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TO THE 
CONGREGATION 


OF 


PROTESTANT DISSENTERS 
ASSEMBLING ar Taz MEETING-HOUSE 
In Sr. AND REW/a;CAMBRIDGE, 


My CuRISTIAN BRETHREN, 


LTHOUGH the doctrine of our Saviour's 
divinity hath been ſo often and ſo fully exa- 
mined, that nothing new remains to be ſaid, yet 
three conſiderations induce me to addreſs to you 
the following reaſons to confirm your belief of it. 
| Firſt. The doctrine itſelf is important. It 
regards the oBJecT of our worſhip. Either Jeſus 
Chriſt is truly and properly God, or his worſhip- 

pers are guilty of idolatry. 

Next, I wiſh to preſerve that juſt diſtinction, 
which the firſt founders of your congregation 
taught you, and which you have hitherto retained, 
I mean, a DISTINCTION BETWEEN THE VIRTUE OF 
A CHARACTER AND THE TRUTH OF A DOCTRINE. 
Your firſt paſtors, the one a fellow of Clare-hall, 
the other a fellow of Trinity, along with two 
thouſand other clergymen, quitted their prefer- ' 
ments in the eſtabliſhed church, rather than reſign = 
the godlike privilege of ſelf- determining in matters 
of religion: but at the ſame time they taught you 
not to take their doctrines for true becauſe of their 
reſignation : but to examine them yourſelves, and 
to judge of their truth by their conformity to the 
holy ſcriptures. The reverend and worthy cler- 
gymen, who have lately reſigned their livings in 
the eſtabliſhed church rather than act the hypocri- 3 
tical part of worſhipping a perſon; the evidence of 
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whoſe divinity they could not perceive, have aſcer- 
tained by their conduct the rectitude of their con- 
ſciences, the virtue of their characters: but they 
do not pretend to reſt the truth of the doctrine on 
the merit of their reſignation. They conſcien- 
tiouſly offer arguments againſt the divinity of Jeſus 
Chriſt. We venerate their conſcientiouſneſs: but 
we think their arguments inconcluſive, | 
Laſtly. We wiſb to cheriſh that amiable ſpirit of 
TOLERATION, Which retgns among you: but to pre- 
clude an ABusE of it. Your preſent focial happineſs 
proceeds from this ſpirit ; and your happineſs will 
laſt as long as your moderation continues : but 
ſhould you ever, under pretence of candour and 
moderation, become indifferent to all religious 
principles, you would pervert the beſt diſpoſition 
to the worſt purpoſe. A firm attachment to prin- 
ciples of your own is perfectly compatible with an 
extenſive charity to thoſe, who diſcover an attach- 
ment as firm to principles diametrically oppoſite. 
Let it not ſeem ſtrange to you, my brethren, 
that thoſe gentlemen, who have lately embraced 
the belief of our Lord's mere humanity, ſhould 
engage the church in religious controverſy. They 
have done what every conſcientious man ought to 
do. They have endeavoured to free the diſciples 
of Chriſt from a ſuppoſed error in the doctrine of 
their maſter's nature. They have begun the con- 
troverly in a ſpirit of candour and benevolence. 
Controverſy does not deſerve to be called religious, 
unkeſs it be religiouſly managed, that is to fay, 
unleſs it be managed with all that good faith, un- 
daunted courage, and extenſive benevolence, which 
the eee There is the higheſt 
reaſon for this way of diſputing. It is founded in 
the nature of things. He, who never doubted a 
religious truth, never believed it. Merit and de- 
/ merit 
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merit do not conſiſt in believing, or in diſbeliev- 
ing, a truth: but in paying, or in not paying, that 
attention to the evidences of it, which its nature 

and importance require. A fiery paſſionate diſ- 
pute about the deity is not a religious controverſy: 
it is a dark diabolical quarrel about God. 

| It would ill become frail fallible men, it would 
worſe become proteſtant diſſenters, who every day 
ſacrifice to religious liberty, to aſſume a dictatorial 
air in matters of faith. What I.am going to offer 
to you on the divinity of Jeſus Chrift appears to 
me the truth: but perhaps I am deceived; for who 
can underſtand his errors ? and ſhould I ever diſcover 
the deception, I would retract my error. At pre- 
ſent I affirm, becauſe I believe, that Jesvs CHRIST 
IS TRULY AND PROPERLY GoD. 

Before we enter immediately on the evidences of 
the doctrine, let us diſcharge it from fome incum- 
brances, which, having been aſſociated with it, 
weaken its evidence: but which have really no- 
thing to do with the doctrine itſelf. 

Firſt. We give up S. Athanaſius. We plead for 
the divinity of Jeſus Chriſt, and not for that ex- 
plication of it, which is contained in a creed com- 
monly attributed to him. The damnatory clauſes 
in that creed ſavour of the violent ſpirit of his 
times, and have generally been thought harſh and 
uncharitable. | 

Secondly. We do not propoſe a diftin# addreſs 
in prayer to one divine perſon exclaſſve of another 
divine perſon. The three perſons in the deity may 
be diſtinguiſhed: but cannot be divided. God 1s 
one undivided effence, and to him, the one God, 
is our worſhip addreſſed, through the mediator Je- 
{us Chriſt. 

Thirdly. We do not juſtify any of thoſe ſimi- 
btudes, which either ancient or modern writers have 
uſed in attempting 70 explain the nature of God. 
God, 


a. 

God, we think, is a being without parallel, and 
therefore inexplicable. There is not a nature like 
his in all the univerſe. Were an intelligent being 
to comprehend the nature of every created being in 
our ſyſtem ; were he to paſs millions of ages in paſſ- 
ing from ſyſtem to ſyſtem, in ſtudying and compre- 
hending the natures of other created intelligences ; 
there would ſtill remain one nature, that of the Su- 
preme Being, in poſſeſſion of ſome peerleſs peculia- 
rity, which had not its likeneſs in all the Creator's 
unbounded empire, ſo that it would never be in the 
wer of this intelligent being, with all his know- 
ledge, to ſelect a creature, and to ſay of it, This 
being ſubſiſts exactly as the Supreme Being ſubſiſts. 
Now, according to our notion, as all our knowledge 
of inviſible objects is obtained by analogy, that is, 
by the reſemblance, which they bear to viſible ob- 
jects; and as there is in nature no exact reſemblance 
of the nature of God; an attempt to explain the 

divine nature ſeems abſurd, and impracticable. 
Fourthly. We do not think it neceſſary to enter 
on learned arguments. A doctrine ſupported only 
by criticiſms, the underſtanding of which requires 
much literary ſkill, is certainly not a doctrine in- 
tended for the bulk of mankind. All truths, 
which fall under the notice of both the learned and 
the unlearned part of mankind, are ſubject to 
learned objections, and to popular objections ; 
and conſequently, they are to be defended by 
learned and by popular arguments. A plain chriſ- 
tian ought to propoſe his own doubts, if he have 
any, about the truth of a doctrine : but, when his 
own doubts are removed by the force of plain po- 
pular reaſoning, he ought not to ſuffer his mind to 
be bewildered in Greek and Hebrew characters, 
the reaſonings on which he does not underſtand, 
It is the glory of all the doctrines of chriſtianity, 
and particularly of that of Chriſt's divinity, to 
give 
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give evidence to common obſervation, and to plain 
ſenſe. EW 
Fifthly. We renounce every notion of a right 
to perſecute thoſe, who diſbelieve the doctrine of 
Chriſt's divinity. You, my brethren, have borne a 
noble teſtimony againſt guarding the doctrines of 
chriſtianity by penal ſanctions, by joining above 
nine hundred of -your ſiſter churches in a petition 
to parliament for relief in the matter of ſubſcrip- 
tion to human articles of faith, We have nothing 
to wiſh for you on this article, but that your 
church-record may remain for ever unſullied with 
one act of expulſion for conſcience ſake. Love 
is the law of your ſociety, truth the judge to 
explain it. | 
Sixthly. We diſown what, we think, our op- 
ponents incautiouſly imply. We are, ſay they, 
Unitarians, We reply, So are we. Our diſpute 
is not, Whether there be one God, or three Gods: 
but whether the divinity of Jeſus Chriſt be incom- 
patible with the unity of God, which unity both 
ſides believe. There are difficulties on both ſides. 
It muſt, however, be allowed, that on our ſide the 
difficulty lies in the 93je&, which is not at all won- 
derful. On the oppoſite ſide the difficulty lies in 
the terms, as we ſhall obſerve preſently, which, 
were the matter as our opponents think, would be 

aſtoniſhing indeed. | 
Finally. We go on the ground, which S, Paul 
hath marked out, on which he went of old againſt 
the philoſophers of his day, and on which only, in 
our opinion, the ſubject is defenſible. Ve walk by 
FAITH, and not by SIGHT ; that is to ſay, the courſe 
of our lives is directed by the belief of certain 
principles, which we could* not have diſcovered, 
which we cannot comprehend : but which we 
believe on the teſtimony of the revealer, You 
cannot 
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cannot be ignorant, my brethren, that S. Paul op- 

ſed the cosPeL, which he called the wiso os 
Gov, againſt yy1Los0PAY, which he called wispom © 
or THIS WORLD, and which, he ſaid, the Greeks 
ſought after. The philoſophy of the Greeks was 
that ſcience of God, and of the chief good, which 
was grounded not on the teſtimony of any ſuperior 
intelligence, but on the ſpeculations and diſcoveries 
of their own reaſon. He, who underſtood this, 
was termed a wiſe man. A believer, on the con- 
trary, was one, who, convinced of the imperfection 
of his own reaſon, derived his rehgious ideas from 
the teſtimony of that ſupertor intelligence Jeſus 
Chrift. In this wiſe plan, capacity, learning, ac- 
curacy of ſentiment, were not eſſentially neceſſary. 
The exerciſe of a little plain common- reaſoning 
to obtain evidence of the credibility of the teacher 
was ſufficient. ' 

We go on the ſame ground. Having expe- 
rienced the imperfection of our own reaſon, and 
being perplexed with the numerous and diſſonant 
reaſonings of philoſophers on the nature of God, 
we turn to Jefus Chriſt, and, perceiving evidences 

of the truth of his miſſion, we give credit to his 
propoſitions, although, we confeſs, there are ſeve- 
ral of them, which we cannot comprehend. This 
very idea of chriſtianity is a ftrong argument for 
its divinity ; for no religion can be divine, which 
doth not adapt itfelf to the illiterate, that is, tothe 
bulk of mankind. Indeed, on this article, there 
is very little difference between wiſdom and folly, 
and we might as well expect to ſee a ſmaller circle 
contain a greater, as to ſee a finite intelligence com- 
prehend the idea of an infinite God. The homely 
peaſant is an inſect crawling on the earth; the moſt 
poliſhed ſon of ſcience is an inſect on the wing: 
At what an inconceivable diſtance are both from 
the matchleſs majeſty of God 

| Our 
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Our queſtion, then, reduced to its true ſize, is 
this; What idea does the new teſtament mean to 
convey of the naTuRE of Jeſus Chriſt ? The pro- 
per anſwer, I humbly conceive, is, The writers of 
the new teſtament meant to inform their readers that 
Jesus CHRIST IS TRULY AND PROPERLY GoD. 

In proof of this, my brethren, let me exhort you 
to attend to the following directions. 
I. Conſult the language of the new ' teſtament, and 
compare it with the ſtate of the pagan world at the time 
of its publication. If Jeſus Chriſt were not God, 
the writers of the new teſtament diſcovered great 
injudiciouſneſs in the choice of their words, and 
adopted a very incautious and dangerous ſty le. 
From whatever cauſe it proceeded, mankind have 
always diſcovered a ſtrong propenſity to idolatry. 
The whole world, except the ſmall kingdom of 
Judea, worſhipped <dols at the time of Jeſus 
Chriſt's appearance. Jeſus Chriſt; the evange- 
liſts, who wrote his hiſtory ; and the apoſtles, who 
wrote epiſtles to various claſſes of men; propoſed 
to deſtroy idolatry, and to eſtabliſh the worſhip of 
one only living and true God, To effect this 
purpoſe, it was abſolutely neceſſary for theſe foun- 
ders of chriſtianity to avoid confuſion and obſcurity 
of language, and to expreſs their ideas in cool and 
cautious ſtyle, That diſtance, which is between 
the Supreme, Independent, Firſt Cauſe, and the 
moſt elevated creature, being infinite, every word, 
that tended to diminiſh it, would have been not 
only a logical incongruity : it would have been a 
ſource of dangerous errors in theology, Paul and 
Barnabas had ſeen a miracle and a ſermon procure 
an offer of their own deification at Lyſtra ; and the 
general diſpoſition of the heathens afforded them a 
ſtrong probalility, that the hiſtory of Jeſus Chriſt, 
which is made up of miracles and ſermons, expreſ- 
| | C „ VE 
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five of extraordinary wiſdom and pou, would 
procure a deification alſo of him. If Jefus Chrift 
be only a creature, the diſtance between him and 
the creator God is beyond all conception infinitely 
greater than that between Jeſus Chrift and Paul; 
and Jeſus and Paul being both creatures, on dif- 
ferent lines, indeed, in the ſcale of being, but both 
at a diſtance infinitely remote from the ſelf- exiſtent 

God, it would ſignify very little to which of the 
two the honours of the Deity were transferred. 
We naturally expect, that men, who rent their 
elothes* in abhorrence of confounding the creature 
with the Creator, ſhould expreſs the nature of 
God, and the natures of all creatures, in the moſt 
circumſpe&t language. In ſpeaking of Jeſus 
Chriſt, where the temptation to idolatry was the 
ſtronger, we naturally expect a more than ordinary 
caution ; the caſe required it. 

The writers of the new teſtament knew theſe 
things. They profeſſed to lay aſide excellency of 
ſpeech and of wiſdom, and to declare the teſtimony of 
God in wORDS OF TRUTH AND SOBERNESS.F They 
did more; they ſpoke, they ſaid, in woxps WHICH 
THE Holy Gnosr TAuGnT.F I take up the new 
teſtament, and read theſe words of truth and ſober- 
neſs, in which the Holy Ghoſt teacheth me the 
nature of Jeſus Chriſt ; and I find theſe propoſi- 
tions. The word was Gop.h Gop was manifeſt in 
the fleſh.j His name is Emanuel, God with us.* 
Fohn turned many to THE LoRD THEIR Gop.+ The 
Jews crucified Tue LOD of GLogy.} GoD pur- 
chaſed the church with his blood. Gop laid down his 
life for us.] Teſus Chriſt is Loxp or ALL. Chriſt 

15 
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1. 13. Jokn i. 1. || x Tim. Bi. 16. Mar. i. 43. 
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is OVER ALL, GoD BLESSED FOR EVER.“ Me ſhall 
all ſtand before the judgment ſeat of CarisT, ſo every 
one of us ſhall give account of himſelf to Gov. + 
Thele are a few of many propoſitions, which the 
new teſtament writers lay down relative to Jeſus 
Chriſt. If the writers intended to affirm the di- 
vinity of Jeſus Chriſt, theſe are words of truth and 
ſoberneſs : if not, the language is incautious and un- 
warrantable, and to addreſs it to men prone to 
idolatry for the purpoſe of deſtroying idolatry, is a 
ſtrong preſumption againſt their inſpiration, 55 

Two conſiderations render this reflection the 
more important. Firſt, the Greek language, in 
which theſe authors wrote, was not a poor con- 
tracted tongue: but from its propriety and uni- 
ver/ality, it was made for all that is great, and all 
that is beautiful, in every ſubjett, and under every 
form of writing.” | By the richeſt words in this 
copious language the new teſtament writers de- 
ſcribe Jefus Chriſt, The language would have af- 
forded lower terms to expreſs an inferior nature: 
but it could have afforded none higher to expreſs 
the nature of the Supreme God, 
_ Farther. Theſe authors addreſſed their writings 
not to the literati, to philoſophers and ſcholars : 
but to the common people; and conſequently they 
uſed words in their plain popular ſignification. 
The common people, it ſeems, underſtood the 
words in our ſenſe of them; for, in the Diocleſian 
perſecution, when the Roman ſoldiers burnt a 
Phrygian city inhabited by chriſtians, men, women, 
and children, ſubmitted to their fate calling pou 
CHRIST THE GOD OVER ALL. 

II. Compare the flyle of the new teſtament with the 
ſtate of the Jews at the time of its publication. The 

C 2 Jews, 

Rom. ix. 5. + Rom. xiv. 10. 12. 1 Hermes, b. iii, 

chap. 5. |} Euſeb. Eccl. Hiſt, lib. viii. cap. 2. 
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— who in earlier ages had been given to idol- 
had been freed from that fatal propenſity 
in | the Babyloniſh captivity. Moſes and the pro- 
phets had given them a written revelation of the 
one living and true God, and had deſcribed him 
by ſelect names and titles, the application of which 
to any other beings they had poſitively forbidden. 
In the time of Jeſus Chriſt the Jews were zealous 
detenders of the unity of God, and of that idea 
of his perfections, which their ſcriptures excited. 
Jeſus Chriſt, and his apoſtles, profeſſed the higheſt 
regard for the Jewiſh ſcriptures. They conſtantly 
pealed to them. They directed people to ſearch 
them. They declared, the ſcriptures could not be 
broken, Yet the writers of the new teſtament de- 
ſcribed Jeſus Chriſt by the very names and titles, 
by which the writers of the old teſtament. had de- 
ſcribed the Supreme God. | & 
The TiTLEs given to The TITLES given to 
Gop in the Jewiſh Cunrisr in the Chriſ- 
Scriptures. tian Scriptures, 
Thou ſhalt ſay L am hath Before Abraham was, I 


ſent me.“ [ Jeſus] Au. 


1 [Jehovah] am THE [TJ | Jeſus]. am THE 
FIRST AND THE LAST. FIRST AND THE LAST.| 


Fehcuah your God is The Lamb is LoRD or 
Los p or Lok ps.“ Lok Ds. T 


THe HIGHEST yo John went before he 


ſhall eftabliſh Zion. * face of THE HIGHEST.|| 


The Lordof hoſts is Tus Feſus Chriſt is Lord 


KING OF GLORY,* OF GLORY.Þ 
I will Save them by The SaviouR born is 
THE LORD THEIR GoD.f want of THE LoO&D.|| 
Bel- The 


* Exod. iii. 14. + John viii. 5 8. t Iſa. xhv. 6. || Rev. 
1. 11. 17. Deut. x. 17. f Rev. xvii. 14. Pſ. Ixxxvii. 


5. Luke i. 76. Pſ. xxiv. 10. + James ii. 1, 1 Cor, 
u. 8. 1 Hoſea i.7, || Luke ii. 11. 


e 

Helſbaazar "lifted up The ſecond man is Tur 
himſelf againſt Tas LORD LokD FROM HEAVEN 1. 
OF HEAVEN * 

Jehovah is exalted as Chriſt is Tar HA 
HEAD ABOVE ALL. 4 or ALL principality and | 

wer. || 

If they, who deſcribed Jeſus Chriſt to the Jenn 
by theſe ſacred names and titles, intended to con- 
vey an idea of his deity, the deſcription is juſt, 
and the application ſafe: but if they intended to 
deſcribe a mere man, they were ſurely of all men 
the moſt prepoſterous. They choſe a method of 
recommending Jeſus to the Jews, the moſt likely 
to alarm and enrage them. Whatever they meant, 
the Jews underſtood them in our ſenſe, and took 
Jeſus Chriſt for a BLaspHeEMER. We ſtone thee, 
ſaid they, for BLASPHEMY 3 becauſe Ben, — 4 
man, MAK EST THYSELF Gon. 

Should any one of you, my brethren, Raridihi 
in St. James's Park, and ſeeing a gentleman car- 
rying in a ſedan, preceded by extraordinary attend- 
ants, aſk a man of veracity, Who is he? and 
ſhould your friend anſwer, IT is His MaJesTY; It 
IS THE KINO; It is THE Kixc or GRTAT BRITAIN; 
would you not inſtantly take the gentleman in the 
ſedan for our prefent moſt gracious ſovereign 
George III ? And ſhould it afterwards appear, 
that the gentleman in the ſedan was not his ma- 
Jeſty, but one of the ſecretaries of ſtate, would 
you not reproach your informer with either | igno- 
rance, or a wilful deſign of impoſing on you? 
Theſe titles are no more deſcriptive in England of 
George III. than the titles above were in Judea of 
the Supreme God. The enemies of Chriſt took him 
for a BLASPHEMER; the diſciples of Chriſt took 


him 


Dan. v. 23. + 1 Cor. xy, 47. 11 Chron. xxix. 11. 
Col. ii. 10. & John x. 33. 
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him for THE TRUH Gop:*both acted very naturally, 
both took the titles in the commonly received 
meaning. 

III. Compare the perfections, which are aſcribed 

to Jeſus Chriſt in the Scriptures, with thoſe, which are 
aſcribed to God. Every being hath properties pe- 
culiar to itſelf ; and accuracy of deſcription con- 
ſiſts in the aſcription of its own properties to each 
individual. Were a philoſopher to deſcribe fire by 
the properties of earth, or earth by the properties 
of air; were he to aſcribe the properties of a ra- 
tional being to a mere animal; his philoſophy, far 
from inſtructing his pupils, would confuſe and per- 
plex them. The worth of an hiſtorian very much 
conſiſts in his accuracy in characteriſing the per- 
ſons, of whom he writes. Had a. Roman hiſtorian 
deſcribed Numa by the qualities of Nero, or Brutus 
by the qualities of Antony; his hiſtory would 
have been to the laſt degree — and con- 
temptible: as well might an Engliſh hiſtorian fill 
the hiſtory of George II. with the pedantry and ty- 
ranny of James I. In divinity, as God and crea- 
tures are the objects of our contemplation, it is im- 
poſſible to uſe too great a degree of diſcernment in 
deſcription; for, were à divine to aſcribe either the 
imperfections of creatures to God, or the pertec- 


tions of God to creatures, the moſt alarming conſe- 


quences would follow. The pagan theology was 
a chaos of confuſion on this acccount. The Jew- 
iſh theology is pure and chaſte in deſcription it 


gives unto Febevab the glory due unto his name, and 
it forbids the giving of bis glory to anotber. 


Notwithſtanding ſo many reaſons for preciſion, 
Jeſus Chriſt declares, ALL THINGS, THAT THE 
FATHER 


* John v. 20. + 1 Chron. xvi. 28, 29. f Ifa. xlii. 8. 
xlvili. 11. 
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. FaTHER HATH, ARE MINE,* a very dangerous pro- 
oſition if he were not God ! and rendered much 
more ſo by thoſe deſcriptions, which the writers 
of revelation give of his perfections! They af- 
ſcribe to him the ſame perfections, which they aſ- 
' ſcribe to God. They affirm, In Chriſt dwelleth ALL 
THE FULNESS OF THE GODHEAD bodtly.f 


PERFECTIONS PERFECTIONS 


aſcribed to Gop. aſcribed to CRRIST. 
ETERNITY. 
GoD is an EVERLAST- The name of THE CHILD 
ING King.“ | is the EVERLASTING fe- 
ther. 


Je HovAn ſhall reign Unto the Sox be ſaith, 
for EVER AND EVER, T THY THRONE O Gop is 
for EVER AND EVER.|| 


OMNIPOTENCE. 
. The name of the Lond The name of THE CHILD 
or AOSTS ig the MIGHTY ib THE MIGHTY Gop.+ 
Gop.* 

J Jenovan appeared I THE Lord am Tat 
by the name of GOD AL- ALMIGHTY.|| | 
MIGHTY.F | 

TIMNMUTABTLI'FY. 

I Fehbovah chax The heavens and the 

Nor.“ earth ſhall be changed: but 
THOU ſ the Son] ART TH 
SAME. for 

Thon My Gop art THE Jesus CHRIST THE 
SAME, and thy years have SAME yeſterday, to day, 
no end. Ga, and for ever. 

' OMNE 


* John xvi. 15. + Col. u. 9. * Jer. X. 10. 
+ Ifa. ix. 6. t Exod. xv. 18. j{ Heb. i. 8, &c. 
* Jer. xxxii. 18. + Iſa. ix. 6. f Exod. vi. 2, 3. || Rev. i. 
$. 11. 12. 13. 18. * Mal. iii. 6. + Heb. i. 10. 12. 
t Pal. cu. 24. 27. | Heb, xui. 8. 
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OMNIPRES E N CE. 


Do not I JenovanrFill 
HEAVEN AND EARTH?“ 


In ALL PLACES where 
J [Jehovah] record my 
NAME, there will I come 


unto thee, and I will bleſs 


bee. 


"Chrif is be, wao FILE- 
ETH ALL IN ALL.T 

WIRE two or three 
are gathered together in 
MY NAME, there am I 
[ Jeſus] in the midſt of 
them. 


QOMNISCIEN-CE. 


Jehovah is 4 Cod of 


knowledge.* 
I JEHOVAH SEARCH 


We are ſure that thou 
[ Jeſus ]knoweſt all things.+ 
I, TE so, oF Gop, 


THE HEART, I TRY THE AM HE, WHICH SEARCH= 
REINS. ETH THE REINS AND 
HEARTS.|| 

Whatever other excellencies we can conceive in 
the divine nature are aſcribed to God and to Chriſt 
in the two following paſſages. The laſt is evi- 
dently a quotation of the firſt. Bleſſed be tbou 
Lord God of Iſrael our Father for ever and ever. 
Thine O Lord is the greatneſs, and the power, and 
the glory, and the victory, and the majeſty : for all, 
that is in the heaven, and in the earth, is thine : thine 
is the kingdom, O Lord and thou art exalted above 
all. Both riches and honour come of thee, and thou 
reigneſt over all, and in thine hand is power and might, 
and in thine band it is to make great, and to give 
ftrength unto all. Now therefore, our God ! we thank 
thee, and praiſe thy glorious name. 9 Worthy is the 
IJ. amb, that was ſlain, Io receive power, and riches, 
and wiſdom, and ſtrength, and honour, aud glory, 
and bleſſing. Bleſſing, and honour, and glory, and 
power, be unto him that fitteth upon the throne, and 
unto the Lamb for ever and ever. This 1s called 


wor ſoipping | 
© Eph. i. 20. 23. + Jer. xxili. 24. f Exod. xx. 24. 
| Matt. xviii. 20. 1 Sam. ii. Y + John xiv. 30. ii. 24. 
25. Xxi. 17, Þ Jer. xvil. 10. ings viii. 39. | Rev. ii. 


23. 1 Chron, xxix. 10. &c, 
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worſhipping him that liveth for ever and ever.“ If 
they, who aſcribe the perfections of deity to Jeſus 
Chriſt, have fallen into an error, they. have been 
led into it by the writers of the new teſtament. It 
is not credible, that men, who attributed to Every 
sEED its OWN body ; Who diſtinguiſhed the fleſh of 
MEN from that of BEASTS; and that of FISHES 
from that of B1RDs ; the glory of CELESTIAL bodies 
from. the glory of TERRESTRIAL ;F it is not credi- 
ble, I fay, that ſuch accurate writers could make 
a miſtake ſo groſs as to aſcribe: the excellencies of 
Gop to a MERE MAN. If Jeſus Chriſt be God, 
the aſcription of the perfections of God to him is 
proper: if he be not, the apoſtles are chargeable 
with weakneſs or wickedneſs, and either would 
deſtroy their claim of inſpiration. 

IV. Confider the works, that are aſcribed to Je- 
ſus Chriſt, and compare them with the claims of Je- 
hovah. The ſupreme God, in order to produce 
the happinels of his creatures, hath diſplayed the 
perfections of his nature in ſeveral exterior works; 
and theſe works are declared by the inſpired wri- 
ters to be evidences of his eternal power and God- 
head.: It would be an act of injuſtice to God, 
and a cauſe of dangerous errors to men, to aſcribe 
theſe works to any other being. The danger would 
not lie in aſcribing them to one creature rather 
than to another: but in the aſcribing of them to any 
creature rather than to the true God. What ſhould 
we think of an hiſtorian, who ſhould aſcribe the 
invention of printing to William the Conqueror; 
the building of Rome to Sir Iſaac Newton; the | 
colonizing of America to Julius Czfar ; and the 
writing of the Pentateuch to Mr. Pope? yet theſe 
miſtakes in the hiſtory of creatures would have no 


conſequences worth mentioning. in compariſon of 
thoſe, 


® Rev. v. 12, 13, 14. 11 Cor. xv. 38, &, I Rom. 1. 20. 
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thoſe, which the writers of the new teſtament have 
made by aſcribing the works of Jehovah to the 
man Jetus. Nothing can account for their con- 
duct, except in their ſyſtem Jeſus and Jehovah be 
the ſame. 

Is cREATION a work of God? By Feſus Chrift 
were all things CREATED, that are in heaven, or that 
are in earth, wifible and inviſible, whether they be 
thrones, or dominions, or principalities, or powers, all 
things were created by him, and for bim.“ 

Is PRESERVATION a work of God? Jeſus Chrif 
' VPHOLDS all things by the word of his power. t By 
him all things coxs18T.F 

Is THE MISSION OF THE PROPHETS A work of - 
God ? Jeſus Chriſt is Tut Lorp Gop or THE HOLY 
PROPHETS ; and it was THE SPIRIT OF CHRIST, 
which teſtified to them beforehand the ſufferings of Chriſt 
and the glory that ſhould follow. 

Is the saLxATION of ſinners a work of God? 
Chriſt is TAE SAVIOUR of the world; the AUTHOR 
OF ETERNAL SALVATION 0 all them that obey him. 

Is THE FORGIVENESS OF SIN a work of God? 
T he Son of man hath power TO rox GE sIxS.“ 
The fame might be ſaid of the illumination of 
the mind; the /an#ificatien of the heart; the re- 
ſurrection of the dead; the judging of the world ; 
the gloriſication of the righteous ; ; To eternal Puniſh 
ment of the wicked ; all which works in one part 
of ſcripture are aſcribed. to Gop, and all which in 
another part of ſcripture are aſcribed to Jesvs 
CHRIST. 

Conſider now into what contradictions theſe 
writers mult fall if Jeſus Chriſt be not God. They 
contradict one OE; they contradict themſel ves. 


They 


Col. i. 16, + Heb. i. 3. Col. 1. 17. Neh. ix. 30. 
Rev. xxii. 6. 16, 1 Pet. 1. 11. $ Jons 1 iv, 42. Heb. v. . 
*. Mat. ix. 6. | 
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They degrade writings, which, they pretend, are 
inſpired, below the loweſt ſcribling of the meaneſt 
authors. In the beginning, ſays Moſes, Gop treated 
' the heavens and the earth.*. It is a miſtake, ſays 
che Apoſtle John, In the beginning THE WORD, THAT 
WAS MADE FLESH, Made all things, and without him 
was not any thing made, that was made.“. : 
Elihu aſks, Wno bath diſpo/ed the whole world ?t 
Jehovah als out of the whirlwind, W no laid the men- 
ſures thereof ? Wuo ſtretched the line upon it? Wo 
laid the corner ſtone thereof ?\ All the old teſtament 
writers reply, TRE Lord or HosTs founded the 
heavens, the earth, the world, and the fulneſs there- 
,. No ſuch thing, ſays the Apoſtle John, Tux 
Worp, that was made fleſh, and dwelt among us, 
made the world. 

Hezekiah looks up to heaven, and ſays, O Lorp 
Gop of 1jrael, thou art THe Gop, even THOU ALONE, 
of all the kingdoms of the earth, thou haſt made heaven 
and earth. = Paul lifts up his eyes to Jeſus, and 
ſays, THY THRONE, O GoD ! is for ever and ever. 
Thou Los p in the beginning haſt laid the foundation 
of the earth, and the heavens are the work of Tay 
hands. This is Paul's language to his country- 
men: but, behold ! when the ſame Paul arrives at 
Athens, he contradicts himſelf, and tells the Athe- 
nians, that Gop made the world and all things therein; 
HE is Lord of heaven and earth; ne giveth to all life, 
and breath and all things. If Jeſus Chriſt and the 
Father be one & God, al theſe ſceming inconſiſten- 
cies vaniſh : if not, it ill becomes ſuch writers to 
lay, As Ged is true, our word toward you was not yea 


and nay.* 
D 2 There 


-.* Qen. i. 1. + Johan i. 1. 1. 3. 1 job none 3% 
| Job xxxviii. 1. 5, 6. $ Pfal. Ixxxix. 11. * John i. 1 
10. + 2 Kings xiv. 15. 1 Heb. i. 8. 10. || Acts xvii. 
24, 25. John x. 30. * 2 Cor. i. 18. 
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There have been enthuſiaſts in England; there 
was a Hacket in the reign of Queen Elizabeth, 
and there was a James Naylor in the time of 
Cromwell, who aſſumed the names and titles of 
Jeſus Chriſt, and arrogated to themſelves thoſe 
works, which are peculiar to him ; one was exe- 
cuted, the other was impriſoned, ſet in the pillory, 
and had his tongue bored through for blaſphemy, 
and in vain did he plead that the honours were not 
paid to him, but to Jeſus Chriſt, who dwelt in him. 
God forbid we ſhould juſtify ſuch ſhocking ſeve- 
rities. We are ſorry that the religious hiſtory of 
our country is ſtained with blood: but if theſe 
men were guilty of a high miſdemeanor, (and 
that they were the moſt moderate muſt allow.) in 
arrogating to themſelves the honours of another 
man, how much more guilt muſt they accumulate, 
who aſcribe to any man, to Moſes, or to Chriſt, 

the names, the titles, and the works of the ineffable 
Cod? If Jeſus be a mere man, the diſtance between 
| Hacket and Jeſus is trifling in comparriſon of the 
diſtance of both from the infinite God. The 
apoſtles ought to have kept up an idea of this 
diſtance, They have not done ſo : on the contrary, 
they have aſcribed the glories of God to Jeſus 
Chriſt. Either Jeſus Chriſt is God, or their con- 
duct is unaccountable. 

V. Conſider that woks HI, which the ſcriptures 
claim for Jeſus Chriſt. It is a command of God, 
repeated by our Saviour, Thou ſhalt worſhip THE 
. Loxp Tay Gon, and HIM ONLY ſhalt thou ſerve.* 
Yet theſe very ſcriptures command all the angels of 
God to worſhip Chriſt. + They ſay, At the name of 
Jeſus every knee in heaven, and in earth, ſhould bow. 
41 hey command all men to honour the Son even as they 

r 


„ * Matt, iv, 10. Deut. x. 20. + Heb, i, 6. f Phil, 
. 30. 5 
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honour the Father.* Twenty times in the new 
teſtament, Grace, mercy, and peace, are implored of 
Chriſt, together with the Father. Baptiſm is an act 
of worſhip performed in his name. Swearing is an 
act of worſhip, a ſolemn appeal in important caſes 
to the omniſcient God; and this 1 is made to 
Chriſt. The committing of the foul: to God at 
death is a ſacred act of worſhip; in the perform- 
ance of this act Stephen died, ſaying, Lord Jeſus 
receive my ſpirit.] The whole hoſt of heaven wor- 
ſhip him, that fitteth upon the throne, and the J. amb, 
for ever and ever.\ 

The reverend Mr, Lindſey, who ſays © that re- 
ligious worſhip is appropriated to God,” that “ it is 
incommunicable to any other perſon whatſoever ;” 
that © it could not be given to any other without 
the guilt of idolatry ;”? yet adds, © unqueſtionabl 
Stephen made this requeſt, [Acts vii. 59.] addreſſed 
this prayer to the Lord Jeſus.” Was Stephen then 
guilty of idolatry ? No, adds Mr. Lindley, the bleſ- 
ſed martyr ſaw Jeſus with his eyes, and called him 
the ſon of man: But this can be no precedent for 
directing prayer to him unſeen, or addreſſing him as 
God.“ ] have a profound reſpect for this conſcien- 
tious apologiſt : but I cannot help aſtoniſhment at 
this reaſoning. According to this reaſoning, idola- 

try does not conſiſt in worſhipping a creature : but 
in worſhipping an unſeen creature. The guilt does 
not lie in the transfer of my worſhip : but it lies in 
my not ſeeing the object, to whom the transfer is 
made. Had all the apoſtles, had the whole Jewiſh 
nation, prayed to Jeſus Chriſt during his abode on 
earth, nothing, according to this reaſoning, could 
be inferred from it todirect our worſhip now; becauſe 


they 


* John v. 23. + Matt. xxviii. 19. 1 Rom. ix. 1, 
Acts vii. 59. Pal. xxxi. 5. & Rev. v. 13, 14. Apo- 
logy, pages 120, 129. edit 2d, 
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they /aw him with their eyes, and to us he is unſeen. 
According to this, when blind Bartimeus ſaid, Zeſus! 
thou ſon of David] bave mercy on me; he was guilty 
of idolatry ; for he addreſſed an unſeen Jeſus : but 
when, having received his ſight, be followed Jeſus in 
the way,* and praiſed him, he ceaſed to be an ido- 
later; and, had he been ſtoned in the exerciſe, he 
would have been a bleſſed martyr. S. Peter ſpoke 
more to the purpoſe, when he {aid to thoſe ſtrangers, 
who had never been bleſſed with a fight of Chriſt ; 
whom, having not ſeen, ye love; in whom, though now 
ye ſee bim not, yet believing, ye rejoice with joy un- 
ſpeakable and full of glory. han 

The reverend Mr. Jebb thinks, “that the ad- 
dreſſes of chriſtians may with the ſame propriety 
be directed to the Virgin Mary, as to the perſon 
of our Lord.“ I hope this ingenious friend of 
learning and candour will reconſider this matter. 
Should he ſee reaſon to change his mind, he would, 
I am ſure, ingenuouſly and zealouſly propagate the 
faith, which now, alas ! he endeavours to deſtroy. 
Let us then contraſt a devotee of the Virgin Mary 
with a worſhipper of Jeſus Chriſt. 
David compoſed a pſalm, in which he ſaid, Into 
thine hand, I commit my ſpirit, O Logp Gor or 
TRUTH, S. Stephen invoked Jeſus Chriſt at his 
death, and ſaid, LoxD Jesus receive my ſpirit.) 
Cardinal Bonaventure, who compoſed Our Lady's 
Pſalter, that is to ſay, who converted all the ad- 
dreſſes to God in the book of Pſalms into invoca- 
tions of the Virgin Mary, by changing the word 
Lord, or Jehovah, into Lady, ſaid, Into thine band 
T commit my ſpirit, O Lapy.$ David, Stephen, and 
the Cardinal, put up the ſame addreſs : but they 
directed it to different objects. Of the propriety 


of 


Mark x. + 1 Pet, i. 8. f Reaſons for Reſignation, 
p- 3. edit. 3. || Ads vii. 59. 5 Plal. xxxi. 5. 
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of David's addreſs, there is no doubr. He depo- 
ſited his life in the hand of Jehovah ; returned bis 
ſpirit to Gop, WO GAvE 1T ;* agreeably to the 
received doctrine of his church. Bur the queſtion 
is, Who, Stephen, or the Cardinal, ated with 
the greateſt propriety : the former in performing 
the ſame devotional act to Jeſus Chriſt; or the 
latter in performing it to the Virgin Mary ? We 
will not judge in our own cauſe. Let us ſuppoſe a 
thoughtful Jew preſent at Stephen's death, and 
hearing him utter theſe words, Lord Feſus receive 
my ſpirit, He would inſtantly recollect, that he 
had heard ſomething like the words before, and 
he would ſoon find that the dying man took them 
from the thirty-firſt pſalm. His natural train of 
thought, then, would be this. © David committed 
« his ſpirit to JeEnovan. This enthuſiaſt commit- 
ted his to Jesus. Did he take Jeſus and Jeho- 
« vah for THE SAME ? David depoſited his foul in 
<« the hands of the Gop or TRUTH. Stephen his in 
« the hands of Jesus. He certainly took Jeſus of 
Nazareth for the God of truth! David com- 
« mitted his ſpirit to God becauſe God had xE- 
© DEEMED him from many evils in the courſe of 
his providence; and becauſe God had promiſed 
c to redeem him from the power of the grave. Did 
« this man take Jeſus of Nazareth for the RE- 
«© DEEMER of Iſrael? The government of both 
« worlds, the diſpoſal of providence in this life, 
c the diſtribution of rewards in the next; are theſe 
< in the hands of Jeſus ? What could he have ſaid 
more ef the MosrT Hicn Gop, the pofſeſſor of 
heaven and eanth ? f Is not the ſpirit in man THE 
© INSPIRATION OF TRR ALMIGHTY DT He, who 
« ſtretched out the heavens, and laid the foundations 
&« of the earth, did not he form the ſpirit of man with- 

| in 
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<«. in him ?| While it remains in the body, is it not 
« the candle or Jenovan ?* When it returns, 
« doth it not return To Gop who gave it + | The 
% ſoul of every living thing, the breath of all man- 
«© kind, are they not in Jerovan's HAND DT The 
„ dying blaſphemer, like the idolatrous Belſhazzar, 
& knew theſe things, lifted up himſelf againſt the Lord 
* of heaven; and the God, in whoſe hand his breath 
« wes, and all his ways, he hath not glorified.\ He 
*© was accuſed of ſpeaking blaſphemous words againſt 
« Moſes, and againſt God. 9 He was guilty ; he 
died with that confidence in a creature, which he 
« ought to have placed on God alone. Curſed is 
* the man, that truſteth in man, and maketh fleſh 
« his arm. If Jeſus Chriſt be God, Stephen 
acted with propriety : if not, the ſame reaſons, 
that keep us from addreſſing him, ought to have 
operated in Stephen; yea, he was more obliged to 
refrain by his circumſtances ; he was under a charge 
of blaſphemy, and he ought to have uſed a more 
than ordinary caution, leſt his adverſaries ſhould 
have obtained a ſhadow of an argument againſt 
him. People, who have been unjuſtly put to 
death for pretended treaſonable practices, have al- 
ways taken care to pray aloud for the reigning 
prince juſt before their execution. The propriety 
of their conduct is obvious. But here is an unac- 
countable caſe. A man accuſed of blaſphemy, 
denying the charge, aſſerting in his defence the 
honours of the true God, turning the accuſation 
againſt his judges, charging their anceſtors with 
guilt for worſhipping the hoſt of heaven, and yet 
invoking Jeſus, a mere man, in language which 
he, his judges, his executioners, and the whole 
nation, had always appropriated to Almighty God! 

| | The 
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The propriety of Stephen's conduct depends on his 
faith in the deity of Chriſt. 

Let us attend to Cardinal Bonaventure. He 
invokes in his dying moments, ſuppoſe, the Vir- 
gin Mary, and ſays, Into thine hands, O Lady! J 
commit my ſpirit. A proteſtant aſks, ho hath re- 
quired this at your bands ?* David reſigned his ſoul 
into the hands of the TRUE Gop. Jeſus Chriſt 
adopted David's words, and commended his ſpirit 
into the hands of his Father.+ S. Stephen com- 
mitted his into the hands of Jesus. According to 
my ſyſtem, Jeſus, the Father, and the true God, 
ARE ONe.f The terms of invocation differ, the 
object is the ſame, each invocation is therefore pro- 
per. But, granting for a moment, that Jeſus is a 
mere man, [I have, atleaſt, in Stephen's invocation 
of him, a precedent for committing my ſoul to him: 
but where is your's for invoking Mary? Who will 
Frome to ſay, there 1s the ſame propriety in both? 

s it as proper to act without a precedent, as with 
one? And are Jeſus Chriſt's titles to adoration 
equally as ſpurious as thoſe of Mary ? Surely, the 
probability 1s ſtronger in my favour, when I in- 
voke him, whom all the angels are commanded to 
worſhip, than when I invoke her, in whoſe favour 
no ſuch command can be produced. S. Stephen, 
the bleſſed martyr, is ſurely a ſafer guide, than a ſu- 

rſtitious cardinal of the church of Rome. 

The word worſhip, my brethren, is uſed in ſcrip- 
ture in two ſenſes. It is ſometimes put for civil 
reſpect; and ſometimes for religious homage. In 
the firſt ſenſe Abraham worſhipped the ſons of Heth; 
and Nebuchadnezzar worſhipped Daniel, that is to 
lay, he made Daniel a great man, and gave him many 
great gifts, declaring at the ſame time that Daniel's 

E God 
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Cod was Gor or Gobs. 8 This ſenſe of the word 
is yet retained in the office for the ſolemnizing of 
marriage.“ But in its ſecond meaning it is inap- 
plicable to every creature, and belongs to God alone. 
The ideas of ſupreme and ſubordinate religious' wor- 
ſhip are unknown to the holy ſcripture. Thou ſhalt 
' WORSHIP THE Log D THY GoD, and HIM ONLY ſhall 
thou ſerve, is a law of all ages, and belongs to 
chriſtians as well as to Jews. 

Let us ſuppoſe Timon, a deacon of the chriſtian 
, congregation at Jeruſalem, juſt returned from the 
ſtoning of Stephen, falling into the following con- 
verſation with a Caleb, a chriſtian, who had conti- 
nued in the city, and had only heard a confuſed ac- 
count of the martyr's death. 

Caleb, Is Stephen really dead ? 

Timon. He is. I ſaw him fall aſleep; and, be- '* 
fore ſun-ſet, the ſorrowful brotherhood intend to 
bury him. Þ 

C. Did you hear his trial : 

T. I was in court, and heard as much as could 


be expected in a place of ſuch uncommon tumult 
and noiſe. 


C. Who were his acculers ? a 
T. We have, you know, in this city ſeveral col- 
leges, where the ſons of thoſe Jews, who live in 
Aſia, Egypt, Greece, and Italy, are ſent to be edu- 
cated. Either the maſters, or the ſtudents, of four 
of theſe houſes, pretended ſome time ago to confute 
our doctrine, and to that end diſputed with Stephen. 
Unable to reſiſt the force of his reaſoning, they 
hit on the abominable method of rendering him 
odious to government, and procured men to accuſe 
him of pam. 5 Theſe accuſers depo ſedagainſt 

him. 


C. The 


Dan. ii. 46, 47, 48. With my body I thee WORSHIP, 
1 Acts vii. 60, 1 vill. 2. {| vi. 9. F vi. 9, 10, 11. 
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C. The cauſe was tried then in the eccleſiaſtical 
court. | | | 
T. It was. The Sanhedrim ſat, and the high- 
prieſt was judge.* | 
C. The cauſe certainly belonged to that court: 
but, as the law of blaſphemy adjudges the blaſ- 
phemer to be ſtoned to death ;+ and as the Romans 
have deprived all our courts of the power of put- 
ting a ſubject to death; the whole buſineſs of the 
eccleſiaſtical court is to determine the nature of the 
crime. In order to do this the Sanhedrim can re- 
ceive an accuſation, arreſt a ſubject, place him at 
their bar, receive the depoſitions of witneſſes againſt 
him, give an opinion on the nature of the crime, 
and declare what puniſhment our law inflicts on 
the criminal, But the 7f/i#1i0n of the puniſhment 
belongs to the temporal courts. This order was 
obſerved in the trial of our bleſſed Maſter, 

T. Far from obſerving this order now, they had 
not patience to hear him out; they interrupted 
him in making his defence ; they behaved like 
madmen ; the court declared him guilty of blaſ- 

hemy ; and the zealots, affecting to fall in with 
the declaration, hurried him out of the city and 
ſtoned him to death, without any authority from 
the governor. Alas ! had we been aware. 

C. Aware of what, brother ? Had we informed 
the governor of the tumult ; had he reſented their 
encroachment on his office; had he taken Stephen 
out of their hands; his interpoſition would have 
delayed his execution a day or two: but it would 
not have ſaved his life. The Sanhedrim have not 
the power of putting a ſubject to death : but they 
have the power of determining when he deſerves 
to die; and the ſordid ſcribes will take care ſo to 
explain the word blaſphemy as to include the caſe 

E 2 under 


Acts vi. 12. vii. 1. + Lev. xxiv. 1017. 
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under conſideration, and to expoſe the accuſed to 
the penalty of a law, .which he has not broken, 
T. How do the ſcribes define blaſphemy ? 

C. They include in the term a great many miſde- 
meanors, which have no relation, or a very diſtant 
one, to that action, which the ſtatute deſcribes by 
the word blaſphemy, the puniſhment of which is la- 
pidation. According to them, to ſpeak diſreſpect. 
fully of Moſes, of the law, of the temple, of the 
City, 1s to be guilty of blaſphemy. To do either 
of theſe, ſay they, is to inſult God; for the tem- 
ple is his ſanctuary, the city is his holy place, Mo- 
ſes is his ſervant, and the law is his will. Thus 
under the ſhew of a wiſe and ſcrupulous piety they 
abuſe the word, and involve the innocent with the 
guilty, firſt in the crime, and laſt in the puniſh- 
ment of blaſphemy. 

T. How would youdefine that blaſphemy, which 
Moſes in the law condemns ? | 
C. Blaſphemy, in my opinion, is the ſpeaking 
or writing of any thing knowingly and wilfully, 
which is injurious to the perfections of Jehovah, 
Three things, I think, are eſſential to the crime, 
1. God muſt be the object. 2. The words, which 
are ſpoken or written, muſt be in their nature, and 
independently on conſequences, that others ma 
derive from them, injurious to the object, God, 
3. The ſubje#, or he who commits the crime, muſt 
commit it knowing it to be injurious to God, and 
intending to have it underſtood fo, To this blaſ- 
phemy, and, I believe, to no other, the ſtatute 
belongs. The blaſphemy of him, on whoſe ac- 
count the law was made ;* that of Pharaoh ;+ and 
that of Rabſhakeh ;Þ agree to this definition. What 
J have deſcribed I call RAL blaſphemy : but there 
—_ * 


Lev. xxiv. 10, + Exod, v. 2, vüi. 19. ix, 27, F Iſa, 
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is a RELATIVE blaſphemy, which proceeds from 
falſe opinions of religion. A good man may be 
guilty of this ignorantiy, by propagating opinions, 
which tend to diſhonour God: but the tendency 
of which he does not perceive. A good man may 
be guilty of this conſtructively; for if he freak 
freely againſt received errors, which the prieſts 
hold ſacred, they will conſtrue what he ſays into 
blaſphemy. | 

T. Thus they dealt with Stephen. They ac- 
cuſed him of ſpeaking blaſphemous words againſt 
Moſes, and againſt God.“ In proof of which the 
witneſſes depoſed, that they fad heard him ſay, 
Jeſus of Nazareth ſhall deſtroy this place. This is 
a prophecy, but it is not blaſphemy ; our rulers 
ſhould have examined the truth of this prediction. 

C. They did not want information, But what 
followed in court ? 
T. The holy man, throwing the diſpoſitions of 
his heart into the features of his face, made his 
defence, The noiſe and confuſion of the court 
were ſo great that we could hear only parts of it, 
and ſo violent was the rage of his judges, that they 
would not ſuffer him to finiſh it, He intended to 
own, I thought, the prediction, and to deny the 
blaſphemy of it. For theſe purpoſes he ran through 
the hiſtory of our nation, and ſhew the deſign of 
God in inſtituting ceremonial uſages. They were 
well adapted to prevent idolatry, to which the a- 
tion had been formerly addicted; and to repreſia 
thoſe ſubſtantial benefits, which the Meſſiah was 
to procure. It was no blaſphemy to ſay that whien 
they had anſwered the end of their inſtitutian, th 
were to be aboliſhed. Perceiving that they vou 
not let him go through his defence, he d d he 
judges with murdering Jeſus Chriſt, and with vio- 


Acts vi. 11. vi. 14. 
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lating the law. When they heard theſe charges they 
were cut to the heart, and they gnaſhed on him with 
their teeth : But he, being full of the Holy Ghoſt, looked 
up ftedfaſtly into heaven, and ſaid, Behold, I ſee the 
heavens opened, and the ſon of man ſtanding on the right 
band of GC © 

C. Where was he when he exclaimed thus? 

T. He was at the bar in the council-chamber in 
the temple, where the Sanhedrim fit to hear cauſes ; 
the place, againſt which, his accuſers ſaid, he had 
ſpoken blaſphemous words.“ This exclamation broke 
up the court in the utmoſt confuſion, ſome cried 
out with a loud voice, Blaſphemy ! Blaſphemy ! others 
ſtepped their ears, and the zealots, ruſhing on him with 
one accord, led him from the temple, and out of the 
city to his execution. They ſtoned him without 
the gate on the eaſt fide of the city, on the ſteep 
deſcent towards the vale of Jehoſaphat. | 

C. You followed, I prefume ; did you get near 
enough to hear any of his laſt words ? 

T. I ſaw him kneel down, and I heard him ad- 
dreſs two prayers to Jeſus Chriſt ; one for himſelf, 
the other for his enemies. The firſt was, Lord 
Feſus receive my ſpirit; and the laſt, Lord, lay not this 
in to their charge. He fell aſleep as ſoon as he had 
uttered the laſt of theſe ejaculations. 

C. Did our compaſſionate maſter appear to him 

ain at the place of execution, as he had appeared 
Ein in the hall? | 

T. I heard nothing of ſuch an appearance. 

His death very much reſembled that of our 
Saviour. His two laſt prayers were evidently taken 
gn” the lips of our departing Lord. You remem- 


© 4 Si. ber 
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Acts vi. 13, 14. + vil. 57, 58. tf Pocock's deſeript. 
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Apology, which ſays, Stephen /aw Feſus, when he prayed to 
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ber, one of his petitions was, Father ! forgive them: 
and another, Father ! into thy hands I commend my 
ſpirit. The forgiving of fins, and the beatifying 
of a departing ſoul, are works of Jehovah ; to him 
Jeſus Chriſt applied for both; and Stephen by ap- 
plying to Jeſus for both theſe bleſſings, has proved, 
that, in his opinion, Jeſus and Jehovah are one. 
T. The murderers of Stephen, then, will conti- 
nue to think, that he was guilty of blaſphemy ? 
C. Undoubtedly, They will ſay, God is an 
allſufficient being.“ His allſufficiency is the ground 
on which our ſcriptures claim religious — 
him. The invocation of others implies an inſuf- 
ficiency in God. The forgiveneſs of ſin is one 
of his moſt glorious works.] The receiving of 
a departing ſoul is another. Prayer is called a- 
crifice.* and, the law ſays, He, that ſacrificeth to any 
God, ſave unto JEHOVAH ONLY, he ſhall be utterly 
deſtroyed. + Thus will the good man's character 
lie under a charge of conſtructive blaſphemy. Had 
Stephen taken Jeſus Chriſt, as ſome of our coun- 
trymen take him, for a good man only,f he would 
have been guilty of RELATIVE blaſphemy by in- 
voking him, for he would have given a ſanction to 
a practice, which evidently tends to diſhonour 
God, by diverting ſome of the nobleſt acts of the 
mind from him, and by fixing them on a creature, 
contrary to his expreſs command, Tho SHALT 
. WORSHIP NO OTHER GOD: FOR JEHOVAH, WHOSE 
NAME Is JEALOUS, Is A JEALOUS Gop.] The la- 
idation of Stephen, however, cannot be juſtified 
in either of theſe caſes; for the law relates only to 
REAL blaſphemy, as I ſaid before. 14 
I leaye 


„Luke xxiii. 34. 46. * Gen. xvii. 1. + Pſal. xcv. Wk. 
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I leave the application of the truths, which, for 
variety-ſake, I have thrown into a dialogue form, 
and paſs to another evidence of Chriſt's divinity. 

VI. Obſerve, my brethren, the application of old 
teſtament paſſages, which belong to Fehovah, to Feſus 
Chriſt in the new teſtament, and try whether you can 
acquit the writers of the new teſtament of miſrepreſen- 
tation, on ſuppoſition that Feſus is not God. This ob- 
ſervation does not ſo much regard the force of the 
terms ; as the wiſdom and equity of thoſe, who ap- 
ply them. In men, who pretend to inſpiration, 
we have a right to'look for the utmoſt preciſion. 
What ſhould we have thought of Peter, if he had 
claimed the crown of Judea from the reigning 
prince, and had ſaid in ſupport of his claim, It is 
written, David's ſeed ſhall endure for ever, and n1s 
"throne as the ſun before me? And what then? it 
would have been ſaid, what have you to do with 
what is predicted of another perſon ? Let us apply 
this to os ſubject in hand. S. Paul ſays, We ſhall 
all ſtand before the judgment ſeat of CHRIST. That 
we ſhall all beju we allow, But how do you 
prove that Chrift ſhall be our judge? Becanſe, adds 
the Apoſtle, it is wwritten, As I live, ſaith Tax Logp, 
every knee ſhall bow to Me, and every tongue ſhall con- 
feſs to Gov. What ſort of reaſoning is this? 

ow does this apply to Chriſt if Chriſt be not 
God ? and how dare a man quote one of the moſt 
guarded paſſages in the old teſtament for ſuch a 
purpoſe ? The paſſage is this. There is no Gop 
' ELSE BESIDE ME. A juſt God and a Saviour, there is 
NONE BESIDE ME. I am God, and THERE IS NONE 
ELSE, Unto ME every knee ſhall bew, every tongue ſhall 
eur. The apoſtle's reaſoning is this. Jehovah 
fays, every knee ſhall bow to him, Jeſus is Jeho- 
vah. Therefore every knee ſhall bow to Jeſus. 

| John 
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Jobn the Baptiſt, . . is he, who was ſpoken of by the 
prophet Eſaias, ſaying, Prepare ye the way. Iſaiah 
laith, Prepare 1he way of Tux LokD, make ſtraight 
a highway for ou Gop. Say unto the cities of Fu- 
dab, Behold vou Gon. Behold, the Logp Gop will 
come, and feed bis flock like a ſhepherd $ But what 
has John the Baptiſt to do with all this deſcrip- 
tion, if Jeſus Chriſt be only a meſſenger of Jeho- 
vah, and not Jehovah himſelf; for Iſaiah faith, 
Prepare ye the way of IEHRo VA n? 3 RP 

A prophet, ſpeaking in the name of God, ſays, 
The inhabitants of Jeruſalem ſball loo upon ME, whom 
they pierced. An evangeliſt ſays, One of the ſol- 
diers with a ſpear pierced the ſide of Jeſus, and the 
feripture was fulfilled, which ſaith, They ſhall look on 
HIM, «whom they pierced. + | 

A prophet ſays, I ſaw the Lox p ſitting upon 4 
throne, high, and lifted up, and his train filled the 
temple. Aud Seraphims cried one io another, HoLy, 
Hory, Hol, 1s THE Lok D or HosTs, tbe whole 
earth is full of His glory.}F An evargelift faith, 
Theſe things ſaid Eſaias, when be ſaw his glory, and 
ſpake of hu; that is, of Jcſus. | | 

A prophet ſays, The LORD or HOSTS HIMSFLF 
hall be for a ftone of ſtumbling. 9 An apoltle ſays, 
Chriſt is that fone of lumwbling.*® 

It would be endleſs tocnumerate all the paſſages, 
which are thus applied to Jeſus Chriſt. Allow 
Jeſus Chriſt to be God, and all theſe applications 
are proper. If we deny it, the new teſtament, we 
mult own, is one of the moſt unaccountable com- 
poſitions in the world, calculated to make caſy 
things hard to be e 15 

8 1 


I Matt: if: 1. 3. C IIa. Xl. 3. 9, 10, 11. * Zech. xii. 10. 
'* John xix. 34, 36, 37. 1 IIa. vi. 1, 2, 3. || John xt. 39. 
{ Ifa. viii. 13, 14. 1 Peter. 8. 


— 


J 
4 
a 
47 
1 
* 
on * 
* 
. 
* 
* = 
+&! 
: 
1 » 
Wh: - + 
{ * 
* 
„ 
ö 1 
' be 
*Th 
4 
. 
. 
3 
"I 
' : 
. = 
' } 4 
4+ 
1 
[ 1 
ä 
1 
* 
7 
„ 
' [ 
5 
— 
* 
4 di 
1.98 
: * 
9 1 
* 
1 4 
10 3 
Wu] | 
' S4 
F 
| © 
\ 
1 
i 
Th Wy 
| 4 ' 
1:8 
11 
* Y 4 
* vs 
FI 
8 1 J ! 
\ 1 
* no 
8 
„ } 
| { 
7 
1 
* 
' ' 
- I 
* fr 
J. ' 
fi 
4 
i" \ 
} 


: — > TIRED ˙ n= = Wn nem : 
— — ˙  — — ———  —_ 
= — — 1 6 — — — — — _ * — 4 1 my 


634) 


Let us take a ſingle paſſage of the old teſta- 
ment, and let us ſee what the application of it to 
Jeſus Chriſt proves. John the Baptiſt ſends two 
of his diſciples to Jeſus Chriſt to aſk him, Whe- 
ther he were the expected Meſſiah ? The meſſen- 
gers find him in a crowd of diſeaſed people. To 
one, who had been blind, he gives fight. To an- 
other, who had been deaf, he gives hearing. He 
cleanſeth lepers, and makes the lame walk. Hav- 
ing healed the infirmities of their bodies, he ad- 
dreſſeth himſelf to the diforders of their minds, 
and ſpeaks with an authority unknown to the 
ſcribes. By the gracefulneſs of his deportment, 
he obtains the attention of his hearers. By the 
truth of his doctrine, he obtains the aſſent of their 
minds. By cloathing his ideas with images, the 
archetypes of which had produced pleaſure and 
pain in his hearers, he obtains an AE over 
their hearts, and excites, as he pleaſes, the hopes, 
the fears, the joys, the ſorrows, of his audience. 
Having opened theſe grand ſprings of human ac- 
tion, he gives plain and, profitable rules of con- 
duct for the producing and promoting of ſocial 
happineſs. John's meſſengers took the firſt op- 
portunity of delivering their meſſage. John Bap- 
itift, ſay they, hath ſent us unto thee, ſaying, Art thou 
be that ſhould come, or look wwe for another? Jeſus 
anſeweriag, ſaid unto them, Go your way, and tell 
John what things ye have SEEN and HEARD, bow that 
the blind- ſee, the lame walk, the lepers are cleanſed, 
the deaf hear, the dead are raiſed, to the poor the goſ- 
pel is preached. And bleſſed is he whoſoever ſhall not 
be offended in me. John's diſciples return to the pri- 
fon, tell their maſter what miracles they had ſeen, 
and what doctrines they had heard, adding that 
Jctus Chriſt had not made a direct reply to their 

| | queſtion: 
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queſtion : but had put the proof of his Meſſiah- 
chip on his cauſing the blind to ſee, the lame to 
walk, and ſo on; and on the plainneſs of his doc- 
trine to the loweſt of mankind. This is the fact. 
Let us hear John and his two diſciples, whom we 
will venture to name Reuben and Othniel, and let 
us ſee what they can make of this fact. | 
Reuben. We do not well comprehend the mean- 
ing of Jeſus. | SOS Wee 
Jobn. I underſtand him thoroughly. He meant, 
Read what the prophets predict of the Meſſiah ; 
compare my miniſtry with their predictions ; and 
if my hiſtory exactly anſwer their prophecies, you 
may fairly infer, that I am the Meſſiah, ſo often 
promiſed, and ſo eagerly expected. : 
Otbniel. The prophecies are very numerous, 
maſter ! to which of them did he refer us ? | 
J. To the thirty-fifth ſection of the prophecy of 
Ifaiah, where miraculous works and fimplicity of 
doctrine are ſaid to characteriſe the Meſſiah's mi- 
niſtry, and theſe are the two evidences of his miſ- 
fion, which he gave you ; The blind ſee---the poor 
underſtand good tidings, Take the parchment, and 
read the ſection. ' 

R. The wilderneſs and ſolitary place ſhall be 
glad for them : and the deſert ſhall rejoice and bloſſom as 
the roſe. It ſhall bloſſom abundantly, and rejoice even 
with joy and finging. The glory of Lebanon ſhall be 
given unto it; the excellency of Carmel and Sharon. 
They ſhall ſee the glory of Jehovah, and the excellency 
of our God. Strengthen ye the weak hands, and con- 

firm the feeble knees. Say lo them, that are of fearful 
heart, Be ſtrong, fear not: behold your God «will come 
with vengeance, even God with a recompence, he will 
come and ſave you. Then the eyes of the blind ſhall be 
opened, and the ears of the deaf ſhall be unſtopped. 

_ Then ſhall the lame man * as an hart, and the tongue 
g | 


of 
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EE the dumb fing for in the wilderneſs Hal waters 
ak out, and ſtreams in the deſert, And the parched 

ground ſhall become a pool, and 75 thirſty uud ſprings 
of water. In the habitation of dragons, where each 
lay, ſball be graſs with reeds and ruſhes. And an high- 
way ſhall be there, and a way, and it ſhall be called 
The way of bolineſs ; the unclean ſhall not paſs over 
it; but it ſhall be for thoſe : the wayfaring men, 
though fools, Pall not err therein. No lion. | 

Stop, read the laſt line again. 

. The wayfaring men, though fools, ſalt not err 
| therein, 

Fools $HALL NOT ERR THEREIN : that is to 
ſoy, The way of bolineſs ſhall be rendered ſo plain 

y the doctrine of the Meſſiah, that tbe moſt e. 

rate of mankind ſhall not be liable zo err therein. 
To this prophecy Jeſus referred. you, when he 
ſaid, The poor have the goſpel preached unte them, 
This excellent method of teaching, and the mira- 
culous recovery of gb to the blind, and of health 
to the ee. were to take place at the ſame time, 
and to be introduced by the ſame perſon, and the 
perſon, who introduceth both theſe, is the pro- 
miſed Meſſiah. 

O, We ſaw Jeſus perform miracles; and we 
heard him ſpeak as never man ſpake; and the 
pro het, we ſee, deſcribes theſe . as proofs 

f the identity of the Meſſiah , but, Rabbi the 

hc 4558 not aſcribe theſe events to man, he 
fo „ Gop will come; Behold! your Gop will come, 
He will come and ſave you ; and he calls the whole 
corbinarion of eyents a diſplay of Taz GLORY or 
EHOVAH, tbe excellency of our Gop, What has 
eſus of Nazareth to do with the incommunicable 
name of the bleſſed God ? 

7, The Meſſiah is ſometjmes ſpoken of in our 

prophecies as Jehovah, and ſometimes he is called 


Jehovah's 


(2 


Jehovah's ſervant. Sometimes the nobleſt works 
are aſcribed to him, and ſometimes the teft 
fufferings. Our wife men, whoſe eyes are darkened, 
and whoſe table is become a ſnare, ſo that what ſbould 
have been for their welfare is become à trap,“ have 
imagined two Meſſiahs, the one an exalted, the 
other a debaſed perſon : but the truth is, The 
Meffiah is one extraordinary perfon, in whom two 
natures, the nature of God and the nature of man, 
are united. What is affirmed of him in one view 
cannot be faid of him in another. The idea of the 

rſon of the Meffiah is a key to the prophecies. 
Wichout uſing it you will never be able to ſatisfy 
yourfelves. 

R. Is Jeſus Lord then as well as Chriſt ? 

J. Our family have always thought fo. My 
father taught me to believe myſelf a prophet of THE 
HIGHEST, becauſe I was to go before the face of THE 
Lord to prepare his ways; and he took his notion 
of the Lord, before whom I had the honour to go, 
from this prophet, who calls the perſon, before 
whom I go, JEHOVAH, oux Gop.t 4 

R. I have been told, that when the late king en- 
quired of the ſcribes where the Meſſiah ſhould be 
born, they told him at Bethlehem- Judah. Now the 
ſame prophet, who fixes the place of his birth, fixes 
alſo the rank of him, who was to be born, the ruler 
of Iſrael, whoſe goings forth have been from of old, from 
everlaſting, is to be born in Beublebem- Judab. ] I con- 
feſs this paſſage was incomprehenſible to me. I 
could not conceive how a child born at Bethlehem 
could cauſe emanations of his excellency from the 
days of eternity. 

J. There are many prophecies of this kind, and 
to our puerile and depraved minds they may appear 

| | inconſiſtent, 


* Pſal. Ixix, 22, 23, + Ifa, xi. 3. Luke iii. 4. Mat. ji. 
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(C3 1 
inconſiſtent, and eyen ſcandalous. Do you think 
Jeſus ſaid in vain, Bleſſed is he, whoſoever ſhall not 
be offended in me? | 
R. God forbid, Rabbi! that we ſhould form our 
judgments of natural dignity, or of moral excel- 
lency, . by exterior appearances according to the 
falſe maxims of the world. You have, taught us, 
that the ſame wiſdom which buried gold and 
diamonds in dark ſubterranean caverns. of rock, 
and earth, generally throws a vail of meanneſs 
over real majeſty, at once creating a field to exer- 
ciſe human induſtry, and a crown to reward it. 
Were we to renounce this principle, we ſhould re- 
verence- Herod, the cruelleſt of tyrants, on the 
throne, and forſake you, the beſt of maſters, in the 
riſon. iP | 
" J. Apply this principle to the prophecy of Mi- 
cah. The colncs FoRTH of him, who ſtall coms 
FORTH out of Bethlehem, have been from of old, from 
everlaſting ;, that is to ſay in plain popular ſtyle, He, 
who ſhall be born at Bethlehem, appeared often to 
our fathers in the earlier ages of the world. 
O. Will you explain yourſelf, maſter ? 
J. Iwill. But as I am going to reaſon from 
three facts, take care you do not draw your con- 
cluſion from either of them ſeparately ; my conclu- 
fion ariſeth from the union ot the three, Is God, 
think you, inviſible? 
O. Undoubtedly he is. You have informed us, 
that no man HATH /een God at any time, and Moſes 
hath taught us, that no man can ſee God. + We 
venerate theſe teſtimonies the more, becauſe, we 
know, they are conformable to the dictates of right 
reaſon, bh 
J. This is one fact. The firſt great cauſe, the 
infinite ſpirit, whom we call Jehovah, is inviſible 
to 


+ Exod, xxxiii. 


John i. 15. 
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to every material eye, Let us proceed to the ſe- 
cond, Did Jehovah appear to our father: 
Re. Some being in the form of an angel, or of a 
man, who called himſelf Jehovah, often appeared 
to our anceſtors, eſpecially in the early ages of the 
world. 

. If the man, or the meſſenger, who appeared 
to our fathers, called himſelf Jehovah, certainly he 
was Jehovah. The great deſign of our religion is 
to diſtinguiſh the one living and true God from 
every other being. For this purpoſe God taught 
Moſes to call him by a particular NAME, and ſaid, 
THIS is my memorial unto all generations. A pro- 
miſcuous uſe of names always produceth a confu- 
ſion of ideas in regard to the objects, to which the 
names are given; and, had not Moſes maintained a 
chaſte preciſion of ſtyle in his writings, his law 
would have defeated its own deſign. Beſide, he, 
who appeared to our fathers, ſuffered himſelf to be 
worſhipped, and not only took the names and titles 
of Jehovah, but alſo promiſed and threatened, 
bleſſed and chaſtiſed in his own right; whence J 
infer that he, who appeared of old, was Jehovah, 
rendering himſelf viſible and acceſſible to creatures 
by the borrowed form of a man. Was you at the 
951 y e laſt ſabbath day ? 

, | was. | 

75 Do you remember what ſection of the Jaw 
Rabbi Samuel read ? 

R. He read that ſection, which deſcribes the 
miſſion of Moſes. I took particular notice of it. 

J. You did well. The miſſion of Moles is the 
moſt important article in the hiſtory of our nation. 
He undoubtedly related it with the utmoſt preci- 
ſion. But let us hear the man of God. Tre 
ANGEL OF JEenovan appeared unte Maſes in a flame 


of 


6 Exod, ili. 15. | 7 Exod. 111, iv. 


6 

fre, out of the midi of a buſh and Jewel 1255 

aw not nigh hitber; of 
fer, = oo place, whereo fan Fig Fr 2. 
I Au THE Gbp of THY FATHER, THE 
0D or Avranam, THz Gop or Isaac, AND THE 
God or Jacos. . . Say unto the children of Tſratl, 
Lau, Jznovan, TAE Gop or YOUR FATHERS, THE 
of ABRAHam, TRE Gor or Isaac, THE 
Gop or Jacos, hath ſent me unto you : this is my 
WAME for ever, and this is ur MEMORTAL ante all 
enerations. Go, and 1 will be with thee, have not 1 
EHOVAH made the dumb, the deaf, the ſeeing, and 
the blind? Is it not plain, that he, who ſent Mo- 

ſes, was Jehovah ? 

R. What ſay the ſcribes, maſter ? 

J. What they ſay is of very little conſequence, 
for ever fince they have left off to take heed to the 
Lord, and have given themſelves up to the enthu- 
ſiaſm of Bath Kol, they have anſwered the prophet's 
deſcription, hey ſee indeed: but perceive not. Some 
of them pretend, that a created angel held this con- 
verfation with Moſes, and ſpoke in the name of 
God, becauſe he was a meſſenger of God. But 
they wreſt the ſcriptures. Moſes was a meffenger 
of God to our fathers : but would our fathers have 
bowed their heads and worſhipped, if Moſes had ſaid 
I am the God of your fathers, the God of Abraham, the 
God 7 Iſaac, the God of Jatrob; draw not nigh to ME. 

t your ſhoes ; and ſo on? The language of 
rd and the prophets is, Tus $sa1TA THE Lon p. 
O. We — en the ſecond fact. He, who 

appeared to our fathers, was Jehovah. 

J. If I reſt the evidence of this fact on this 
ſection, I do it only for the fake of drawing the 
ſubje& into a narrow compaſs ; for I could argue 


from the appearance to Hagar; from that to 
Abraham, 


t Iſa. vi. 9+ ll Gen, xvi. 


a 
Abraham, to whom Jehovah appeared in human 
form, accompanied by two other men, & afterwards 
called angels; to him our father prayed for Sodom 
after the two other appearances were gone to in- 
form Lot+ of the deſtruction of that city; and 
him he called THE JUDGE OF THE WHOLE EARTH. 
The hiſtory of Jacob alone affords ſufficient proof, 
The angel, who ſpoke to Jacob in a dream, called 
himſelf THz Gop or BETHEL ;F and the man, with 
whom Jacob wreſtled, and to whom he made ſuppli- 
cation, is called IEHOVAH, THE LORD Gop or 
Hos s.] There are many more appearances re- 
corded in the ſame manner. Either he, who ap- 
peared, was the true God, or Moſes has con- 
founded the creature with the Creator in a manner 
very dangerous to the honour of the bleſſed God. 
God may, and in the nature of things God muſt, 
aſſume a form to render himſelf viſible to mortals. 
If that form be human, the beholders will naturally 
ſay a man appeared: but neither man, nor angel, 
may aſſume the incommunicable names, and titles 
of God; nor may they ſuffer themſelves to be 
worſhipped; nor may they bleſs in their own 
names. Three times Jacob called him, who ap- 
peared to him, an angel; once he called him a 
man; and above thirty times he gave him the ti- 
tles Jehovah, God. The inviſible God did ap- 
pear to our fathers then, in human form. 
R. Did he not alſo appear in angelic form, 
Rabbi? | 
F. There is a claſs of beings, which we call 
angels, a little higher than mankind :\ but the 
word angel is not deſcriptive of the nature, much 


leſs of any ſuppoſed form of theſe ſpirits ; they 
G 


are 
S8 Gen. xviii. 1, 2. Gen. xix. 1. + Gen. xviii. 22. 
t Gen. xxxi. 11. 13. Xxviii. 13, &. || Gen. XXXU1. 24. 


Hoſea x11, 4, 5. § Pal. vill. 5. 


* — 
— 
— — —— 


1 by « 3 , 
- FUL — — d * 
ö > — * — 


A 


4 - 
Lf G —_ A 
> _ PII PERS EY "I Y al 
—— — — 
* 


— 
* f * 
* = 


— 
* 


— 
E —— 


— — * . — — 
— — , - . - —> 27 — - 
- — — 
— 4 3 0 — — — — — — ” — — - 
— « = . — — — 
* — * - _ * 


1 5 


1 
— — —— —— — 


642 


are Jchovah's meſſengers, we know no more of 
them, and when they dare rendered themſelves vi- 
ſible, they have aſſumed a human form. The 
idea of God manifeſting himſelf to men in the 
erſon of a man, is an idea that runs through all 
the hiſtory, and all the prophecies, of our ſcrip- 
tures. This man is ſtyled Jehovah's fellow,* and 
the third fact, which I propoſe to your conſidera- 
tion, is that, which the prophet Micah mentions. 

R. The three facts, then, are theſe, God is 
an inviſible ſpirit. God, the inviſible ſpirit, aſ- 
ſumed an human form, and in it appeared to our 
fathers, in the early ages of the world. He, who 
aſſumed the form of a man, in the early ages of 
the world, in appearing to our fathers, actuall 
became a man, and was born at Bethlehem-Judah. 

J. Theſe are the three facts, the inference is 
ealy, Jeſus, who was born at Bethlehem, exiſted 
before his birth, appeared to our fathers, and was 
worſhipped by them as Jehovah, the Lord their 
God. I have, to the prieſts, and to the popu- 
lace, repeatedly preferred him betore myſelt, be- 
cauſe he wwas before me. 1 die contented, becauſe 
in ſo doing, according to Gabriel's prediction to 
my father, I have turned many of the children of V, 
racl TO THE LORD THEIR Gop. 

O. We are then to conclude from the prophecy 
of Micah, and from the prophecy of Iſaiah, to 
which Jeſus referred us, that he is God-man, the 
promiſed Meſſiah. 

J. For my part I have ſuch confidence in the 
God of truth, who can have no intereſt in deceiv- 
ing us, and whoſe perfect wiſdom renders it impoſſi- 
ble for him to want proper words to exprels his 
meaning, that one word of his is ſufficient to de- 


termine 


Zech, xi. 7, + John i. 15. 27. 30. 1 Luke i. 16, 
This paſſage, Dr, Clarke allows, belongs to Jeſus Chritt, 


IS, 


termine my mind on any ſubject. From the ſec- 
tion in the prophet, and from the conduct of Je- 
ſus, I reaſon thus, Iſaiah ſpeaks of works to be 
performed at the coming of Jexovan THE Gop 
of ISRAEL. JEsus comes, performs the works, 
and claims the titles of which the prophet ſpeaks. 
If there be therefore any fixed meaning in words, 
any credit to be given to Jeſus, Jesvs 1s Js Ho- 
van, THE Gor or ISRAEL. I am not offended. 
He cemeth from heaven, he is above all, and he, who 
receiveth his teſtimony, ſets to his ſeal, that Ged is 
true.“ 

Here I break off this ſuppoſed dialogue, my 
brethren : but I cannot diſmiſs this article, with- 
out remarking one paſſage more, the quotation of 
which would give me the moſt contemptible idea 
of the writer's abilities, did I not believe that he 
took Jeſus Chriſt to be God. On the contrary, if 
he meant to prove the deity of Jeſus Chriſt, I ad- 
mire his wiſdom, tor the paſſage invincibly proves 
the point. This writer is S. Paul. S. Paul, in 
the firſt of Hebrews, elevates Chriſt above the 
whole creation, and requires all the angels to adore 
him. We aſk, By what authority 900 you require 
the celeſtial ſpirit ts to adore a man? Becauſe, re- 
plies he, God ſaith, Let all the angels of God wor- 
ſhip ni, We anſwer, There is no ſuch paſſage 
in the genuine ſcriptures. There is, indeed, a 

aſſage in the ninery-ſeventh pſalm, which ſaith, 
Confounded be all they, that ſerve graven images, that 
boaſt themſelves of idols: worſhip Jenovan all ge 
gods, or angels. But how does a command to wor- 
ſhip IT H¹OVA apply to the worſhip of Jesvs? If 
eſus and Jehovah be not the ſame, art thou not 
the leaſt and laſt of all pretenders to reaſon? 
G 2 Let 


* John iii. 31. 33. 
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Let us hear the pſalmiſt. Taz Lob reigneth, 
let the earth rejoice : let the multitude of iſles be glad 
thereof. Clouds and darkneſs are round about ni : 
righteouſneſs and judgment are the habitation of n1s 
throne. A fire goeth before iu, and burneth up his 
enemies round about. His lightnings enlightned the 
world : the earth ſaw and trembled. The hills melted 
like wax at the preſence of IEHOVAUH: at the preſence 
of THE LORD OF THE WHOLE EARTH. The bhea- 
vens declare is righteouſneſs : and all the people ſee 
HIS glory. Confounded be all they, that ſerve graven 
images, that boaſt themſelves of idols; woORSHIP HIM 
ALL YE Gops. The natural impreſſions, which 
theſe paſſages make on the reader, are theſe. The 
pſalmiſt deſcribes the supREME Gop, and com- 
mands the angels to worſhip HIM. S. Paul quotes 
the pſalm, applies it to JIEsus, and commands the 
angels to worſhip hid. JEsus is therefore, in S. 
Paul's account, Gop SUPREME. | 

VII. Examine, whether events have juſtified that 
notion of Chriſtianity, which the prophets gave their 
countrymen of it, if Jeſus Chriſt be not God. The 
coming of the Meſſiah was foretold by the pro- 
phets. The calling of the gentiles from the wor- 
ip of idols to the worſhip of the one living and 
true God is one event, which, the prophets ſaid, 
the coming of the Meſſiah ſhould bring to paſs. 
If Jeſus Chriſt be God, the event anſwers the pro- 
phecy ; if not, the event is not come to paſs, for 
Chriſtians in general worſhip Jeſus, which is idol- 
atry, if he be not God. 

The ſecond, third, and fourth chapters of Iſaiah 
are one continued diſcourſe, The frſt five verſes 


foretell the advent of the Meſſiah, and the call of 
the gentiles. From the ſixth verſe to the end of the 
third chapter, the rejection of the Jews, and the de- 

ſtruction 


( 45 ) 


ſtruction of idolatry are foretold. And the fourth 
chapter is a conſolatory cloſe to the diſcourſe, ad- 
dreſſed to the pious Jews. The deſtruction of idol- 
atry, in the ſecond part, is thus expreſſed. The day 
of the Lord of hoſts ſhall be upon ALL THE HILLS, that 
are lifted up, and upon ALL PLEASANT PICTURES. 
TRE Lord ALONE /hall be exalted in that day. And 
THE 1DOLS be ſhall utterly aboliſh. The prophet 
calls this walking in the light of the Lord; and S. 
Paul adopts the ſtyle, and ſays to the Epheſians, 
who had been 1dolaters, Ye were ſometimes darkneſs: 
but now ore ye light in the Lord; walk as children of 
light,* »The prophet Iſaiah was not ſingular in his 
notion. Another prophet ſays, Jznovau will famiſh 
all the gods of the earth, and men ſhall woksHIr Hix, 
every one from his place, even all the ifles of the hea- 
then. Another ſays, THE Lord ſhall be king over 
all the earth : in that day ſhall there be oxz Lok, Axp 
HIS NAME ONE.F A fourth adds, From the riſing of 
the ſun even unto the going down of the ſame, MY 
NAME ſhall be great among the gentiles, and in every 
place incenſe ſhall be offered unto My NAME, and a 
pure offering : for My NAME SHALL BE GREAT 
AMONG THE HEATHEN, SAITH THE LORD OF 
HOSTS.| The prophets then intended to make 
their countrymen underſtand, that the advent of 
the Meſſiah would be fatal to idolatry, by eſta- 
bliſhing the pure worſhip of one living and true 
God. Let us ſee whether events juſtity this pre- 
diction. 

The Reverend Mr. Lindſey affirms, that “ all 
chriſtian people, for upwards of three hundred years 
after Chriſt, were generally Unitarians, what is now 
called either Arian or Socinian.“ 5 Mr. Lindley 
is not ſingular in his opinion. Some eminent men 
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in the church of Rome, and ſome learned divines 
in the proteſtant churches, both at home, and 
abroad, have maintained the ſame opinion. On 
the other hand, divines equally learned, and equal- 
ly credible, have maintained the oppoſite' opinion; 
and this laſt claſs, I think, have embraced that ſide, 
which has feweſt difficulties in it, and the beſt ar- 
guments to ſupport it. It would be unfair, my 
fellow chriſtians, to engage you in a queſtion, which 
mult receive its anſwer from records, that are in- 
acceſſible to moſt of you. The deciſion, too, very 
little concerns you; for the rule of your faith 1s 
not the uncertain ſtyle of the fathers, but the ſure 
word of God. You have been taught to anſwer 
all queſtions of this kind with that well known 
ſaying of a great man; THE BIBLE,' THE BIBLE 18 
THE RELIGION OF PROTESTANTS. _ 
Our preſent argument does not enter into this 

ueſtion. We only affirm, what neither ſide will 
dos that let the belief of the primitive chriſtians 
be what it would, their practice was to woRSHIP 

zsvs CHRIST. However they deſcribed his nature 
in their creeds, worſhip him they certainly did. 

In proof of this I will adduce three unſuſpected 
witneſſes, who, having no ſhare in our diſpute, can 
have no kind of intereſt in deceiving us. The 
works of the two firſt you have in Engliſh ; and 
aſk any one, who 1s capable of anſwering, whether 
I impoſe on you in che laſt, Our firſt witneſs is 
Pliny. Pliny was appointed governor of the pro- 
vince of Bithynia by the Emperor Trajan, in the 
year one 3 — and three. There were chriſtians 
in that province in S. Peter's time, and he wrote 
his epiſtles to them. Pliny examined, and pu- 
niſhed ſeveral chriſtians for their nonconformity to 
the eſtabliſhed religion of the empire, In a letter 

+. :4 Pet. i, 1. 2 Pet. Hi. 1. 
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to the Emperor, giving an account of his conduct, 
he declares, hey affirmed the whole of their guilt, or 
their error, was, that they met on a certain ſtated day 
before it was light, and ADDRESSED THEMSELVES IN 
A FORM OF PRAYER TO CHRIST, AS TO SOME Gob, 
&c. 1 The latin of the latter part of this Dr, 
Watts has put in the title. page of your hymn- 
books; and probably the Dr. would have rendered 
the words, they ſang hymns to Chriſt as to à Ged. 
Both come to the fame. Pliny meant to inform 
the emperor, that chriſtians wos sHI ED Chriſt, _ 
The eſtabliſhed church has inſerted one of the 
ancient prayers in the liturgy, It is intitled, 4 
prayer of S. Chryſaſtom, and runs thus. ALMion- 
TY GOD... . who doſt promiſe, that when two or 
three are gathered together in THY name . . . fulfil 
now, O Lok, the deſires and PETITIONS of th 
ſervants.”| The reverend Mr. Lindſey changes thy 
name into thy SON'S name. & We do not diſpute now 
the propriety of this alteration, We affirm an 
hiſtorical fact. The primitive chriſtians wworſhip- 
ped Chriſt. 
Our ſecond witneſs is Mohammed. This Ara- 
bian impoſtor lived in the ſixth century. (We 
will return to earlier evidence preſently, This, as 
we ſhall fee by and by, belongs to the queſtion.) 
In ſpeaking of Chriſtians, he ſays, They are infi- 
dels, who ſay, Verily God is Chriſt, the ſon of Mary.* 
Chriſtians ſay, Chriſt is the Son of God: may God re- 
fiſt them] They are commanded to worſhip one God 
only, though the 1090LATERS be averſe thereto. In 
the light of infidels and idolaters he conſiders 
chriſtians throughout the Koran; and, indeed, had 
; not 
t Pliny's Epiſtles, book x. epiſt. 97. || Litany. 5 Apol. 


p- 186. * Sale's Koran, chap. v. entitled, The Tadle, 
+ Chap. ix, entitled, The Declaration of Immunity. 
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not Chriſtians worſhipped Chriſt, he could have 


had no ſhadow of a pretence to reform their reli- 
gion, and to bring them back to the worſhip of 
one God. Bs | 
Our third witneſs is Juſtin Martyr. Juſtin had been 
a heathen philoſopher, and after his converſion to 
chriſtianity, he publiſhed two apologies for chriſti- 
anity, which he addreſſed to the reigning empe- 
rors, in order to diſſuade them from perſecuting 
chriſtians. Theſe apologies are ſome of the moſt 
valuable remains of antiquity. The apologiſt de- 
{cribes the doctrine, the worſhip, and the conver- 
ſation of the chriſtians of his time. The pagans, 
iays he, tax us with atheiſm: and, if by atheiſm 
they mean a refuſal of worſhipping heathen deities, we 
own we are atheiſts: but, if by atheiſm they mean a 
refuſal of worſhipping any God, we diſown the charge. 
The true God, the Father . . . THE SON ., . and the 
Spirit WE WORSHIP, AND ADORE, &c.* Chriſtians 
in Juſtin's time, that 1s, about one hundred and 
fifty years after Chriſt, worſhipped Jeſus Chriſt. 
That the far greater part of chriſtians have con- 
tinued to worſhip Jeſus will not be doubted. The 


worſhippers of the Son of God are not ſo hard 


driven to make out a ſucceſſion as to be obliged 
to inſert the name of Peter Abelard of amo- 
rous memory. That Abelard, who could with 
equal facility explain Ezekiel's prophecies, and 
compoſe amorous ſonnets for Heloiſe; that Abe- 
lard, who was equally free to unfold the doctrine 
of the Trinity, and ruin the peace of a family, by 
debauching his patron's niece ; that Abelard is put 
into a liſt of unitarians by a gentleman of un- 
ſpotted morality, in whoſe eyes a vile perſon is abbor- 
red. A proof of the ſcarcity of unitarians, and 

con. 

* Apol. ii. 


3 


conſequently of the general homage, that cheiſ- 
tians have paid to Jeſus Chriſt. 

If Jeſus Chriſt be a mere man, the adoration of 
him is idolatry. Idolatry is either, 1. The wor- 
ſhipping of the true God by a material ſymbol, or 
repreſentation; or, 2. The worſhipping of crea- 
tures, either by forſaking the true God, and ſerving 
others only; or by worſhipping others together 
with him. If therefore the bulk of chriſtians have 
worſhipped Jeſus, and if Jeſus be a mere man 
only, the generality of chriſtians have fallen into 
idolatry, 

We affirm nothing more in hs article than 
what our opponents allow. 

The deſign of Mr. Firmin was to regain chriſ- 
tians to the worſhip of one God, and the principles 
on which he went are thus expreſſed, . 
* great deſign and ſcope of BoTH teſtaments, and 
the REASON that they were given by God, was 
e to regain mankind to the belief and acknow- 
* ledgement of zur one Gop; to deſtroy poly- 
* theiſm or ALL SORTS. . . . 2. The wHOLE 
© CHRISTIAN CHURCH IS HEATHEN already in the 
majority of its members.“ The firſt of theſe 
facts is allowed on both ſides, and the laſt cannot 
be denied if Jeſus Chriſt be a mere man. But the 
ſilence of both teſtaments on this horrid corrup- 
tion of chriſtianity, while the writers of both fore- 
told other corruptions of little or no conſequence 
compared with this, affords a ſtrong preſumption 
that the whole chriſtian church has not injured the 
unity of God by worſhipping Chriſt ; and, if our 


chriſtianity be that, which the prophets toretold, 
H It 


+ Rev. Mr. Lindſey's Apology, p. 30. After all, Abelard 
was a trinitarian, See Abelard. Rem. M. in Bayle. The 
ſincere apologiſt, I dare ſay, had not attended to Bayle's ac- 

count of Abelard. 

Rev. Mr, Lindſey's Apology, p. 196, 197, 


( 50 ) 


it is certain, it hath, wherever it came, deſtroyed ' 
polytheiſm of all ſorts, regained men to the belief of 
BUT ONE Go, and the belief of Chriſt's divinity is 
not inconſiſtent with it. 

If the apoſtles did not foreſee this 1dolatrous 
worſhip of Jeſus, God gave them a leſs degree of 
the ſpirit than he gave Moſes; and then what be- 
come of all thoſe paſſages in both teſtaments, which 
declare the Mos plentiful effuſion to the apoſtles ? 
If the apoſtles did foreſee, and did not foretell, 
this dangerous departure from their doctrine, what 
become of all their fine profeſſions of declaring the 
WHOLE COUNSEL of God, of keeping back NOTHING 
that might be profitable, of imparting their own $0ULs, 
and ſo on? Are not all theſe rather romantic? 
The writers of the new teſtament, who eſta- 
bliſhed a purity of faith and manners in the firſt 
churches, foreſaw and foretold the corruptions of 
chriſtianity. In regard to MoRaLs, they ſaid men 
would become unboly, heady, high minded, lovers of 
pleaſures more than lovers of God.. They ſaid alſo, 
In the latter times, ſome ſhall depart from THE FalTtn, 
giving heed to the dofirine of DEMoONs. T Demons, 
according to the theology of the gentiles, were 
middle powers between the ſovereign gods and 
mortal men. Of theſe demons there were ac- 
counted two kinds. One kind of demons were 
the ſouls of men deified or canonized after death. 
The other kinds of demons were ſuch as had never 
been the ſouls of men, nor ever dwelt in mortal 
bodies. Theſe latter demons may be parallelled 
with angels, as the former may with canonized 
faints. S. Paul therefore foretold, that chriſ- 
tianity ſhould be corrupted with the worſhipping 

| of 


+ 2 Tim. iii. 1, &. t 1 Tim. iv. 1. § See the preſent 
Right Reverend Biſhop of Briſtol's Diſſertations on the Pro- 
phecies, Diff, xxiii. 
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of ſaints and angels. Theſe events have come to 
paſs, and they confirm the truth of the goſpel, as 


the devils publiſhed of old the miſſion of Chriſt. . 


But in what part of the holy ſcriptures ſhall we 
find the leaſt intimation of Chriſtians falling into 
idolatry by worſhipping Chriſt? Thoſe ſcrip- 
tures, which are able to make men wiſe unto ſal- 
vation; thoſe ſcriptures, which were given by in- 
ſpiration of God, and are profitable for dofrine, for 
reproof, for correction, for inſtruction in righteouſneſs ; 
thoſe ſcriptures, which make @ man of God perfect, 
and thoroughly furniſh him unto all good works,* would 
they have left us without warning on this danger- 
ous topic? Why did not the founders of chriſ- 
tianity, like the Jewiſh legiſlator, call heaven and 
earth to record againſt their ſucceſſors, and warn 
them againſt worſhipping a new GoD, THAT CAME 
NEWLY UP, hom their fathers feared not. 

If the worſhipping of Jeſus Chriſt, under the 
ſanction of revelation, be idolatry, whether that 
ſanction be real or pretended, it is the moſt dan- 
gerous, becauſe the moſt ſpecious, kind of idola- 
try, that ever appeared in the world; an idolatry, 
that has ſomehow or other originated in the ora- 
cles of God; an idolatry, that has interwoven it- 
ſelf with civil conſtitutions ; an idolatry, that de- 
ludes the moſt upright of mankind; an idolatry, 
of longer ſtanding than any other; an 1dolatry, 
therefore the moſt likely to remain for ever. Is 
this the pay which Abraham ſaw, and WAS OLADpñ PT 
Was it the approach of this LUMINARY,|| that oc- 
caſioned the rapturous flights of the prophets? Is 
this the reigning of JEHOVAH before his ancients glori- 
ouſly ?g Is this the making of new heavens, and 

H 2 | a new 


* 2 Tim. iii. 15. + Deut. xxX1. 2429. xxxii. 15--=25, 
t John viii. 56. Mal. iv. 2. Luke i. 78. § Ila. 
xxiv. 23. 
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& new earth, wherein dwelleth RIHTTOUSNESS?* 
Is the TYRONE, from whence laws proceed, that 


mate all things new, filled by an uſurper ?+ And 


is the name, whereby at ſhall be called, Tus LoRD 
OUR RIGHTEOUSNESS? | O thou immortal, invi- 
ſible only wiſe God! rather than ſuffer thy glory 
to be thus obſcured, cover the doating prophets 
with confuſion ! Periſh chriſtianity with all its 
gaudy fplendor ! Give us back Judaiſm ! Return 
us Moſes, who was faithful in all thy bouſe! 

If the goſpel have deſtroyed idolatry ; if it have 
ſecured the lives, the properties, the honours, the 
civil and the religious liberties of mankind ; if it 
have illuminated the minds, purified the hearts, 
and ſaved the fouls of millions of men; it de- 
ſerves all the encomiums given it by the prophets. 
Where are the thirty thouſand gods that were wor- 
ſhipped in Greece in Eliſha's time? Are they not caſt 
to the bats, and the moles?, Where are the nineteen 
beaſts in human ſhape, who were enſlaved by eve 
twentieth lord?* Who opened their blind eyes to their 
dignity, and brought theſe priſoners out of the pri- 
fon houſe? The Lord Jeſus came forth as a mighty 
man; he flirred up jealouſy like a man of war; be 
cried; yea roared, he prevailed againſt his enemies. He 
brought the blind by a way that they knew not, be 
made darkneſs light before them, F Well may the 
wilderneſs, the cities, the villages, the caves, give 
glory to Fehovah-Jelus, and declare his praiſe in the 
iſlands. | | 
It we allow, that Jeſus Chriſt hath deſtroyed 
idolatry, although he is worſhipped himſelf, the 


errors 


* Ifa. Ixv. 17. Ixvi. 22. + Rev. xxi. 5. f Jer: xxiii. 
5, 6. || So Heſiod reckoned them, and he lived in Eliſha's 
time. See Potter's Antiquit. vol. 1. book ii. chap. 1. & Ifa, 


ii. 20. 5 Potter, vol. 1. book 1. chap. 10. ＋ Ila. xlii. 7» 
4 Ifa, xlii. 13. 16. 11. 12. 
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errors and vices of the chriſtian world will appear 
few in compariſon of thoſe, which abounded in 


the heathen world ; and, compared with the bene- 
fits derived from the goſpel, they are only like you 


in the ſun. 


VIII. V Feſus Chriſt be not God, you will be obliged 
to allow, that Mohammed has written more clearly on 
the nature of Chriſt, than the apoſtles have, and that 
the Turks, who rejett the goſpel, have clearer notions of 


the nature of Jeſus Chriſt, than chriſtians ban, d 


receive and ſtudy it. 


Inſpired writers, 
The word was Go.“ 


Jeſus is THE BRIGHT- 
NESS OF Gobp's GLORY, 
and THE EXPRESS IMAGE 
OF HIS PERSON.T 

He ſhall be called the 
SON of God. 


Jeſus Chriſt is LorD 


Or ALL. 


= 
% 


Making 


They are INFIDELS 
who ſay, God is Chriſt.“ 

Chriſt the Son of Mary 
is no more than an Aros- 
TLE.T T 


Chriſtians ſay Chriſt is 
the son of God. How 
are they infatuated ! Þ 
Far be it from God, 
that he ſhould have a 
SON. 

Jeſus is no other than 
a SERvANT. 


When Peter confeſſed, Thou art Chriſt, the Son 
of the living God, Jeſus anſwered, Upon this rock 1 
will build my church, and the gates of hell ſhall not 
prevail againſt it.“ With much the ſame view S. 
Paul ſaid, The church of the living God is the pillar 
and ground of trulb. . To preſerve this truth for 


John i. 1. + Heb. i. 3. 


ever 
t Lukei. 35. Acts x. 36. 
* Sale's Koran, chap. v. The Table. + Chap. v. 1 Chap. 
ix, The Declaration of Immunity. Chap. iv. Women. || Chap. 
xliii. Ornaments of Gold. * Matt. xvi. 18, 


+ 1 Tim. Ut. 15. 


( 54 ) 
ever in the church, Jeſus Chriſt promiſed his diſci- 
ples to be with them alway even UNTO THE END OF 
THE WORLD.* The ſpirit of TRUTH, ſaid he, whont 
THE WORLD CANNOT RECEIVE, dwelleth with you, 
and ſhall be in you, he ball ABIDE witTH vo FOR 
- EVER.+ But if the generality of chriſtians believe 
the divinity of a mere man, they believe a lie, and 
the ſpirit of truth, whom the world cannot receive, has 
| forſaken the chriſtian church, and dwells in the 
moſques of a vile impoſtor. 
It may be ſaid, Mohammed taught the unity of 
God. The unity of God is truth, and if one truth 
dwell with an impoſtor, why may not another? We 
anſwer, The unity of God 1s diſcoverable by the 
light of nature; it is a truth of natural religion : 
but the doctrine of Chriſt's perſon is a truth of 
| revelation, Of the truths of revelation Chriſt and 
his apoſtles ſpeak. The generality of chriſtians 
underſtand a truth of revelation in one ſenſe, Mo- 
[ hammed and his followers underſtand it in a contra- 
ry ſenſe. A high degree of probability is againſt the 
latter. 
Laſtly. Conſider what numberleſs paſſages of ſcrip- 
ure have no ſenſe, or a very abſurd one, if Feſus Chriſt 
be a mere man. To give a few inſtances. Jeſus 
| Chriſt was made of the ſeed of David according to the 
| Feſb..4 What a ſtrange expreſſion! It might as well 
be ſaid, Paul was made of the ſeed of Benjamin ac- 
cording to the fleſh. What would ſuch a ſaying mean? 
Great is the myſtery of godlineſs, God was manifeſt in 
the fleſh$ According to the principle, which we 
| oppoſe, S. Paul ſays, Great is the myſtery of godlineſs. 
What? God made a very wiſe man, A great 
| myſtery indeed | 
| He, that hath ſeen me, hath ſeen the Father. That 
| is, He, that hath ſeen me, hath heard my 2 
* Mat. xxviii. 20. + John xiv. 16, 17. f Rom. i. 3. 
$ 1 Tim. iii. 16. || John xiv. 9. 
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O Father! glorify thou me with thine own ſelf, with 
the glory, which I had with thee before the world was. 
According to the notion, which we oppoſe, our 
Saviour means, Glorify me with the glory, which 
was decreed for me betore the world was. As well 
might Paul have ſaid, when he was ſhipwrecked, 
Save us on boards and on broken pieces of the ſhip, 
with that ſafety, which we had with thee before 
the world was. 

Feſus Chriſt, being in the form of God, thought it 
not robbery to be equal with God. + That is, ſay ſome, 
Jeſus, not being God, thought not of the robbery 
of being equal with God. Glorious humility ! A 
creature did not think of ranking himſelf with the 
creator! The humbleſt effort of the wiſeſt human 
mind was only not to equal itſelf with Jehovah ! 

The Lord ſaid unto my Lord, Sit thou at my right 
hand . . . thou art a prieſt for ever. T That is, 1 5 
ſome, the Lord Jehovah ſaid unto king David, Thou 
art, of all the ſons of men, my principal favourite, who 
haſt free acceſs to me. In vain have learned men 
objected, David could not ſay of himſelf, The Lord 
ſaid unto my lord; nor did he /it at the right hand 
of God, exalted above men and angels; nor were 
all his enemies ſubdued under his feet; nor did they 
whom he conquered, pay him a willing obedience ; 
nor was he an everlaſting prieſt, or an everlaſtin 
King; nor was his dominion extenſive over the nations 
and the Gentiles.] In vain, I ſay, have learned 
men objected theſe difficulties; the former is an 
improved ſenſe, for it keeps moſt out of ſight the 
idea of worſhipping David's Lord, Conſequences 
dangerous to favourite opinions might follow. 
One might enquire, Vo is David's Lord? David 


might 
John xvii. 5. + Phil. ii. 6. f Pfal. cx. 1. 4-. || Ruarus, 


and {ome other ſocinians, propoſe and adoptthis interpretation, 
See Dr, Jortin's Remarks on Eecleſiaſtical hana Vol. iii. 
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might reply, My ſoul! thou haſt ſaid unto Tenovar, 
HOU ART MY Logrp;y and a third might urge, 
David ſpeaketh in the ſixteenth pſalm, concerning 
Jesvs of Nazareth; the RooT of David; the bright, 
the morning ſtar; Tat LoRD GoD OF THE HOLY 


PROPHETS, who ſent his angels to teſtify theſe things in 
the churches.+ 

Take another example from the ſame pſalm. 
He, Maxentius and his hoit---/hall drink, ſhall be 
drowned---of the brook, in the river Tiber---there- 


fore ſhall he, Conftantine---lif up his head, triumph 


over Maxentius.* +This is the expoſition of that 
truly great man, Le Clerc : but, take away his 
name, "and what has it to recommend it? When 
Mr. Whiſton applied a part of the Revelation of 
S. John to prince Eugene's wars, and procured 
his calculations to be preſented to the prince; the 
enerous prince politely rewarded the author for 

s labour; proteſting at the ſame time, he never 
onthe till then, that he had the honour of being 
known to S. John. It is very queſtionable whe- 


ther Conſtantine, and Maxentius, had the honour 


of being known to David. 

God forbid, we ſhould tax theſe expoſitors with 
wilfully perverting the word of God; like Abime- 
lech, in the integrity of their hearts they ſpeak and 
act: t but, when the beſt of men adopt a favourite 
notion, eagerneſs to communicate what gives them- 
ſelves ſo much pleaſure, too often takes place of 
every other conſideration, and their conduct fre- 


| quently reminds us, that the integrity of an expo- 


tor and the truth of his expoſition are two very 
diſtinct things. 
We 


$ Pfal. xvi. 2. Acts ii. 25. + Rev. xxii. 6. 16, » Pſal, 


cx. 9. + Jortin. Rem, vol. iii. 1 Gen, XX. 5. 6. 
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We will illuſtrate this remark by two paſſages 
from the worthy, and reverend, Mr. Lindley. 
Theſe are his words. T 

„Rev. v. 13. Bleſing and honour, &c, he unto 
* him, that ſitteth on the throng, and to the Lamb, for 
ever and ever. The bleſſing and honour is tendered 
„ to the object PRESENT and VISIBLE.” But we 
have obſerved in S. Stephen's caſe, that idolat 
doth not conſiſt in worſhipping an inviſible object. 
The viſibility and the inviſibility of the object have 
nothing to do with the nature of the act. Is a 
papiſt leſs an idolater when he worſhips the hoſt 
expoſed to view than when he worſhips the ſame 
holt incloſed in a pix? 

The object, ſays Mr. Lindſey, was not upon the 
« throne: but ſtanding befere the midſt of the throne,” 
The poſture and the place of the object have nothing 
to do with the nature of the act. According to 
this reaſoning, when the Lord deſcended in the cloud, 
and STOOD with Moſes on the mount,j he was not an 
object of worſhip, he was not on the throne. If 
| fitting on the throne entitle Jeſus to adoration, why 
is not our diſpute ended? Does he not ſay, I am 
fet down with my Father in His throne;* 

Mr. Lindley goes on, © The reaſon alſo, which is 
Signed for this woRSA1P being paid him.” How! 
worſhip paid to Jeſus Chriit! I proteſt, were I 
reading an apology written as long ago as Juſtin 
Martyr's, I ſhould ſuſpect copyilts of interpolating. 
. I ſhould think the manuſcript had paſſed through 
Athanaſian hands, and greatly needed engendation. 
For, in the contents of this very apology, and in the 
margin, I read, Religious worſhip to be' paid to God 
the Father ONLY, AND NOT TO ouk LORD JESUS 
CHRIST. Who would imagine that the author 
meant Religious worſhip to be paid ta our Lord Jeſus 

= 00 
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Chriſt, and a HIGHER DEGREE of it to the Father 


ONLY. | 
Mr. Lindſey farther adds, The aſcribing glory 
* and. honour 10 Chriſt, does in xo DEGREE imply bim 


„ #90 be God, or AUTHORIZE THE WORSHIP OF HIM, 


r prayer to him. It is no more than a declaration of 
< our reverence of him, and high eſteem of his moſt per- 
felt moral character and goodneſs : We may, therefore, 
and we ought on all proper occaſions to join with his 

* apoſtle in ſaying, 2 Pet. iii. 18. To HIM BE cLoRkY 
© BOTH NOW AND FOR EVER.” Chriſt's MosT 

perfect moral character deſerves an aſcription of 

glory to him both now and for ever. By parity of 
reaſon every degree of moral rectitude merits /ome 

' aſcription of glory to its poſſeſſor. I think, the 
author of the apology hath a great degree of moral 
rectitude: but I dare not ſay, Glory be to THE 
APOLOGI1ST | I dare not ſay, Bleſſing, and honour, and 


glory, and power, be unto PAUL, and unto Mos Es, and 


unte GABRIEL, I do not reaſon on the force of the 
terms. I reaſon thus. There is a doxology in the 


old teſtament compoſed by an inſpired man, and 


by him appropriated to the bleſſed God.“ It is 
profane to praiſe a creature in the form of that 
doxology. | 

Mr. Lindſey goes on. 1 Tim. i. 2. I thank 
Jeſus Chriſt our Lord, who hath enabled me, for that 


he counted me faithful, putting me into the miniſtry. 


This is no addreſs of thanks to Chriſt as an abject of 


- worſhip, but a ſudden emotion of gratitude in the apoſtles 


wind, and expreſſion of his thankfulne/s to Chriſt for 


his own miraculous converſion, Acts ix. and call to be 
' an ap oft le *? | 5 


The queſtion is not whether theſe words pro- 
ceeded from a ſudden, or a flow emotion; S. Paul 
was inſpired to write them, IT 1s Ax expreſſion 'of 


his 
Compare 1 Chron. xxix. 11. with Rev. v. 13. 
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bis thankfulneſs to Chriſt: but 1T 18. no. addreſs of 
thanks to Chriſt as an object of worſhip. But this 
is taking for granted what ought to have. been 
proved. We ſay, S. Paul gave praiſe to Feſus 
Chriſt his Lord for a certain bleſſing, which 
God had beſtowed on him. Mr. Lindſey ſays, S. 
Paul gave praiſe to Jeſus for the bleſſing: but he 
did not praiſe him as God, We aſk the proof. 

Were it neceſſary, we could prove from Mr. 
Lindſey's own conceſſions that Jeſus Chriſt is God. 
S. Paul thanked Chriſt for his own miraculous con- 
e verſion, and call to be an apoſtle.” Chriſt, then, 
converted Saul, and conferred on him the apoſtle- 
ſhip. But one Ananias, a devout man, having a good 
report of all the Feus, who dwelt at Damaſcus, de- 
clares, that the Lord, xven Jesvs, who appeared 
unto Saul in the way, was THE GOD OF THEIR Fa- 
Turks. Ts Lokp appeared to Ananias, and ſent 
Ananias to tell Saul, that he might be filled with the 
Holy Ghoſt. If there be. two truths clear in the 
holy ſcriptures, they are theſe; S. Paul aſcribes 
his converſion to God: S. Paul thanks Chriſt for 
his converſion. The laſt propoſition Mr. Lindſey 
allows; the firſt S. Paul repeatedly affirms. One 
paſſage may ſuffice, Gop, WHO COMMANDED LIGHT 
TO - SHINE OUT OF. DARKNESS, hath ſhined in cur 
hearts, to give the light of the knowledge of the glory 
of God in the face of Jeſus Chriſt, If there be ſuch 
a thing as drawing a fair inference from ſure pre- 
miſſes, we may certainly conclude that S. Paul 
thought Jeſus Chriſt was God. 

Let us recapitulate theſe articles, and let us ſee 
the inſuperable difficulties, which attend the denial 
of the divinity of our Lord. | 

The new teſtament writers taught the heathens 


to call Jeſus Chriſt Cod; however, they only meant 
I 2 to 


Acts xxii. 12. ix. 17. xxii. 14. N. 17, 
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to inform them, that Jeſus Chriſt was an extraor- 
dinary man. They knew the heathens had for ages 
been accuſtomed to deify every extraordinary man; 
they intended to eradicate this idolatrous cuſtom , 
and they undertook to do it by putting into their 
hands the hiſtory of a man, whom they called God, 
and-to whom they aſcribed more and more benefi- 
cent acts, than poets, hiloſophers, and hiſtorians, 
had ever thought of A cribing to heathen deities. 
The writers of the new teſtament deſcribed Je- 
fus Chriſt to the Jews, a people zealous to ſuper- 
ſtition of every name and title of the one living 
and true God, by thoſe very names and titles, by 
which that nation had for time immemorial de- 
ſcribed God; however, they only meant to inform 
the Jews that Jeſus was an extraordinary man. 
The writers of the new'teſtament aſcribed to Je- 
fus Chriſt thoſe attributes and perfections, which 
no mortal had ever pretended before to aſcribe to 
any but to the Almighty God, and they did this 
in order to ſhew that he, who n qhoſe per- 
fections, was a great man. 

The writers of the hiſtory of Jeſus declare, that 
he created the world, and that he preſerves it; that 
he redeemed the church, and that he ſanctifies and 
ſaves it; that he is the maſter of all, and that he 
ſhall be the judge of all mankind. All theſe 
works, the performance of which, requiring infinite 
perfeRtions, had always been aſcribed to God, theſe 

riters aſcribe to Jeſus for the ſake of convincing 

the world that he was an extraordinary man. 

The writers of the new teſtament actually wor- 
ſhipped Jeſus Chriſt THeIrSELVEs, they ſaid, THE 
FIRST MARTYR died invoking him; they declared, 
that ALL THE ANGELS of God were commanded to 
wworſhip him; they ſaid, they ſaw ten thouſand times 
zen thouſand, and thouſand of thouſands round * 
the 
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the throne, and heard them ſay, Glory and honour be 
unto the Lamb fer ever and ever; they required 
EVERY KNEE f bow at the name of Jeſus, every knee 
in heaven, every knee in earth, and every knee un- 
der the earth; they demanded this homage to be 
paid to Chriſt by men, who had always proteſted 
againſt the paying of ſuch homage to any but 
God; however, they never intended to perſuade 
men to worſhip Jeſus as Gd, they only meant to 
procure a high degree of veneration to him as a 
very great man. | 

The writers of the new teſtament applied a great 
many prophecies, which foretold works to be per- 
formed by Almighty God, to Jeſus Chriſt; they 
fixed on certain events in his life, and they de- 
clared, that the production of theſe events was the 
accompliſhment of the forementioned prophecies: 
yet they did not mean to inſinuate that Jeſus was 
God Almighty, they only meant, that his doing 
what the prophets had ſaid another ſhould do 
proved him to be the ſervant of that other, and a 
very extraordinary man. 

The prophets had foretold, that Jeſus ſhould de- 
ſtroy idolatry, and bring men to worſhip the one 
living and true God of Iſrael. Jeſus and his 
apoſtles endeavoured to fulfil theſe predictions: but 
without their foreſeeing what would happen, the 
diſciples of Jeſus worſhipped him, a man, and 
not the God of Iſrael, and the bulk of chriſtians 
have continued to do ſo for upwards of ſeventeen 
hundred years, and are likely to do ſo to the end 
of the world. | . 

The Lord Jeſus encouraged his followers to be- 
lieve, that the ſpirit of truth ſhould abide with them 
for ever: yet, it appears by the event, Jeſus Chriſt 
did not include in the promiſe that firſt great 
truth of chriſtianity, on which all the reſt are 

NE | founded, 
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founded, the doctrine of his perſon; the Turks 
are in poſſeſſion of this truth, the generality of 
chriſtians have loſt it. It is a point, which chriſ- 
tians have always ſtudied in thoſe records, which 
are alone capable of informing them; it is 2 
point, which Turks have never ſtudied, being de- 
ſtitute of records, and of inclination to procure 
them; and yet the Turks are in poſſeſſion of the 
true notion of Chriſt's perſon, and the generality 
of chriſtians have embraced a falſe one. j 
Finally. A great many expreſſions peculiar to 
revelation are eaſy and natural, if the divinity, of 


_ Chriſt be allowed, which, if Chriſt be a mere 


man, either have no meaning, or a very abſurd 
one; and yet Jeſus is a mere man, and the expreſ- 
ſions in queſtion are capable of a very proper 
meaning by the help of learned and critical re- 
marks, which criticiſms, although eſſential to the 
underſtanding of thoſe expreſſions, can never be 
underſtood by thoſe plain readers, for whoſe ſakes 
the expreſſions were. written. 

] appeal to any one of you, my brethren, whether 
the doctrine of our Lord's divinity be embarraſſed 
with any difficulties. equal to theſe; and whether 
theſe conſiderations ought not to induce us to allow 
S. John's propoſition, He, wo was MADE FLESH, 
was Gop, | 

A chriſtian, who admits the truth of this pro- 
poſition, walks in a plain and eaſy path. He rea- 
tons thus. The inſpired writers call Jeſus God: 
Therefore he is God. The writers of the new teſ- 
tament deſcribe Jeſus by the ſame names, titles, 
attributes, and works, by which the prophets de- 
ſcribed God: Therefore he is God. Jeſus is wor- 
ſhipped by all the hoſt of heaven: Jeſus teaches 
his followers to do the will of God on carth as iN is 

donc 
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done in heaven : Therefore I will worſhip Jeſus on 
earth, as the angels worſhip him in heaven. 

Some Gentlemen have ſeen the evidence of this 
propoſition, and have been forced to allow, that 
Jeſus 1s God : who yet have endeavoured to explain 
the meaning of it away, and have allowed him only 
a delegated deity, Let us take a little circuit in 
order the more effectually to diſcover the truth. 
We will ſuppole a plain honeſt man endeavouring 
to obtain a right notion of the doctrine of our Sa- 
viour's perſon, with only the help of ſcripture, and 
common ſenſe, We will give him ſix propoſitions 
to examine, and hear his concluſions. 


P RKOP O:8:1T71 ONE 
Jeſus was an Impeſtor. 

If Jeſus were not a good and virtuous man, he 
was certainly a very wicked perſon. A man, who 
could act that part in the world, which he did, muſt 
have been either virtuous or vicious in an extreme. 
Now I am able to prove, that a mind extremely 
depraved by vice could not have comprehended, 
much leſs would it have recommended, ſuch a mo- 
rality as Jeſus Chriſt taught. Jeſus muſt have been 
a ſerious thoughtful vixruous MAN. 


PROPO:SI1-'T:1:O N-I; 
Jeſus was a goed man, and taught a better morality 
than any other philoſopher had taught. 


Jeſus was a GREAT as well as a good man. A 
long ſucceſſion of prophets foretold his coming. 
His advent was announced by miraculous events. 
His lite was a perpetual diſplay of beneficent works, 
and after his death he roſe again, and aſcended to 
heaven. Societies, formed under his direction, 
embracing his doctrine, and practiſing his precepts, 
have extirpated innumerable errors and vices, that 

had 


CT: 
had for ages deſtroyed the happineſs of mankind. 


Of him princes have learned humanity, judges 
equity, the rich liberality, and the poor content. 
Of him ſcholars have learned their nobleſt ſciences, 
and the moſt effectual motives and means of pur- 
ſuing them. Of him mankind learned to eſteem 
the amiable, to pity the wretched, and to take all 
their ſpecies for their brethren; a ſcience, that few 
philoſophers imagined, and which none of them 
could perſuade the world to receive. From him 
the greateſt moral good has proceeded; him there- 
fore I eſteem the wiſeſt, the greateſt, the beſt of 
mankind, he firſt-born of every creature.* 


PROPOSITION I. 
Jeſus was an extraordinary man, who lived in the 
reign of Tiberius. 


fleſus Chriſt was not only an extraordinary man, 

he was a SINGULAR perſon. That is affirmed of 
him, which cannot be affirmed of any other perſon. 
He not only lived in the reign of Tiberius, he lived 
long before his appearance in the fleſh. He came 
down from heaven; he came forth from the Father, 
when he came into the world; T He was before Abra- 
bam; he had a glory with the Father before the world 
was. He was before all things, and all things, that 
are in heaven, and that are in earth, vifible and inviſi- 
ble, thrones, dominions, principalities, and powers, were 
created by him. Our Saviour therefore Ex1sSTED 
before his incarnation. 


| PROPOSITION IV. 
The human ſoul of Jeſus exiſted before his aſſump- 
tion of fleſh, | 
Jehovah, 


Col. i. 15. + John vi. 38. 62. f John xvi. 27, 28. 
John vil. 58. § xvii. 5. Col. i. 17. 16. 
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Jebovab, who Rretcheth forth the heavens, and lay- 
eth the foundations of the earth, always formeth the 
ſpirit of man WITHIN HI zH And the man Jeſus 
was made in ALL THINGS likeunto his brethren.fF The 
ſcripture no where affirms the pre-exiſtence of the 
human foul of Jeſus, and had it pre- exiſted, it could 
not have created the world, for the ſcriptures ex- 
preſsly declare, that creation is above human 
power. The man Jeſus mult therefore be united 
to A NATURE MORE THAN HUMAN; he muſt be a 
complex perſon. Hitherto the term Jeſus has been 
put for a perſon conſiſting of both the conſtituent 
arts or a true and perfect man; hereafter it will 
include the idea of another nature ſuperior to the 
human, and united to it: but of what rank I have 
not yet determined. Let me advert to the next 
propoſition, and let me forget, that it was laid down 
by a right reverend and learned miniſter of Chriſt. 


| | RO POSITION V. 

The Archangel Michael, as a ſuperior ſpiritual ex- 
iſtence, was united to that ſyſtem of organized 
matter, which ſerved our Lord in quality of a 
body, performed the offices of a reaſonable ſoul 
in it, and gave him his ſupreme dignity as The 
Son of God. This 7utelar angel of the Jews 
often appeared to the patriarchs and prophets. 


There is in nature a ſcale of being, one creature 
riſeth above another in excellence. A vegetable 
excels a ſtone, an animal excels a vegetable, a ra- 
tional being excels a mere animal, and ſoon. This 
idea is preſerved in ſcripture, here are celeſtial bodies, 
and there are terreſtrial bodies; but the glory of the ce- 
* is one, and the glory of the terreſtrial is another. & 

he ſcriptures aſſign to man a place above all other 
animals, 


I Zech. xii. 1. f Heb. ii. 17. || Lord biſhop of Clogher 
in Ireland. 5 1 Cor. xv. 40. 
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animals, and below angels. Thou haſh. made man 
a little lower than angels, thou haſt 17 all other beings 
under his feet. I his is the rank of the human na- 
ture of Jeſus, who was made a litile lower than angels. 
But Jeſus hath a nature ſaperior to the human, it 
ſeems; is this ſuperior nature angelic? or is it ſu- 
perangelical? of what order is it? | 
S. Paul determines it to be $UPER ANGELICAL. 
The Son is the brightneſs of God's glory, the expreſs 
image of his perſon, being made, that 1s to ſay, being 
| accounted by. ſo much better than the angels, as he 
hath by inheritance. obtained a more excellent name than 
they. Unto the angels hath he not put in ſubjection the 
world to come. He took not on him the nature of an- 
gels. Unto which of the angels ſaid he at any time, 
Thou art my SON. If the word ſpoken by ANGELS was 
- Bedfaſt, and every tranſgreſſion and diſobedience received 
a juſt recompence of reward; how ſhall we eſcape, if 
we neglect ſo great ſalvation, which at the firſt began 
to be ſpoken by the Lord. According to S. Paul 
then the man Jeſus hath a nature ſuperior to that 
of angels, he ſtyles him on that account The Lord, 
the Son. Farther, S. Paul faith, wnto the Sox, 
T hy throne, O Gop |! is for ever and ever. Sox | Logp! 
Gp! God of an eternalthrone! This is the nature 
then, which exiſted before the man Jeſus; this is 
he, who took fleſh, that is to ſay, who took the 
human nature into union with himſelf; this 1s he, 
(for who ſo likely?) this is he, who appeared to 
the patriarchs, not the zutelar angel of the Jews, 
but the God, whoſe throne is for ever and ever, the 


ſceptre of whoſe kingdom is a ſceptre of righteouſneſs. 
en 
God may create an infinite ſeries of ſpiritual agents, 
in ſubordination one to another; ſome of which 
| | may, 
Pſal. viii. 5, 6, &c. + Heb. ii. 9. 1 Heb. i. 2. || Heb. i. F. 


N 
may, by an authority communicated to them from 
the ſupreme God, act as Gods with regard to in- 
ferior beings. God may enable ſuch a one to 
create a world, Jeſus Chriſt ig a being of this 
kind; He is a DELEGATED Gop. 


I am not a philoſopher exerciſing the ſpeculations 
of my uncertain reaſon to form a conjectural pro- 
polition: I am a chriſtian endeavouring to come at 
the meaning of an infallible propoſition, which, I 
allow, 1s laid down by God himſelf. My concern 
is not with what God may do: but with what he de- 
clares he hath done. His deity is his glory, hath he 
given it to another? I am Jehovah, and THERE is 
NONE ELSE; Zhere is NO GOD BESIDES ME. A juſt 
God and a Saviour, THERE IS NONE BESIDES ME. IT 
am God, and THERE IS NONE LIKE ME. IS THERE 
A GoD BESIDES ME? YEA, THERE Is No Gop, I 
KNOW NOT ANY.* This 1s the God of my bible: 
but, beſides this God, there is, in my propoſition, 
another God, a delegated God, Here are Two 
Gops. Here is a ſupreme God, and a ſubordinate 
God ; a natural God, and an artificial God; a great 
God, and a little God; a philoſopher has one God, 
a Jew has one God, a chriſtian, it ſeems, has Two 
Gops. What a world of difficulties belong to this 
propoſition? Is this delegated God entitled to wor- 
ſhip? The idea of a God without a title to religious 
worſhip is an idea inadmiſſible. Is all worſhip to 
be paid to the ſubordinate God, or does the ap 0 
God claim any? Which acts of devotion belong to 
the one, and which to the other? A miſtake would 
be dangerous, and I have no guide. Every inſpired 
writer torſakes me. Jeſus Chriſt, it ſeems, created 
all things that are in heaven and in earth, viſible and 
inviſible; and a creator, it ſeems, proves, by creating, 
his eternal power and Godhead.+F The propoſition 

K 2 ſays, 
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fays, God may empower a creature to create. Per- 
haps he may. But God declares he hath not done 
5 Who meaſured the waters in the hollow of bis 
hand, and meted out heaven with the ſpan? who com- 
prebended the duft of the earth in a meaſure, and weighed 
the mountains in ſcales and the hills in a balance? Lift 
up your eyes on high, and behold, WO HATH CREATED | 
the heavens? Vu ſayſt thou, O Jacob! My way is hid 
from the Lord? Haſt thou not known? a thou not 
heard that THE EVERLASTING GoD, THE LoRD, THE 
CREATOR OF THE ENDS QF THE EARTH fainteth not, 
neither is weary ? who hath directed the ſpirit of the 
Lora, or being his counſellor hath taught him ** I am 
then obliged to reject the notion of a ſubordinate 
God, a delegated creator; and to admit that the one 
living and true God united himſelf to the man Je- 
ſus tor the purpoſe of diſplaying his glory and 
thereby of communicating felicity to men, the low- 
eſt order of intelligent beings. In Jeſus the divine 
nature and the human are united, and therefore the 
complex perſon Jefus is ſtyled God. Thus I have 
one God, and one mediator between God and men, the 
man Chriſt Jeſus. .“ As God he requires and ac- 
cepts a mediation; as man he mediates, and preſents 
TO HIMSELF a plorious church, boly, and without ble- 
miſb. 1 Without controverſy great is the myſtery of 
Godlineſs---God was manifeſt in the fleſb. 

Thus far, my brethren ! revelation conducts the 
plain chriſtian traveller; here it ſtops; and, as he, 
who goes forward, muſt travel either without a 
guide, or with one, who is ignorant of the road, we 
ought not to be aſtoniſhed if he loſe his way. 
Happy for chriſtians, had they reſted here without 
Philoſophical explications ! Were this a proper place, 
(but J am not writing on the doctrine of the Tri- 


. , nity.) 
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aity.) I believe, it would be very eaſy to prove, 
that the primitive chriſtians received this ſimple 
teſtimony, juſt as revelation gave it; and that when, 
about 200 years atter Chriſt, the fy began to practiſe 
the art of explaining what they di id not underſtand, 
they produced a novel notion called a trinity, and 
with it diſputes, creeds, ſubſcriptions, proſcrip- 
tions, Da: cutions, wars, and other calamitous 
conſequences, which have diſgraced chriſtianity, 
and diyided chriſtians from that day to this, 

A SCRIPTURE TRINITY undoubtedly there is: 
but our preſent concern 1s with our Lord's divi- 
nity ; and, had a primitive chriſtian been catechiſed, 
I belieye he would have anſwered in ſome fich 
manner as this. 

Queſt. Are chriſtians atheiſts ? 

Anſw. No. We believe a God, who is a ſpirit, 
and we worſhjp him in ſpirit and truth, vo 

Do chriſtians worſhip more gods than one? 
No. The heathens have lords many, and gods 
ma my but chriſtians have but one God, the Father, 
of whom are all things, and we in him, and one Lord 
Jeſus Chriſt, by whom are all things, and we by bim. f 

Who is Jeſus Chriſt? N 

A. Jeſus Chriſt is a man. I Jeſus Chriſt is Gd. 

9. Do chriſtians think, that the man Jeſus is 
deified? 

A. The deification of creatures forms a ſcience 
which they call demonology. Chriſtians conſider 
demonology or the do#Frines of demons as the doc- 
trines of /educers, and in the latter times ſome will de- 
part from the faith by giving heed to them. 9 

Q: Do chriſtians worſhip Jeſus Chriſt ? 

A. We do not worſhip the man Jeſus : but we 
do worſhip the God, who dwells in the man ; for 


in 


John iv. 24 11 Cor. vii, 5, 6. fi Tim. i. 5. 
John i. 1. $ 1 Tim, iv. 1. | 
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in him dwells all the fulneſs of the Godhead bedily 30 ; 


and through him we have acceſs by one Spirit unto the 


Father.+ 

9. Do chriſtians think that the Father is the 
Godhead of Jeſus ? 

A. No. We think, Jeſus, being in the form of 
God, thought it not robbery to be equal with God. 

. Do not chriſtians then worſhip two g ods? 

A. We abhor the thought. We ſay with the 

Jews, The Lord our God is one Lord; for there is one 


Cod, and there is none other but he. 


Is not this a little myſterious ? 

A. The acknowledgment of the deity, both of the Fa- 
ther, and of Chriſt, is a myſtery in which are treaſures 
of wiſdom and knowledge.F 

Do not chriſtians believe, that their ſcrip- 
tures unfold myſteries ? 

A. We believe that our ſcriptures have unfolded 
a thouſand myſteries : but we do not believe that 
they unfold the myſterious nature of God; zrea- 
ſures of wiſdom and knowledge ARE Hp in it. * Our 
ſcriptures are intended to inform us more what God 
is to us than what he is in himſelf. 

Do chriſtians believe then what they cannot 
comprehend 7 ? 

A. They do, and ſo do all the reſt of mankind. 
God doth great things, which men CANNOT COMPRE- 
END. His way in the ſea, his footſteps in the great 
waters are NOT. KNOWN ; is it ſtrange that his way 
in the ſanctuary ſhould be myſterious ?F 

Why do chriſtians concern themſelves with 
incomprehenſibles ? 

A. They act in religion as men act in the world. 
They know not the nature; but they do know the 

uſe 

Col. ii. 9. + Eph. ii. 18. f Phil. ii. 5, 1 Mark 


ii. 29, 32. 5 Col. ii. 2.3. Col. ii. ob xxxvui. 5, 
1 Plal. Ixvii. 19. 13. TAG. | s 
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uſe of objects. A man may be a good mariner, 
who can neither account for the ſaltneſs of the ſea, 
nor for the action of the air. 

Q: Does not the chriſtian faith diſcard reaſon? 

+ A. God forbid! Reaſon aſks and obtains evi- 
dence that God ſpeaks, and faith believes what he 
ſays. Is it irrational to believe him, who cannot 
he?“ A believer admits the evidence of things NOT 
SEEN. By faith Noah, being warned of God or 
THINGS NOT SEEN AS YET, prepared an ark. By 
faith Abraham, when he was called, obeyed, and he 
went out, NOT KNOWING WHITHER HE WENT, All 
the patriarchs died in the belief of a propoſition, of 
which they had but obſcure and imperfect ideas. 
A philoſopher ſpeculates objects with his own eyes; 
a believer beholds them, as it were, with the eyes 
of God himſelf, A chriſtian neither hides his rea- 
ſon in a napkin, nor drives an illicit trade with it; 
he puts it into the hands of the beſt exchanger, 
and receives his own with uſury. 

I repeat it again, my brethren, the primitive 
chriſtians reſted in the $1MPLICITY OF REVELATION, 
and they were wiſe in doing ſo. This accounts 
for, what may appear very ſtrange, the abundanee 
of quotations, which Dr. Clarke on the one fide, 
Dr. Waterland on the other, and Dr. Whitby on 
both, have brought from the primitive chriſtian 
writers in proof of their own ſyſtems. The truth 
is, the primitive chriſtians had never heard of their 
theſes, they had never thought of anatomizing 
God, and therefore they ſaid nothing about it. 
When it became the faſhion for every body to Ex- 
PLAIN what nobody underſtood, forth came tor- 
rents of impenetrable jargon, great ſwelling words 
of no meaning, and for theſe chriſtians became 
aa and fought; and that,which had been ſaid 


to 
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to the worſt of the Jews, was too often ſaid to the 
beſt of chriſtians, Thou ſhalt die by the ſword ! 

In theſe fatal diſputes, that taith, which pre- 
vailed at court, was orthodoxy for the time: but 
very little regard was due to ſuch orthodoxy, how- 
ever wile it might be called, or however popular it 
might become. Public wiſdom,” ſays a great 
man,“ „ public wiſdom is a mere Proteus, and, 
« not to conſider it in pagan or Mohammedan 
countries, amongſt the Jews it once was 
the wiſdom of Ahab and Jezebel, and after- 
„ wards of Annas and Caiaphas, and in chriſ- 
« tian regions it hath appeared in an hundred 
% ſhapes. It ſets out with a great ſhew of reli- 
« gion: it begins with the goſpel according to S. 
« Matthew; and it often ends in the goſpel accord- 
« ing to Mr. Hobbes.” oY | 

Here I was going to put a period to this letter: 
but three 5 Rc which will naturally occur, 
ſcem to require anſwers. You will probably aſk, 
How is it that wiſe and worthy men miſtake this 
ſcriptural notion of Chriſt's divinity, and maintain 
erroneous opinions about it? Next, Is this doc- 
trine free from all difficulty, and liable to no ob- 


jection? And laſtly, what conduct ought a chriſ- 


tian, who beheves the divinity of Chriſt, to ob- 


ſerve to one, who doubts or diſbelieves it ? 


Firſt, How is it that wiſe and worthy men mil- 
take this notion of - Chriſt's divinity, and maintain 
erroneous opinions about it? 

A full anſwer to this queſtion would require a 
perfect knowledge of all the operations of the hu- 
man mind in inveſtigating truth, of all the influences, 
that the tempers of the heart have over the opera- 
tions of the mind, and of all the circumſtances, 


- which colour the objects of our meditation. Of this 


know- 


0 Dr. Jortin. 
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knowledge I am deſtitute, and therefore my anſwer 
will account for only a few, of many, cauſes of ' 
error on this article. (OL 65 

1. Men miſtake by not diſtinguiſhing objects of 
prre revelation, from objects of natural reaſon, and! 
therefore they confound believing with reaſoning. 1 
am not required to believe any thing about the moon; 
it 18 a ſenſible object, and I am to look at it, and 
to reaſon about it. God requires me to believe the 
deity of Jeſus Chriſt. Deity is an inviſible object. 
I never ſaw, nor ever conceived an object analogous 
to it. I cannot reaſon about it; I believe it. 

2. Men miſtake by ſubjecting God to laws, 
which actually prevail in ſome cafes, but which, we 
dare not ſay, prevail in all. The reverend Mr. 
Lindſey ſays, © Chriſt's character as mediator is ur- 
TERLY INCOMPATIBLE with the practice of making 
him the object of religious worſhip. He canxot be 
God, and the miniſter of God. Is Mr. Lindley ſure 
of this? Were we to grant, that nothing like this 
paſſeth among men, would it certainly follow, that 
nothing like this paſſeth in heaven? The poſſible 
world is a region unexplored, and it is raſh to ſay 
God cannorT be this, he eannoT do that. S. Paul 
writes as if he thought God could do this. God 
hath accepted us in the beloved + We labour to be ac- 
cepted of Chriſt.4 Chriſt will preſent a glorious church 
to HIMSELF,| THE GREAT Gon, and our Saviour 
Jeſus Chriſt, GAVE HIMSELF for us, THAT HE MIGHT 
redeem us from all iniquity, and PURIFY UNTO HIM- 
SELF à peculiar people. 5 

3. Men miſtake by affixing modern ideas to an- 
cient terms. Every ſenſible writer conſiders ideas 
as the ſouls of words, and words as bodies, or as 
ſenfible objects, which expreſs inviſible ideas to the 

L 1 Ons ſenſes 

* Apol. p. 126, 127. + Eph. i. 3. 6. 4 2 Cor. v. 9, 10. 
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ſenſes of others. As far as che poverty of materials 
will permit, ſuch writers adapt expreſſion to mean- 
ing. The ſign remains for centuries, the thing ſig- 
nified by the inventor of the ſign is volatile, and 
capes, and each beholder firſt throws his own 
image upon the ſign, next receives the reflection of 
it, and laſt imputes the ſame ſignification to the 
inventor of the ſign. S. Paul had ſome determinate 
meaning under the word, which we render PERSON, 
and which he applies to 'Gop :* But he had a dif- 
ferent meaning under the ſame word, when he a 
plied i it to FAITH, and therefore we tranſlate it $UB- 
STANCE ;+ and he uſed the ſame word in a ſenſe 
different from both the former, -when he applicd 
it to BOASTING, and therefore we render it CONF1- 
pence: What are we doing when we diſpute 
about ancient detached terms impregnated with 


modern meaning? are we not fighting for a coun- 


try, which belongs to neither of us ? If there be 
ſuch a thing as coming at a writer's meaning, we 
mult do it by a careful attention to his ſcope, before 
the birth of our ſyſtem, Should a word appear 
vague, CS obſolete, fight for it who will, 
he is the wiſeſt man, who leaves it where he found it. 
4. Men miſtake. by 2 plain literal words 
into tropes and figures. 438 kind of learning 
they F 8 Sor preſent us with a 
goſpel as gay, as hieroglyphical, and as dead as an 
Egyptian mummy. The. goſpel, as the Lord Jeſus 
left it, was a word quick and powerful, and ſbarper 
than any two-edged ſword, piercing even to the divid- 
ing aſunder of ſoul and ſpirit, and of the joints and 
marrow, diſcerning the thoughts and intents of the heart: 
that is to ſay, it was a body of doctrine animated 
with grand motives, with the dignity of its author, 
the horror of its penalties, the united efforts of 
| Juſtice 

* Heb. i. 3. [+ Hob xi. 1. 1 2 Cor. ix. 4. || Heb. iy. 12. 
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Juſtice and love, diſplayed in the death of the croſs, 
and in the immediate beſtowment of heaven after 
death. But by the help of a certain art called Rhe- 
toric, this body is killed for the ſake of being em- 
balmed. Jeſus is a metaphorical God, hell is an 
eaſtern allegory, the devil is a proſopopeia, the at- 
tonement is a thing called a metonymy, the wicked 
are annihilated, and the virtuous ſleep without 
dreaming till the heavens are no more. There can 
be no better canon of interpretation, than that 
which an amiable prelate“ has given us; ſcripture 
is to be taken in that ſenſe, in which the common 
people, who heard it at firſt, took it. Aſſuredly 
the common people never thought of theſe ſenſes ! 

5. Learned men, who are aſhamed to think with 
the populace, miſtake through their dexterity at 
criticiſm, Criticiſm is a moſt valuable branch of 
literature: but, like every thing elſe, it is liable to 
abuſe. One half of criticiſm is to find a fault, the - 
other half to mend it; and many undertake the laſt, 
who are only capable of the firſt. An Atheiſt turns 
critic, and relieves me from the difficulties, that at- 
tend natural and revealed religion: bur, having 
freed me from thele, he gives me the more, and the 
greater, difficulties of Atheiſm to digeſt. I diſpoſe 
of the myſteries of chriſtianity: but I receive in re- 
turn the myſteries, the abſurdities, and the impoſſi- 
bilities of atheiſm. A ſober chriſtian critic removes 
my difficulties on a certain paſſage of ſcripture, 
which regards, ſuppoſe, our Lord's divinity : but 
he obſcures and perplexes a thouſand other paſlages, 
which aſcribe to him more than humanity; 

 T'wiſh I knew how to give you, without foreign 

words, a juſt notion of the - futility of thoſe criti- 

ciſms, on which much of this controverſy turns. 

The plaineſt example, that occurs to me at preſent, þ 

La Ts, L 2 | is an 
'* The preſent Right Reverend Lord Biſhop-of Carliſle. 
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is the famous paſſage in Acts, [ vii. 59.] which de- 
ſcribes S. Stephen addreſſing Jeſus Chriſt. The 
text, as we read it in the Engliſh teſtament, is thus, 
And they ſtoned Stephen, calling upon God, and 
ſaying, Lord Jeſus receive my ſpirit. This reading 
. affords s us a 1010 proof of Chriſt's divinity, for the 
—— prays to Jeſus, and calls him God, and the 
moſt eager oppoſers of the divinity of Jeſus allow, 
that the reading, were it genuine, would prove rhe 
point. But, ſay they, S. Luke wrote in greek, not 
In Engliſh, and the original ought to be examined. 

[You obſerve, my brethren, that the word Gd in 
the text is printed in the pale italic letter. Ihe 
tranſlators hit on this plain way of informing a 
reader, who did not underſtand the language, in 
which any part of ſcripture was written, what ori- 
ginal words had correſponding words in Engliſh, 
and what words had not. All words printed in 
the black roman character correſpond to the original 
words, and all in the pale italic letter are added by 
the tranſlators to make up, what they ſuppoſed, the 
ſenſe, We allow the critic's reaſon for examining 
the original to be juſt. He examines, and renders 
the text thus, They ſtoned Stephen, who was call- 
ing on (invoking) and ſaying, Lord Jeſus receive 
my ſpirit.“ This is a criticiſm ! The word God is 
got rid of, and the text, it ſeems, muſt be read, Ste- 
phen was calling on and faying, Lord Feſus receive my 
ſpirit. Far be it from me, my dear plain brethren, 
to make your ears tingle with the ſounds of verbs 
active, verbs paſſive, verbs tranſitive, verbs neuter, 
and ſo on: but permit me to aſk you, Do you not 
feel the want of a word in the new tranſlation ? 
Stephenwas calling on . . . callingon whom? ſay you. 
Well! here is another reading, Stephen was invoking 


1 ſaying, Lord Jeſus receive my ſpirit, Now, what 
will 


* $0 Mr, Purver reads it, in Mr. Lindſey $ apology; p. 129. 
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will you do with this word invoking? If you look 
into a ſmall Engliſh dictionary, (God grant you 
may never be driven to dictionaries to underſtand 
your bibles !) you will find, 7 invoke, is to call upon; 
and if you go to a large dictionary, you will learn 
that there is a theological invocation, and a poetical 
invocation, and, in ſhort, that to invoke always ſig- 
; nifies to call upon. You ſtill aſk, Whom did Ste- 
phen invoke, on whom did he call? The old tranſ- 
lators knew you would aſk theſe queſtions, and 
having read that they were workers of iniquity, who 
called not upon Gop;“ that Gop had ſaid to every 
pious Jew, conſequently to Stephen, Call upon ME 
in the day of trouble, and I will deliver thee, and thou 
ſhalt glorify mt ;+ and that whoſoever ſhould call on 
the name of THE Lok D ſhould be ſaved; the tranſlat- 
ors, I ſay, for theſe juſt and weighty reaſons, put in 

the word God : Stephen was calling upon God, &c. 
Moreover, the old tranſlators knew, that the 
chriſtians of S. Stephen's time invoked, or called 
on Jeſus as God. One example of their invocation 
ſhall ſuffice at preſent. The Lord even Jesvs, who 
appeared unto Paul in the way, SENT Ananias to com- 
fort Paul. To the Lord, who ſent Ananias to com- 
fort Paul, Ananias ſaid, All here, that is to ſay, All 
the chriſtians at Damaſcus, CALL on (invoke) Tay 
name. 1 Ananias exhorted Paul to be baptized, and 
waſh away his fins, CALLING ON (invoking) the name 
of the Lord.] Paul obeyed; and afterwards ex- 
preſſed this invocation in theſe words, I worsnie 
THE GOD OF MY FATHERS, after the way which the 
Jes call hereſy. & The old tranſlators therefore had 
the higheſt reaſon for inſerting the word Gd; and 
the preſent criticiſm is futile and of no value. It 
happens to a verbal critic in turning over greek 
| 3 40 dictionaries, 
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dictionaries, as it happened to you in turning to 
Engliſh. vocabularies; there is only one article, in 
which you differ; yours is a modeſt ignorance, his 


is a proud one; yours lies naked, his is concealed 


under high ſounding words. A ſound critic is not 
an exchange 
of things. 


r of words: but he is an inveſtigator 


When the reverend Mr. Lindſey lays aſide his 


too modeſt deference to favourite names, and allows 
himſelf to make uſe of his own good ſenſe, he in- 


veſtigates things, and, although it involve his ar- 
gument in contradiction, yet he grants the godhead 
of Jeſus Chriſt. I will take the liberty to place 


two paſſages in the Apology in contraſt, and remark 
the concluſion, 


we» Melancthon thought, 7. Unqueſtionably Ste- 


and juſtly as it ſhould pben made this requeſt, 


ſeem, that Prayer is the addreſſed this prayer to 
higheſt aft of worſhip, the the Lord IESus. 


proper bonour of Gop, and 


peculiar to HIM ALONE.“ 


2. The principal argu- 2, Unqueitionably Ste- 
ment for Chriſt”s divinity phen made this requeſt, 
is to be fetched from reli- addreſſed this prayer to the 
gious worſhip and prayer Lord Jeſus. 


being addreſſed to him. . 


Mr. Lindſey adds, If there be no authority 
for praying to Cbriſt, as we have ſhewn there is not, 
the divinity of Cbriſt talleth of courſe,” Of which 
concluſion we beg leave to offer the following 


emendation, as a ſenſe, which the ſcope abſolutely 


requires. If there be S. Stephen's authority for 
praying to Chriſt, as Mr. Lindſey has ſhewn there 
is, the divinity of Chriſt is eſtabliſhed of courſe. 
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Time would fail, were we to attempt to enume-- 
rate the ſources of the miſtakes of good men, and 
I cloſe this article with one more, which, I fear, is 
too common. Diſputants will not de juſtice to the +} 
terms uſed by their opponents. We are blamed for | 
praying to Jeſus Chrift, The terms Jeſus Chriſt 
are ſometimes put for only the man, who was born 
of the Virgin Mary, con/iſting of - ſoul and body. 
Sometimes they are put for only Gad, who united 
his nature to that of the fon of Mary. And ſome- 
times they are put for that complex being conſiſt. 
ing of both a divine and human nature, who is 
ſtyled Emanuel God with us. The laſt is che uſual 
meaning of the terms. To him we pray, not to his 
ſoul, not to his body, nor to both united; prayer 
to either would be idolatry: but we pray to God, 
who hath united himſelf to the man, and in whom 
he dwelleth with all be fulneſs of the Godbead. If 
we will not diſtinguiſh theſe objects, we may diſ- 
pute without end. An error may be attacked, 
which nobody believes; a practice may be con- 
demned, which nobody performs. 8 | 
You aſk, next, Is the doctrine of our Lord's di- 
vinity free from all difficulty, and liable to no ob- 
jection? Give me leave to anſwer this by laying 
down three undeniable. propoſitions, | 
1. There never has been a ſyſtem of religion 
ropoſed to mankind free from all difficulty, and 
liable to no objection. 2 ; 36-43 
2. Chriſtianity is a ſyſtem of religion, that hath 
the leaſt difficulties, and is liable to the feweſt ob- 
jections. „ 
3. Atheiſm is clogged with more difficulties, and lia- 
ble to more objections, than any religion in the world. 
The part of a rational creature, therefore, is to 
embrace the chriſtian religion. We apply this rea- 
ſoning to the preſent controverſy. A doubt ariſeth 


about 
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about the nature of Jeſus Chriſt. Two oppoſite 


propoſitions lie before me, and each has its diffi- 
culties. I take that, which has feweſt. 

For example. There are many paſſages in the 
new teſtament, which expreſs the inferiority of Je- 
ſus Chriſt to the Father. My Father is GREATER 
than I. All power is G1VEN unto me. Of that day 
knoweth no man, no not the angels, NEITHER THE 
Sox: but the Father. If I embrace the doctrine 
of Chriſt's mere humanity, I meet with no diffi- 
culties in two of theſe texts, and but a few in the 
middle one. But all thoſe paſſages, which ſay he 
is God, he is equal with God, he created all things, 
and ſo on, become extremely difficult, and actually 
inexplicable and intolerable. Perceiving that my 
difficulties increaſe by my embracing the doctrine of 
Chriſt's mere humanity, I turn to the doctrine of 
his divinity, always remembering that this retains 
the whole doctrine of his humanity, and gives me 
a new idea of Chriſt, before which moſt of my 
difficulties vaniſh. I have no difficulties on thoſe 
paſſages, which expreſs his inferiority, for, in my 
ſyſtem, he is, as man, inferior to the Father. I 
have no difficulties on the other paſſages, which 
expreſs his dignity, for, in my ſyſtem, he 1s God, 
equal with the Father. A difficulty remains, in- 
deed, but it does not lie in my bible, it 1s trans- 
ferred, in this ſyſtem to the object; and this is no 
difficulty at all to me. I know fo little of the in- 
finite mind, and ſo much of my own imperfection, 
that I am not ſurpriſed, that I, an inſe& of yeſ- 
terday, that I, glimmering and gueſſing through 
a few feeble organs, that I, confined to a little 
narrow contracted ſphere, that I ſhould not be able 
to comprehend the eſſence of him, who holdeth back 


the face of his throne, and ſpreadeth his cloud upon 
| it. 


( 


it.“ The Lord ſpoke the ten commandments unto all 
the aſſembly of Iſrael out of thick darkneſs, and added 
no more. | The Lord ſaid, He would dwell in thick 
darkneſs, even to a Solomon. T Why then ſhould 
any man be aſhamed to ſay with a prophet, Yerily 
thou art a God, that hideſt thyſelf, O God of Iſrael, 
the Saviour? 

To cloſe. You aſk, What conduct ought a 
chriſtian, who believes the divinity of Chriſt, to 
obſerve to one, who doubts, or diſbelieves it? 
Before I anſwer this, permit me to tranſcribe, from 
a great man, & what he ought not to do. 

In the fourth century were held thirteen coun- 
cils againſt Arius, fifteen for him, and ſeventeen 
for the Semiarians ; z In all, forty-five. 

{© How could the Arians, in the time of Con- 
ſtantius and Valens, bring themſelves to ſuch an 
unchriſtian perſecuting temper | ? How could they 
oppreſs their fellow chriſtians the Conſubſtantial- 
iſts, who, ſuppoling them to have been in an er- 
ror, fell into it through a religious fear of aſcrib- 
ing too little to their Redeemer, and of not pay- 
ing him ſufficient honour? Can a man love his 
Saviour, and hate his brother for a miſtake of this 
kind ? 

And how could the Conſubſtantialiſts perſuade 
themſelves that an Arian, who perhaps had ſuf- 
fered for profeſſing chriſtianity in times of diſtreſs, 
who believed Chriſt to be his Maker, his Saviour, 
his King, and his Judge, would chuſe to detract 
from his dignity, and to offend him in whom he 
Placed all his hopes of ſalvation? Human nature 
1s not capable of this folly, and if the man was in 


an error, yet in ſuch a parton the error muſt have 
._ been 


* Job xxvi. 9. + Deut. v. 2. f Kings viii, ez, 
Y 1fa. xlv. 15. $ Dr. Jortin's Rem. on Eccl, Hilt, vol. iii. 
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been involuntary, a mere defect of the underſtand- 
ing, and not a fault of the will. 

« A chriſtian, and a lover of peace, who lived 
in obſcurity, and whoſe name I cannot tell, ſtood 
up, and ſaid; 

« My brethren ! The things to be believed are 
« few, the things to be done are many ; but you 
« behave yourſelves, as if the reverſe of this were 
„true. S. Paul tells us, The grace of God, that 
% bringeth ſalvation, hath appeared to all men; teach- 
„ing us, that denying ungodlineſs and worldly luſts, 
«© we ſhould live ſoberly, righteoufly and godly in this 
be preſent world, looking for that bleſſed hope, and the 
« plorious appearance of the great God, and (of) our 
e Saviour Feſus Chriſt. Concerning the nature of 
& Teſus you can diſpute inceſſantly, and concern- 
ing the word grace, you will probably diſpute 
« no leſs; but the reſt of the ſentence you diſre- 
„ gard as of ſmall conſequence or importance. 
«© What, I beſeech you, mult the Jews and pagans 
„ conceive of you and of your religion? And 
« what do the holy angels think, who look down 
„ upon your contentions? Theſe bleſſed and com- 
« paſſionate ſpirits pity you, and think you mere 
„ children. But when from contending, you 
* proceed to beating your fellow ſervants, to per- 
&« fecuting and deſtroying, they conſider you as 
* moſt malicious and wicked children; their pity 
« is changed into indignation, and they would 
* {trike you dead, if the Supreme Governor did 
„not ſtay their hand, and remind them that ſuch 
& diforders muſt needs ariſe, and ſhall one day be 
« rectified.” | 

« So ſaid this uuknown ; but behold the conſe- 
quence ! The Conſubſtantialiſts called him an 
Arian, and the Arians called him a Conſubſtan- 
tialiit,” 


A. peaceable 


( 93") 

A peaceable chriſtian, who lives in an age of 
diſpute, has but two ways before him. Either he 
muſt enter into all the violent meaſures of the 
combatants on one ſide; or he muſt ſuffer the re- 
proaches of both. The former is not very eaſy to 
a man of a pacific mind; it would be a puniſh- 
ment to him to ſpend his precious time in hover- 
ing over a diſpute, firſt to extract the venom of 
the controveriy, and laſt to ſpit poiſon in the faces 
of thole, who for conſcience ſake ſupport it. Be- 
ide, he could not undergo the fatigue of learning 
all the hard long frightful names, which fiery con- 
troverſiſts call one another, and which, by the 
way, he takes for a kind of ſcholaſtic billingſgate; 
leſs ſtill could he bear the reproaches of his own 
conſcience, which would ſometimes ſay to him, 
No doubt you are the man, and wiſdom ſhall die with 
you Will you ſpeak wickedly for God, and talk de- 
ceitfully for him ? Should your lies make men hold their 
peace, and when you mock ſhall no man make you 
aſhamed ? O that you would altogether hold your peace, 
and it ſhould be your wiſdom !* And leaſt of all 
could he ſuſtain the thought of looking the Judge 
of the whole earth in the face at the laſt day, who, 
he fears, would cut him aſunder and appoint him his 
portion with unbelievers, were he to beat his fellow 
ſervants. A caſe, in which a man muſt incur ei- 
ther the diſpleaſure of God, or that of his fellow 
creatures, is eaſily decided. He muſt then can- 
didly ſpeak his ſentiments, and determine to ſubmit 
to the reproaches of both. | 

There is indeed a middle way. There is an art 
of ſubſcribing one thing and believing another; of 

reaching that a part is greater than a whole, and 

s that a whole is greater than a part: but 

this art transforms the grave miniſter of Chriſt 

: Into 
Job xi, xii. xiil, + Luke xil. 45, 46. 


* 
| 
| 
' 
| 


| 4 into the fantaſtic harlequin of the ſtage; and an ho- 


# 
"4 

Ti 

— 


} 


r 


%. 


(8% ) 


neſt man, however he may laugh at a trick on the 


theatre, is ſhocked at the idea of a knave in the 


church. 

But both fides will reproach hlm! Be it fo. 
Their reproaches will inflame his zeal for modera- 
tion. Let us ſuppoſe a modeſt chriſtian adopting 
our notion of Chriſt's divinity, freely delivering 
his ſentiments upon 1t, and thereby expoſing him- 
ſelf to the ungovernable reproaches of zealots on 
both ſides; could he not, think you, peaceably 
reply to their invectives. 

You hold the divinity of Chriſt, ſays one, you 
are unfaſhionable; it is the modern mark of a 
genius to explode it. Beſide, you are impolitic; 
were you as dull as an aſs, you would be reputed 
learned and wile, if you renounced this vulgar er- 
ror. The modeſt man would reply, Carnal policy 
is no part of chriſtianity. Faſhion in religion is 
no law to me. I have no ambition for the reputa- 

ion of genius and learning. Such a reputation 
might be a misfortune to me. It happens to the 
wie, as it happens to the rich. I he reputation of 
being rich only fills the houſe with beggars. Sca- 
liger was reputed learned and communicative, and 
he was plagued with finding ſolutions to the diffi- 
culties of ſo many dunces, that he wiſhed he had 
never heen taught to write. My ambition is to 
pleaſe God. May I do that, and I ſhall be con- 
tent. 

You believe the divinity of Chriſt, ſays ano- 
ther; all your arguments are old, and have been 
anſwered a hundred times over. He would reply, 
Novelty and antiquity weigh nothing with me on 
this article; truth is all inall. God 1s my witneſs, 
I have endeavoured to diveſt myſelf of prejudices. 


I have turned the ſubject on every ſide, I have 
followed 


(85) 
followed evidence without knowing, and without 
caring, whither it would carry me. I have felt no 


unkind emotions in examining the arguments 


againſt my theſis. I have bowed my knees to the 
Father of glory, and have prayed him to enlighten 
the eyes of my underſtanding, and to grant me the 
ſpirit of wiſdom in the knowledge of bim.“ But af-' 
ter all I think the old arguments demonſtrative, 
and the anſwers inconcluſive, 

O, ſays a third, you cannot be ſo ignorant as 
you pretend to be. You 'have read the great Dr, 
Clarke! Have you never ſeen thoſe critical diſſec- 
tions of texts by learned men, which explain all 
the paſſages, that ſeem to ſupport your noftrumy 
and prove that they are all on the oppoſite ſide ? 
He would beg leave to reply. I have read Dr. 
Clarke, and a hundred doctors more; and I have 
read alſo a ſaying of one, who, although he was 
no graduate, was greater than they all. He ſays, 
Call no man your maſter upon earth; for one is your 
maſter, even Chriſt. + Yes, I have ſeen many a 
critical anatomiſt diſſect a text: but, while he in- 
ſtructed me in occult ſcience, he deſtroyed that ge- 
neral pleaſing effect, which the Creator had pro- 
duced by the whole. You can never perſuade me, 
that an article, ſo important as the doctrine of the 
object of our worſhip is allowed to be, lies con- 
cealed in the depths of erudition. The belief of 

Chriſt's divinity 1s an effect, I think, produced by 
the features of the face of revelation, if you will 
pardon the expreſſion. I have all the veneration 
tor Dr. Clarke that I ought to have : but, in my 
opinion, I could make more converts to the belief 
of the being of a God with an oyſter and a net- 
tle, than he could with his mathematical propoſi- 

| tions, 


* Eph. ii. 14. i. 175 18. + Matt, xxii. 
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tions. Mathematics and criticiſins may confirm a 
wiſe man in religion: but wo be to the religion, 
that hangs upon | them | 

You cannot worſhip God, ſays another, if you 
believe the divinity of Chriſt, without either diſ- 
tracting and dividing your mind between two or 
three objects, or conceiving clearly of none. W hat 
ideas, replies the modeſt man, you may have at- 
fixed to my terms, I know not: but I find no 
more diſtraction of mind in worſhipping one God, 
the mode of whoſe ſubliſtence is unknown to me, 
through the man Jeſus Chriſt, than I do in talking 
to you. Some philoſophers. think, the body is a 
kind of covering thrown over the ſoul, at once to 
ſerve its uſeful purpoſes in this life, and to conceal 
its nature till the next. This life is for action; 
the next for ſpeculation. It was wiſe in God, when 
he came down upon mount Sinai IN THE SIGHT OF ALL 
the Jews, to ſet bounds unto the people, to forbid their 
touching the mount under pain or death, and to 
charge the prieſts and the people not to BREAK THROUGH 
UNTO JEHOVAH TO GAZ E Theſe precautions 
were proper. Without them curioſity would have 
baniſhed reverence, and the little minds of the 
beholders would have loſt all inclination to liſten 
and adore. 

I ſuſpect, exclaims another, a little colluſion, 
You certainly queſtion the truth of that doctrine 
yourſelf, which you perſuade others to believe. I 
abhor colluſion, replies our reſpondent. I have 
mildly told you that I think you a moſt worthy 
man : but that by applying your rules of eJucida- 
tion to a propoſitiqn, which 1s not ſubject to them, 
you have fallen into an error. Is nobody honeſt 
but he, who abuſes you? And muſt I knock you 

on 


+ Exod. xix. 11. 12. 24. 21. 
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on the head to convince you that I am in ear- 
neſt ? 

Zealots on the other ſide beſet the poor man. 
What a ſtrange divinity of Chriſt you- hold, ſays 
one. Why don't you explain 1t by the Athanaſian 
creed, or by ſome approved ſyſtem ? Becauſe, 
anſwers he, I don't underſtand it well enough, and 
becauſe creeds do not ſatisfy me. Would you 
have me explain what I do not underſtand ? 

Why do not you perſecute, at leaſt with the 
tongue, thoſe monſtrous unitarians ? Becauſe 1 
have no warrant from Chriſt to do ſo, nor the leaſt 
inclination to forge one. 

This 1s well enough. But why do you praiſe 
them in every company? Becauſe a miſtaking man 
may merit praiſe for that very induſtry, which has 
led him into an error, and for that integrity, which 
makes him, againit his intereſt, ſupport it. 

But what occaſion 1s there to keep company 
with them, and to maintain an Intimacy with 
them ? Becauſe on every other article they edify 
me, and on this we agree to differ. In the poſſeſ- 
ſion of this truth, I think I have the advantage 
of them. In regard to many others, I am not 
worthy to ſpeak to them, I glory in being their 
diſciple. 

In what light then do you conſider a ſincere 
man, who denies our Lord's divinity ? In the light 
of a miſtaking brother; in every other attitude an 
object of eſteem, and in that ot deny ing the divi- 
nity of my Lord an object of my tendereſt com- 

aſſion. 

All this argues great coldneſs to your Lord! 
I would rather be frozen into a formaliſt than in- 
flamed with the fire of hell; in the firſt caſe I 
ſhould be a harmleſs ſtatue, in the laſt a deſtroyer 
like the devil. 


I reoice, 
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I rejoice, my brethren, that I am neither teach- 
ing you a new doctrine, nor exciting a new temper 
in defending it, and I ſay theſe things only for the 
ſake of confirming your faith and practice. Go 
on, and proſper. Peace be within your walls, and 
proſperity within your palaces.* Contend earneſtly, 
but not uncivilly, for the faith once delivered to the 
ſaints. Pity thoſe chriſtians in every church, who 
plead the cauſe of Chriſt with penal arguments, 
who go into the houſe of their God, and eat, and 
drink, and curſe Abimelech. T Remember, the pri- 
mitive chriſtians were happy till they began to at- 
tempt to EXPLAIN the nature of Chriſt. Profit by 
their miſtake, and may the precious things of the 
earth and a fulneſs thereof, with the goodwill of him, 
who dwelt in-the buſh, come upon the head of each of 
you, and of every one, who for conſcience ſake 
hath been SEPARATED from his brethren!\| So prays 
your affectionate paſtor, 


Cheſterton, ROBERT ROBINSON. 
Feb. 5, 1776. 


* Pſal. cxxii, 7. + Jude 3, f Judges ix, 27, Deut. 
xxiii. 16. | | 
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PROOFS and ILLUSTRATIONS. 


N arguing for the divinity of Jeſus Chriſt, in the forego- 
ing Letter, I have taken ſeveral maxims for granted, and 
have not attempted to prove them. As the people, to whom 
the Letter is addreſſed, allowed theſe maxims, I had a right 
to ſuppoſe them: but, as the Letter may poſſibly fall into the 
hands of ſome, who may doubt or deny them, it may not be 
impertinent to ſubjoin a few proofs and illuſtrations, explain- 
ing what may be doubtful, and proving what may be denied. 
In general I have taken for granted the following propoſi- 
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tions. 
I. The Books of the Old and New teſtament were given by 
divine inſpiration. - 


IT. 'The inſpired writings contain all things neceſſary to be 
believed and practiſed in religion. | 

III. The words, by which the inſpired writers expreſſed 
their ideas, are to be underſtood in that ſenſe, in which the 
people, to whom they wrote, generally underſtood them at . 
the time of their writing, unleſs notice be given of the con- 
trary. 

IV. The belief of a propoſition does not neceſſarily im- 
ply a clear idea of that object, of which the propoſition af- 
firms any thing. 

As theſe maxims are interwoven with the whole argument, 
T ſhall not conſider either of them apart: but ſhall follow the 
order of the letter, and throw in the proofs of them promiſ- 
cuouſly, as the articles in queſtion require. 

Page 9. Compare the language of the' new teflament with the 
fate of the pagan world at the time cf" its publication. It is 
here ſuppoſed. 1. That God communicated true ideas of re- 
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ligious objects to the apoſtles. 2. That the apoſtles in- 
tended to convey theſe ideas to the pagans. 3. That for 
the purpoſe of conveying their ideas, they preached and 


wrote to the pagans. 4. That the apoſtles uſed terms, to 


which the pagans had bgen accuſtomed before their time, and 
which were then in common uſe among them. 5. That the 
apoſtles affixed ſuch ideas to the terms, as the pagans affixed 
to them. And laſtly, that they transferred ideas, known to 
the heathens under thoſe terms, to an object, who had been 
before unknown to them, that is to Jeſus Chriſt. It would 
require a volume to diſcuts theſe articles fully: but I ſhall only 
explain myſelf briefly by the following remarks. 

1. The heathens had a notion of a being ſuperior to hu- 
man, which they called Iz, god; Iwo, divinity, deity; 
Yor 74, ſomething divine; To oy, the being, &c. and, they 
thought, a man might as well deny the being of the ſun, as 
the exiſtence of ſuch a deity. Qui dubitet, Land ſane intel- 
ligo, cur non idem ſol fit, an nullus fit, dubitare poſſit.“ 

2. The contracted minds of the pagans could not admit the 
grand idea of one infinitely juſt, infinitely wiſe, infinitely pow- 
erful, and all preſent God. In one ſenſible object they diſco- 
vercd a particular diſplay of wiſdom, in another of power; in 
one event they perceived a mark of more than human juſtice, 
in another of more than human goodneſs: but, not being 
able to form an abſtract idea of wiſdom, juſtice, goodneſs, 
or 22 they divided their obſcure idea of divinity into 
endleſs ideas of diſplays of it, and what we call an attribute 
of God, they called a god, with the addition of a form, and 

= and diſperſed into ds, gods. He- 
ſiod talks of three myriads, or thirty thouſand of theſe deities. 
- Tpis vg pvpror £10Ww, &c. 

3. The pagans, having accuſtomed themſelves to conſider 
divinity under a form, and to circumſcribe it in an action, 
added demons and heroes to the number of deities, and in 
general called the whole multitude $:v, gods, diſtinguiſhing 
them however from men. Hence Ariſtotle exhorts his rheto- 
rician to diſtinguiſh what he affirms of a god from what he af- 
firms of a nan; H arbpurov 1 J:ov re Tovlo par. t A prieſt, 
ſays he, would not ſuffer his ſon to declaim in public to the 

eople, becauſe, ſaid he, if you inculcate juſt maxims, an- 
3 men, will hate you, and, if, you teach unjuſt ones, 
gros, the gods, will abhor you. The prieſt, adds he, might 
as well have ſaid, Declaim in public, for, if you inculcate 
juſt maxims, eo, the gods, will love you, and if unjuſt ones, 
erbpwrro, men, will reipect you. 


4. The 


Cicero de Nat, Deor, lib. ii, cap. 2. edit. Dav. + Heſiodi 
op. et dier. 1,250, f Ariſt. Rhetor, lib. 11, cap. 23. || Cap. 24. 
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4. The pagans, having an idea of order, and unity of de- 
fign, in nature; and ſuppoſing that order could not be main- 
tained without government, and that the beſt kind of go- 
vernment was monarchical, (I ſpeak of the earlier Greeſss) 
imagined ſuch a government among the gods, and attributed 
' ſupremacy to one, whom they called Jupiter; hence Ho- 
mer's IIclng aldpus Te Jewv Te,* father of gods and men. Hence 
Orpheus, 

Al Neos no ov, olle Yang TE TUpPane. 
Os Cpovlay 8181 Cprapoy do BAUjLTOO, 
Aauipors ov Opro080%, Seo de Oe dbxfY o. 

Tyrant of heaven and hell, of earth and ſea! &c. 
Hence Ariſtophanes, Q Ze Bao. O Jupiter, king, &c. r 
From this popular notion Iſocrates derives an argument for 

monarchical government, Tg; Je; bro Tov A. Caommedtas.|| 
We ought to prefer a monarchy before a republic, ſays he, 
becauſe, according to our own conjectures, and according to 
an ancient opinion, the gods prefer a monarchy, and Jove is 
their king. 

5. All the terms, which the pagans uſe of God, expreſs 
two or three general ideas. Sometimes they are put for an 
obſcure notion of what we call deity, unoriginated and eter- 
nal; ſometimes for what we call an attribute of God; and 
ſometimes for an operation or influence, that governs an 
event. Having no clear ideas of theſe things they uſed their 
terms in a vague and indiſcriminate manner, Longinus uſes 
dee, Yewr, and Naiſcorlo- promiſcuouſly. & Ariſtotle ſays, 
Aaijovioy Gd egi, u JO», 1 deo 2 Socrates was ac- 
cuſed to the Athenians of not worſhipping the gods, 9:e;, 
which the city worſhipped; and of introducing new deities, 
040%; and Xenophon clears him from the charge by prov- 
ing that he did ſacrifice both abroad and at home to the city 
gods, and conſequently, that he did introduce no new 9z;- 
4oriz. He uſes the terms J24yoncy and d. promiſcuouſly. + 

6. The apoſtles uſed the term 9:S- in the ſame ſenſe, in 
which the heathens uſed it, that is, they expreſſed by it the 
idea of a creative governing ms ſuperior to man. By giv- 
ing it to one, and to one only, they collected all the pagan 
notions of wiſdom, power, juſtice, and goodneſs, into one 
general idea, and affixed that idea to one ſingle object. By 
aſſerting the ſpirituality and inviſibility of the 1 they re- 
fined the idea of 9:©- from whatever of the groſs, and the 
human, the heathens had mixed with it. When S. Paul went 


to Athens, he ſaw the city wholly given to idolatry ; He ſaw 
N 2 | an 


* Homerus paſſim. + Poet. min. Orph. b. 2, 2,3. f Nub. 
v. 2. || Orat, 3. ad Nicoc. & De Sublim. fect, ix. Rhetor. 


lib. 11, cap. 24. + Xenoph, Memorab. lib, i. 
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an altar inſcribed to the unknown god, Ayvwrw Jew; And, ad- 
dreſſing himſelf to theſe idolaters, he ſaid, ON &» ayvourlss 
evoroure, WHOM ye ignorantly worſhip, TOYTON tyw xalaylt aw 
vu, Him I declare unto you. Gop, who made the world, and 
ſo on. He quoted the poet Aratus, who, ſpeaking of the 
heathen JurIr ER, ſays, We are His offipring, and added, 
Foraſmuch then as we are the offspring of GoD, we ought not te 
think that the GODAEAD is like unto geld; and ſo on.“ 

The ſame apoſtle went along with Barnabas to Lyſtra. 
The people ſaid, The deo, the Gods, Jupiter and Mercury, are 
come down to us in the likeneſs of men. The apoſtles replied, 
We preach to you, Sirs that ye ſhould turn from theſe vanities 
unto the Joy Curla, the living God. The ſame S. Paul ſays 
to the Corinthians; The pagans have Seo, gods many, and 
xvpicr, lords many : but to us chriſtians there is 2 one 9:0 and 
one xupiS-.] 

7. The heathens underſtood, that the biblical writers uſed 
the terms, in the ſame ſenſe, in which they theirſelves uſed 
them, that is, in the general ſenſe, which has been men- 
tioned. Longinus conſidered Homer and Moſes ſpeaking of 
the ſame bein 7 whom he calls Jelos, diH⁰,οον, JHA, de-, 
920. This critic thought Moſes's 9. ſynonimous to Homer's 
Ardwrevg, Iced. 

Let us now apply theſe remarks to the ſubject in hand, the 
divinity of Jeſus Chriſt, We will ſuppoſe the Revelation of 

S. John to fall into the hands of a pagan, and we will give 
dim the firſt chapter to conſider. Three things we ſelect, 1. 
The circumſtances attending the viſion. 2. The titles given 
to the perſon, who appeared. 3. The foretelling of events, 
that were to happen. 

1. The circum/tances. The viſion is introduced with a hun- 
der-clap, called a voice of a great trumpet; Signa veniſſe Deum. 5 
The heathens introduced their dezties in like manner. 

— iterum atque iterum fragor intonat ingens. 
Troius heros 
Agnovit ſonitum, et Dive promiſſa parentis.* 

Jupiter was accounted the thunderer by excellence. + Octa- 
vius dedicated a temple to him at Rome under that Title. 

And, from the common notion that thunder indicated the pre- 
ſence of a God, Horace took occaſion to pay this fine compli- 
ment to Auguſtus, 
Ke Cœlo tonantem credidimus Jovem 
Regnare: præſens divus habebitur 


Auguſtus, 


* Acts xvii, + xiv. Þ x Cor. viii. || Long. Sub. ſet, ix, 
$ Ovid Metam. Lib. i. Fab. vi. I. 58. * Virg. ZEneid, Lib. vii. 


$27, &c. + Cic, de Div, 2. || Sucton, in Vit. Octav. 29. 


(. 93-3 
Auguſtus, adjectis Britannis 
Imperio, gravibuſque Perſis, &c. 5 

The ſame may be ſaid of the other circumſtances, and a 
pagan, having read theſe circumſtances, would naturally ex- 
pect the deſcent re. Jv. 

2. The titles given to the perſon, who appeared. The 
writer calls him , anſwering exactly to Plato's 20 oy, tbe 
being ailvoy anuilwr, the cauſe of all things. The perſon ap- 
pearing is called o wy, o 1», o «pxouer®-, a being, who is, who a 
«who is to come. The pagans had applied ſimilar titles to their 
deities, and had inſcribed them on the portals of ſome of their 
temples. t 

The writer calls the perſon appearing, ora#lozgalup ; o xupic; 3 
® APYNWY TwV Caomew! Th; g; To A, * To $25 &x7 2 re dog; o Tfwiog 
75 0 erxelos 5 0 Ewv eig TOUG GWIRG TWY GNWYWY. By all which titles 
a pagan, who had not been previouſly taught that he muſt not 
think ſo, would undoubtedly have underſtood, that the writer 
was deſcribing the deſcent of a god. 

3. The feretelling of events. He, who appeared, commanded 
the writer, ſe PROT, &% » ee vive ES Alla Tala. The pa- 

ans pretended to predict future events: but they diſtinguiſhed 
13 the foreſight of an event, and the means, by which 
they obtained their foreknowledge of it. The latter, they 
thought, were the entrails of beaſts, the flying of birds, and 
ſo on; the former they aſcribed to God. Efficit in avibus 
divina mens, ſays Cicero; Quod bellum ſuſceptum fine confelio 
deorum eft?\| The ſame diſtinction was made by the greeks. 
Socrates, and others, thought Deus d Touluwy zvla TTpawyy 

To theſe remarks we might add another on the /pmbels, that 
are mentioned, ſuch as the KEYS Tov adov & Tov 9avzrov ; which 
the x agans had aſſigned to Pluto,“ or Hades, ere Steg, eili Ins 
wy, ſays Plutarch, &c: but the former are ſufficient to 
prove that a pagan muſt have underſtood the writer as ſpeak- 
Ing of a God. I do not aſk the reader to grant that Jeſus is 
hereby proved to be the /upreme God; 1 only aſk him to allow, 
that a heathen would have thought S. John was ſpeaking of a 
nature more than human, a celeſtial god, a terreſtrial god, a 
demon, a deified hero, if he will; and, this being granted, 
which cannot be denied, I reaſon thus. The writer was 
inſpired, and he expreſſed his idea in terms the beſt known, 
and the moſt proper to convey his own meaning. A heathen, 
who had an obſure idea of God, taking the terms in their 
unforced ſenſe, received from them an idea of a deity, Jeſus 

yy is 

& Horat, Carm. Lib. iii. Ode 5, Rev. i. 8. + In Timæo 
et Epiſt. ii. 5. f Euſeb. Præpar. xi. 10. Plut. de Iſide et Ofride. 
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is therefore a deity of ſome claſs. If Jeſus be a deity at all, he 
is the one Supreme God, for the writer held the unity of God, 
and intended to refine the ideas of the heathen, to collect them 
into one, and to give him that one as a true image of Jeſus 
Chriſt the Archetype. 

In vain, after theſe reflections, does one critic prefer one an- 
cient reading before many other ancient readings; ꝗ in vain does 
another change Agcray into Azcarro;; | or, Ag7ravl into Avoav; [| 
in vain does a third complain of ſoleciſms; & our reflections 
ſtand independent on them, they ariſe from the face of the 

aſſage; and our idea is a general effect produced by a com- 
Eee of terms, which all allow to be tlie original writing 
of the apoſtle. It fignifies nothing to ſay, S. John did not 
mean to deſcribe the /upreme God 5 theſe names; the aſcrip- 
tion of them to Jeſus can never be juſtified, if Jeſus be, as ſome 
ſay, a mere max, for the language is nothing leis than a ſnare 
to intangle men in idolatry, The writer ought not to have 
given even a ſhadow of a pretence for miſtaking a man for 
god, That ſevere critic, Le Clerc, has granted what I aſk; 
Græci Yeo» ſeu do vocabant pREASTANTIOREM NATURAM 
HUMANA.* T aſk no more at preſent. 

Page 11. Compare the flile of the new teſtament with the 
fate of the Fews at the time of its publication. To illuſtrate 
this article we make the following remarks. 

1. The Jews emigrated from Egypt under the conduct of 
Moſes. Jewiſh and heathen hiſtorians both affirm this emi- 
gration.+ 

2. The Jews worſhipped one only living and true God. 
Hear O Iſrael, The Lord cur God is one Lord judæi mente 
ſola, unum que numen intelligunt. Profanos, qui deum imagi- 
nes mortalibus materiis, in ſpecies hominum effingant. Sum- 
mum illud et eternum, neque mutabile, neque interiturum. || 

Nil præter nubes, et cœli numen adorant. 5 
1 either alludes to the pillar of a cloud in the Jewiſh 
iſtory, or borrows a piece of ridicule of Ariſtophanes.“ 
3. Some of the Jewiſh nation had extraordinary revelations 
of their God. The Jews pretended to theſe, and the heathens 
durſt not deny them. Nihil divini juris humani que ei (i. e. 
Joſepho.) incognitum videbatur; adeo ut etiam ſterilitatem 
agrorum ante multos annos provideret, periſſet que omnis 


Egyptus 


Rev. Mr. Lindſey's Apology, p. 130. f The ſame. Dr. 
Mill, whoſe criticiſm is proved tobe futile by Blackwall, Sac. 
Claſſics, vol. ii. & Vid. Poli Synopfis in Apoc. il. 5, 6. where 
Eraſmus and others are refuted on this article. “ Clerici ars 
Crit. p. 2. f. 1. c. 3. 1 Juſtini Hiſt. xxxvi. 2. 1 Dent. vi. 4. 
{| Tacit. Hiſt. v. 5, § Juven, Sat. xiv. 97, From the comedy 
of the clouds, 
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Egyptus fame, niſi monitu ejus rex edicto ſervari per multos 
annos fruges juſſiſſet; tantaque experimenta ejus 8 ut 
non ab homine, ſed a deo reſponſa dari viderentur. Filius 
ejus Moſes fuit, quem præter paternæ ſcientiæ hereditatem etiam 
forme 8 commendabat.“ 

4. Moſes committed his ideas of God and religion to writ- 
ing. Maſes, quo ſibi in poſterum gentem firmaret, nowos ritus, 
contrarioſque ceteris mortalibus znazdit.+ | 

. Tradidit arcano quodcunque v amine Moſes. ft 

5. The Moſaic code of laws including the genealogies of 
the families in the kingdom, the laws of the ſtate, the cere- 
monies of religion, and ſeveral other articles of conſtant uſe 
to the whole body of the nation, was preſerved with the ut- 
moſt care by the Jews. The book was their philoſophy, their 
divinity, their hiſtory, their policy, their all; and they paid 
an attention to it correſponding to its importance. Hi ritus, 
quoquo modo inducti, antiguitate defenduntur; cætera inſtituta 
ſiniſtra, fœda, pravitate valuere. 

uidam ſortiti metuentem ſabbata patrem, 

Nil præter nubes, et cœli numen xy aw ; 

Nec diſtare putant humana carne ſuillam, 

Qua pater abſtinuit: mox et præputia ponunt : 

Romanas autem ſoliti contemnere leges, 

Judaicum ediſcunt, et ſervant ac metuunt jus, 

Tradidit arcano quodcunque volumine Moſes. 5 
Eoſdem reges et ſacerdotes haberent ; quorum ju/titia religione 
permixta, incredibile quantum coaluere.“ 

6. The inſpired writings of the Jews are come down to us 
free from any miſtakes, that affect their general meaning, 
«« A great number of various readings, interpolations, luxa- 
tions, omiſſions, tran ſpoſitions, and the like, have crept into 
the text: but they are all of ſuch a nature, as neither to af- 
fect the e/entials of religion, nor the authenticity of the chriſ- 
tian revelation.” + 

7. The Supreme Being, although he is deſcribed in the 

ewiſh ſcriptures by ſeveral names, which, being vague and 
:ndeterminate, are applied to inferior natures, is yet deſcribed 
by one name, which is incommunicable to creatures; and 
thoſe names, which we call vague, are rendered ſo diſtin by 
the conſtruction of the paſſages, in which they occur, that 


there 


* Juſt, Hiſt. xxxvi. 2. + Tacit. Hiſt. v. 4. f Juven, Sat, 
Xiv. 102. || Tacit. Hiſt. v. 5. $ Juven. Sat, ubi ſupra. “ Juſt, 
uhi ſupra. Grot, de Veritat. Rel, Chriſt, 1. 14. + Diſlert,,on 
the Canons neceflary for the right and accurate Interp. of the N. 
Teſt. p. 67, 68. Clerici Ars Crit, Paſſim. 
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there is no danger of miſtaking their meaning. The number 
of theſe names is ten.“ 

8, The name Jznovan, which the Jews call the ineffable, 
incommunicable name of God, was a name, which, agree- 
ably to the authoritative claim of God, was never given to 
creatures. The Jevs reſpected this name even to ſuperſtition ; 
they never pronounced it; they always wrote another name 
inſtead of it; they denounced terrible anathemas againſt all, 
who ſhould venture to utter it; they even believed, that the 
angels were not allowed to ſound it; they preſerved the name 
entire to God, and generally ealled it riaypzupaloy, the name 
of feur letters.} The heathens adopted their language, and 
iwore by To T{dpaxlvy.l] 

9. The Jews reaſoned, that as the names 58, and ns, 
no where occurred in precepts for ſacrificing : but, on the 
contrary, the incommunicable name ſm] was invariably 
inſerted by the legiſlator ; it was clearly indicated, that what- 
ever honours they might pay to creatures, who were ſome- 
times called Elobim, they might not offer ſacrifices to any, 
but to the moit high God, the Creator. In copioſa ſacrifi- 
ciorum deſcriptione nuſquam occurit nec 58, nec mb, ſed 
INEFFABILE NOMEN rTzfayczvmalm, QUOD EST DEI PRO- 
PRIUM . . +» + Uſurpatur vocabulum Dzr. PREPOTENT1S 
PROPRIUM, quo manifeſtum fheret EX Uu CREATOR, non 
numini commentitio ſacrificari, &c. 5 

Collecting theſe facts, entering by them into the genius of 
the Jewiſh nation, and endeavouring to think and ſpeak like 
an ancient Jew, in order to find out his meaning; we put the 
forecited firſt chapter of Revelation, writtea by a Few, into 
the hands of a Jeauiſb reader, and we think it clear to a de- 
monſtration, that the circumſtances, the titles, and the pro- 
phecy, contained in that chapter, excite the idea of Jehovah. 

'The circumſtance of thunder, that of falling at the feet of 
the ſpeaker as dead, and others ſimilar, would certainly have 
afforded a Jew 2 preſumption that the viſion was a vidon of 
God. The deſcription of the ſpeaker is evidently taken from 
the ſeventh chapter of Daniel, where THE ANCIENT or Days 
is deſcribed by the prophet; no Jewiſh writer would have de- 
ſcribed any but God in this manner, and, if one had been 
found ſo negligent, every Jewiſh reader would ſoon have de- 
tected him. But, to omit all the other evidences for brevity 
ſake, we will remark only one title given to the ſpeaker. 
The 


* Hieron. Epiſt. 136. ad Marcel. + Exod. iii. 13, &c. f Druſ. 
de Nom. Tetrag. cap. x. Joſeph. Antiq. ii. 5. || Pythag. Aur, 
Carm. Selden de Dis Syris. Syntag. 11, cap. 1. þ Rab. Kbarba. 
nelis Exord. Comment, in Levit, caput iv, De Sacrif. fine, 
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The Jews, it is well known, having loſt he uſe of their 
pure native Hebrew tongue, had a Greek tranſlation of their 
bible in high repute among them. The new teſtament wri- 
ters all quoted ſcripture from this tranſlation.“ All the Greek 
churches to whom S. John wrote, had no other copy. The 
tranſlators of this Greek bible had rendered the incommuni- 
cable name „ wy, The Lord ſaid to Moſes, Eyw eqs o wy. 
The perſon appearing to S. John quotes this paſſage, and ſays 

S. John, Eye ent . +0 wy, % 0 u, *% 9 Eproper®-, Imagine a 

Jew under the awe of theſe prohibitions, and declarations, 
T hou ſhalt not take the x ARE of Fehowah thy God in wain . 
6 wy is my name FOR EVER, and my memorial unto all generations; 
{ am Jehovah, that is my name, and my glory will I not give to 
ANOTHER, neither my praiſe to graven images.. Imagine, I 
ſay, a Jewiſh writer putting this name into the mouth of his 
hero in order to excite in a Jewiſh reader the idea of a mere 
creature, if you can. The carnal Jews thought Jeſus a mere 
man ; the converted Jews thought him God. The latter 
took the ſacred titles of Jehovah and gave them to Jeſus; and 
the former have hated them with a cruel hatred for it, and 
have perſecuted them as blaſphemers of the God of heaven 
for almoſt eighteen hundred years. 

Page 14. Compare the perfections, which are aſcribed 10 Je- 
fus Chriſt in the new teſtament, with theſe, which are aſcribed 
to God in the old. 

They, who deny the divinity of Jeſus Chriſt, conſider this 
article as ſophiſtical, and perpetually exclaim ; © It is igno- 
ratio elenchi; we deny to Jeſus Chriſt no other attributes, 
than thoſe which are iNcoMMuUNic ABLE,” and of theſe you 
can never prove Jeſus Chrilt in poſſeſſion.“ | 

Let us endeavour to underſtand one ancther, and let us go 
— 4 enough, that we may fairly and clearly ſee on What we 
buil 
1. God is a ſimple uncompounded Spirit. 

2. Our idea of God is complex, made up of many ſimple 
ideas obtained by reflection. 

3. The difference of our idea of the Supreme Spirit, God, 
and our ideas of other ſpirits, lies in the idea of infinity, which 
goes to make up our complex notion of God : but which is 
excluded from our complex notions of other ſpirits. Were it 
allowable to join the idea of infinity to our other ideas, which 
e ee our complex notion of a created ſpirit, we ſhould 
confound the idea of a creature with that of the Creator, and 
there would remain no certain rule to diſtinguiſh the indepen- 
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dent ſelf- exiſtent Cauſe from other Spirits. The dirinity of 


an attribute therefore lies in its infinity. 


4. Strictly ſpeaking there are not ſeveral perfections, or at- 
tributes in God ; but there is one general excellence, inclu- 
ſive of all perfections: when therefore we form an idea of 
one divine attribute as diſtinct from another divine attribute, 
we form an idea, which hath no real archetype; it is only a 
peculiar mode of thinking, which the immenſity of the ob- 
ject, and the narrow limits of the mind render neceſſary. If 
then I can find a being, who poſſeſſeth what I call one divine 
attribute, I may aſſure myſelf that he poſſeſſeth all divine 
attributes, or, more ſtrictly ſpeaking, that he hath that ge- 
neral excellence, of which I ſpeak, that is to ſay, he is God. 

5. It implies a contradiction to affirm that God can com- 
municative a divine, that is, an infinite, perfection, to a crea- 
ture; for, on ſuch a ſuppoſition, the idea of infinite, which 
diſtinguiſhes a creature from God, would be abſorbed and 
loſt in the idea of infinity, which diſtinguiſhes God from 
every other ſpirit; and I could then affirm all of the crea- 
ture that I could affirm of God. It may be ſaid, No; in 
the ſuppoſed caſe, the Supreme Cauſe hath an underived, in- 
dependent excellency, and the divine creature hath only a 
derived, communicated excellency; the Firſt Cauſe hath not 
communicated his ſelf-exiſtence, and on that account he is 
ſupreme, and the other ſubordinate. My anfwer ſhould be 
taken from the foregoing ſelf-evident truth. I would ſay, 
There is no ſuch thing in nature as one divine attribute 
diftint from another ine attribute, and when you have 
proved, that he, whom you call a divine creature, poſſeſſeth 
what you call one divine attribute, you have thereby proved, 
that he poſſeſſeth that general excellence, which conſtitutes 
the nature of God, and conſequently independence and ſelf. 
exiſtence. | 

6. There is, (if I may expreſs my meaning ſo) a REAL 
and a RELATIVE infinity. Real infinity belongs to God alone. 
Relative infinity may belong to oue creature in regard to 
another. I poſſeſs an infinity of ideas in regard to my ca- 
nary-bird; and an angel poſſeſſeth an infinity of wiſdom in 
regard to me: but all infinity, relative or real, is conſiſtent 
with the nature of the being in queſtion. If 1 ſuppoſe, an 
angel hath an extent of duration and thought beyond human, 
I ſuppoſe an peu. ſuited to his nature: but were I to 
ſuppoſe an angel preſent at two places at one and the ſame 


time, I ſhould either deſtroy my idea of an angel, or I ſhould 
ſuppoſe an impoſlibility, incongruous with his really finite 
nature, and with that of every other creature; ubiquity is 
; | real 
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real infinity, and the infinite Spirit alone can ſay, Da not 7 
fill heaven and earth ?* 

7. The idea of. ubiquity is affixed in all the old teſtament 
to Jehovah, It is mentioned as a real infinity gloriouſly pro- 
per and peculiar to him alone. It is not an ubiquity of works, 
and of fame, Covering the heavens with his glory, and filling 
the earth with his praiſe.+ It is an ubiquity of preſence, real, 
influential, and incomprehenſible. A ſcience tos wonderful 
for us; it is high, we can neither deny it, nor attain unto it. f 
8. The writers of the new teſtament excite the idea of 
ubiquity, and affix it to Jeſus Chriſt. The man Jeſus is not 
capable of ubiquity ; if, therefore, infallible writers aſcribe 
ubiquity to him, they muſt mean to aſcribe to him a nature 
ſuperior to human, ſupertor to angelic; they muſt mean that 
he is, what they elſewhere call him, God. If the fact be 
eſtabliſhed, the inference will follow. 

John the Baptiſt ſays, The only begotten Son, who STAN D/ 
ETH among you, Is in the boſom of the Father.\| Jeſus Chriſt 
tells Nicodemus, The Son of Man, who CAME DOWN from 
heaven, Is in beaven.F But, ſay our opponents, Attici gau- 
dent particifiis ; here is enallegen temporis. We beg leave to 
reply by three remarks, | 

1. The queſtion is, not whether Attic poets and orators 
wrote thus: but whether the grave founders of the chriſtian 
church, ſpeaking of the per/on of Chrift, an article of the 
utmoſt importance, and which he, who inſpired them, knew 
would be extremely litigated, and where the writer's deſigns 
were more to give diſtinct ideas than pleaſing ſounds ; not 
whether theſe writers uſed the ſeveral dialects and the ſeveral 
figures of ſpeech in other places, but whether S. John uſed 
them in theſe two paſſages. We are not obliged to allow 
that he did. When one phraſe of S. John's makes for the 
deity of Chriſt, it is either a ſoleciſm, or it is Greek-Hebrew ; 
when another phraſe of the ſame writer makes for the deity 
of Chriſt, it is oratorical elegance, it is an Atticiſm ! 

2. The Greeks had, in general, participles for every tenſe 
of a verb, by which they avoided a confuſion of time, and 
uſed their participles as diſtinctly as the tenſes of their verbs, 
Every complete verb, ſays an accurate writer, is expreſſive 

of an attribute; of time; and of an A ertion. Now if we 
take away the A ertion, and thus deſtroy the verb, there will 
remain the attribute and the time, which makes the eſſence ot 
a participle. According to this S. John attributed exi/tence 


to Chriſt in two places at the ſame time. | 
; f O 2 3. The 


® Jer, xxiii. 24. + Hab. iii. 3. f Pſal, exxxix. 6. || John i. 
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The ſcope of theſe places does not require « figurative 
ſenſe to be aſhxed to the terms. S. John was writing the hiſ- 
tory of one, whom he called God. Ubiquity 3 s to the 
hiſtory of God. John the Baptiſt was l 0 f Jehovah 
before whom he went. Ubiquity belongs to * Af- 
ter the writer had given notice that he ſpoke of one, who vas 
with God, and was God, ought we to be ſurpriſed if he aſ- 
cribed a perfection of God to him! 

Where two or three are gathered together in my name, there AM 
I in the midſt of them. I am with you alway even unto the end 
of the aworld.+ 

The fulfilment of theſe promiſes is impoſſible without the 
perfection of ubiquity. Mr. Le Clerc's ſenſe of the firſt ts 
falſe in fact, and he grounds that falſhood on a violent miſ- 
conſtruction- The meaning ſeems plainly this. The old 
teſtament economy was ſupported by the influence and pre- 
ſence of God; /o ſhall the new teſtament diſpenſation be. 
God promiſed his preſence to the Jews when he gave the /aws 
of their church; I promiſe mine to chriſtians, now I am = 
ing the /aws of their churches. The Jews underſtood their 
promiſe of the real influence and preſence of Jehovah ; it was 
neither the preſence of reaſon, nor of revelation merely : but 
it was the all-pervading, all- impreſſive influence of the Su- 
preme Spirit; I ſpeak in popular ſtyle, underſtand me ſo. 
The Jews have a common ſaying, Where two or three are met 
to fludy the law, there is the Shekinah among them; you chriſ- 
tians ſhall ſay, Where two or three are gathered together in Chriſt's 
name, there is he in the midſt of them. You are my body, and 
you ſhall be animated with the fulne/s of me, who fill all in 
all. 

The reverend Mr. Lindſey ſays, ©* That the Lord Jeſus is 
intruſted with a mighty extenſive power and dominion for the 
good of his church and people, is plainly and expreſsly re- 
vealed to us, Matt. xxviil. 18. 20. John xiv. &. How and in 
what manner he exerciſeth this power is wholly unrevealed, 
and therefore unſearchable by us, as much as the way and 
manner of God's providence, under which Chriſt acteth, and 
which ſuperintends and over-rules all things.“ 5 

So then ! This ſcheme does not anſwer its end; like ours 
it propoſes ſome articles to the belief of its profeſſors, which 
it does not condeſcend to explain. I give, however, the pre- 
ference to the old ſyſtem of Chriſt's divinity, becauſe, while 
it requires me to believe the mighty dominion of Jeſus, it re- 
weals his Godhead, and ſo accounts for his exerciſe of it ; 

whereas 


Matt. xviii. 20.  ÞF XXVill. 20. t Poli Sy nopſ. in loc, 
| Eph. i. 23. § Apol. p. 136. 
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whereas the new ſcheme of his mere humanity gives him 
a dominion in all worlds, while it confines his perſon and 
preſence, and conſequently his influence, to one place, and 
ſo leaves his government, not only unſearchable and unre- 
vealed, but abſolutely impoſſible. The believer of Chriſt's 
divinity ſpeaks confiſtently : he ſays, The man Jeſus is in 
one place at one time: but the deity united to the man fills - 
heaven and earth, The believer of Chriſt's mere humanity 
ſays, The man Jeſus is confined to one place at one time, yet 
he exerciſeth a dominion over all places at the ſame time ; 
and when we aſk, How can theſe things be? we are told, They 
are unrevealed and unſearchable. Who believes myſteries now! 
W hoſe faith is fitted to tranſubſtantiation now ! 

If the divinity of Jeſus be allowed, we can believe, that 
he, whom the heavens retain until the times of the reſtitution of 
all things,* ſtood by Paul in the caſtle at Feruſalem zy that he, 
who, after he had offered one ſacrifice for fin, FOR EVER SAT 
DOWN on {he right hand of Gd, f APPEARED unto Saul to make 
him « witneſs both of the things, which he had ſeen, and of the 
things, in the which he WOULD APPEAR again unto him. 
Now I underſtand how he can be preſent with his apoſtles in 
heaven, and with their ſucceſſors on earth; making war upon 
the wicked on earth, while he appears in the preſence of God 
making interceſſion for us.. 

Page 17. Compare the works of Jeſus with the claims of Je- 
howvah. 

1. Had I been born a Canadian ſavage, I ſhould certain! 
have thought that the GREAT SPIRIT CREATED the world. + 
Had I been born a Greenlander, I ſhould have ſaid, My 
kajak did not make itſelf, More ſkill is diſplayed in the 
ſtructure of the meaneſt bird than in that of the beſt kajak, 
and more {till in that of man than in the compoſition of ei- 
ther. Certainly there muſt be ſome Being, who mape all 
theſe things, a Being that always was, and can never ceaſe 
to be.”t 

2. Theſe dictates of nature, ideas of a creating Firſt Cauſe, 
obtained by ſenſation and reflection, I find to have been che 
ideas of civilized heathens. 

Des - — 8 
; Quiſquis fuit ille deorum 
Calo terras, et terris abſcidit undas, 
Et liquidum ſpiſſo ſecrevit ab aere cœlum. 
Es 

* Acts iii. 21. Þ+ XXill. 10, 11. f Heb. x. 12, Acts xxvi. 
16. § 2 Cor. v. 8. Matt. xxviii. 20. Rev. xix, 11. Heb. 
ix. 24. + Charlevoix's Voy. to Canada, Let. xxiii. 1 Crantz's 
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3. The inſpired oracles of Judaiſm preſerve and refine, 
expand and explain theſe ideas. Job the Arabian prince, 
and David the royal prophet, Solomon the wiſeſt, and Amos 
the meaneſt, of mankind, unite in ſaying to me, Seek him, 
who maketh the ſeven lars and Orion, and turneth the ſhadow 
of death into the morning, and maketh the day dark with night : 
who calleth” for the waters of the ſea, and poureth them out on 
the face of the earth, the LorD is his name. 
The new teſtament confirms me yet more, if poſſible. 
It tells me, The inviſible things of God, from the creation of 
the world, are clearly ſeen, being underſtood by the things that 
are made. What inviſible objects does a Creator prove by 
creating? His own eternal power and Godhead. S. Paul's 
Cx RATOx 1s the incorruptible God, who is to be wor/vipped and 
ſerved, and who is G blefſed for ever.t Yet this tame 8. 
Paul affirms, All things in heaven and earth, vi/ible and invi- 
feble, were CREATED by Jeſus Chrift, and for him.\| The di- 
vinity of Jeſus. may be reſted on this article alone. S. Paul's 
decifion is final, He, avho made all things, is Gerd. | 
5. There is no way of getting over this evidence. If ſome 
form a creed, and ſay, The new teſtament aſcribes to Jeſus 
only a figurative creation by the goſpel ; Dr. Clarke will re- 
ply, Nothing can be more forced and unnatural than ſuch an in- 
terpretation.* If others tay, The Father firſt created Chriſt, 
and then empowered Chriſt to create the univerſe ; we reply, 
Create the univerſe who would, He, who created all things, 
is God. In vain they talk of a ſubordinate inftrumental god, 
the Creator himſelf denies the idea. Thus ſaith the Lord, that 
created the heavens ; God himfelf, that formed the earth, I am 
the Lord and there is none elſe. Is there a God beſides me? Vea 
there is no Ged, I knew not any.+4 I the Lord made all things, 
i ftretched forth the heavens alone. 4 ſpread abroad the 
earth BY MYSELF.} Reduce my Creator to a creature who 
can, make creeds who will, my faith ſhall never be circum- 
ſcribed-v/ithin the narrow dreary dens of their words, it ſhall 
ſoar in the wide expanſe of divine revelation. 
Neſcit enim Cæſar, (quamvis deus omnia norit) 
Ultimus hic qua fit conditione locus, 
Magna tenent illud numen molimina rerum; 
Hac eſt cœleſti pectore cura minor. || 


Qui 


* Orpheus ap. Juſt. de Monarch, Clem. Alex, Strom. v. 
+ Amcs e. 8. 1 Rem. i. 20. 23, 24. || Col. i. 16. { Heb. iii. 
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Qui gentes omnes, mariaque, et terras movet, 
Ejus ſum civis civitate cœlitum.“ TCE 0 5045 
Page 20. The ſcriptures claim religious worſhip for Jeſus 
Chriſt. | \ | 
ey Jeſus Chriſt in this article I mean the Godhead that 
united itſelf to the man, whom we commonly call Jeſus, The 
man is not deified by this union, conſequently the manhood 
is entitled to no religious worſhip. The humanity is, fo to 
ſpeak, the temple in which the deity dwells. | 
2. The ſcriptures diſtinguiſh c#vi/ reſpe&t from religious 
homage : but it knows nothing of ſupreme. and ſubordinate 
religious worſhip. 21 25 
3. Religious worſhip ſuppoſes its object in poſſeſſion of all 
thoſe inconceivable perfections, which conſtitute the eminent 
greatneſs of the Supreme Being, The ſcriptures aſcribe this 
eminence to Jeſus. In Chriſt dwelleth aLL zhe fulneſi of the 
Godhead bodily. | | a | 
4. Religious worſhip ſuppoſes its object diſplaying all thoſe 
communications, which conſtitute the eminent goodneſs of the 
Supreme Being. The ſeriptures aſcribe thoſe communica- 
tions to Jeſus. He is the Creator, the Preſerver, the Re- 
deemer, the Felicity of mankind, -- * 2 
5. Religious worſhip ſuppoſes its object holding and exer- 
ciſing univerſal empire. The ſcriptures aſcribe univerſal em- 
pire to Jeſus. He reigns over heaven, and earth, and hell. 
6. Right to religious worthip is incommunicable, hecauſe 
ſupreme greatneſs, ſupreme goodneſs, and ſupreme empire, 
the grounds and reaſons of worſhip, are incommunicable. 
When we ſuppoſe theſe excellencies in any being, we have 
obtained an idea of what we call God, and that of a creature 
is loſt. The communication of Godhead is impoſſible in the 
nature of things; it would be to make that, Which had a be- 
inning, have no beginning, and ſo on. Worſhip is action 
founded on reaſon; when the reaſon is abſent, the action 
muſt not appear. | 
7. God, who has a natural right to the worſhip of his crea- 
tures, may acquire, and does actually acquire, new rights to 
that worſhip every day by his exuberant goodneſs in favour of 
his worſhippers. It is no objection therefore to Chriſt's natu- 
ral rights, that he hath acquired by his beneficent acts in our 
favour new rights. We bow the knee to him as well becauſe 
of his natural dignity, as becauſe he raſted death for every 
man. | 
8. Jeſus Chriſt is worſhipped by thoſe celeſtial intelligences; 
who, having never ſinned, derived no ſalvation from him; 


and 
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derive no protection, much leſs creation, from a nature lower 
than their own. Their worſhip, therefore, is founded on 
his deity. What odd propoſitions are theſe? Jeſus Chriſt is 
a mere man. Jeſus Chrif created angels. That is to ſay, A 
creature created creatures more excellent than himſelf. 

9. When it is objected to us, All power is given to Jeſus, 
therefore he is t God. We reply, All power is given to 
Jeſus, therefore he d, God. We prove our concluſion thus. 
The gift of all power in heaven and earth either means, in 
the ſenſe of our opponents, the gift of an empire to govern, 
or the gift of ability to govern it. The firſt alone is imprac- 
ticable, the laſt is impoſſible. The gift of empire, without 
the gift of ability, is the Nr of a ſceptre into the hand 
of an infant. The gift of ability is impoſſible; for the ex- 
erciſe of ALL power in heaven and in earth requires an infinity 
of perfections; the Governor of all worlds muſt be in all 
worlds at the ſame time, he muſt maintain the order of. his 
empire by an univerſal all-pervading action, by an ubiquity 
proper to-God and incommunicable to creatures. 'The word 
give is equivocal. Our i take it for the conſerring 
of a right: we take it for the acknowledgment cf a right. 
The word % is very vague, and wo be to the ſyſtem, that 
reſts on its preciſe etymology. What a fine inference is this! 
Magiſtrates give glory and ftirength, and worſhip unto Fehowah ; 
therefore Jehovah is not God; at moſt he is only a ſubordi- 
nate God; for he derives glory from magiſtrates ? All power 
is given to me, ſaid our Redeemer; that is, All heaven allow 
what the Jews deny, that I am Lord of all. The Father hath 
given me poaver over all fleſh; that is, The Father alleaus and 
approves of my right as God, and he has conſtituted the diſ- 
play of it in me, Jeſus, the man. 

10. It is aſked, If Jeſus be God, why did he ſay no more 
about it? We anſwer, Jeſus never expreſsly ſa id, E was the 
Meſſiah in Judea ; when people enquired, he referred them to 
his <vorks, If Jeſus be God, we can ſhew a reaſon why he 


ſaid no more: if he be only a mere man, our opponents can 


ſhew no reaſon why he ſaid ſo much. | 

Page 40. Some of the ſcribes pretend, that he who ſent Moſes 
was a created angel. 4 | 

1. The doctrine of foreappearances is to be determined by 
ſcripture alone ; we muſt compare ſpiritual things with ſpiri- 
tual, The opinions of men are only counſel on both ſides of 


the queſtion, 


2. The opinions of men are very much divided on this ar- 


ticle ; however, all are reducible to three. In the firſt claſs 
| we 
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we put thoſe, who thought the perſon appearing either a 
created angel, or the pre-exiſtent human ſoul of Jeſys Chriſt. 
The firſt is an ancient opinion of ſome Jews, the laſt is a mo- 
dern comment of ſome chriſtians. The ſame objections lie 
againſt both. The appearance took the name, by which the 
Supreme Being was diſtinguiſhed, and ſuffered himſelf to be 
worſhipped, contrary to the practice of appearing angels, who 
ſaid to thoſe, who would have worſhipped-them, See ye do it 
not, we are your fellow-ſervants; worſhip God. 

In a ſecond claſs I put Maimonides, Auguſtine, Hilary, 
Ambroſe, Biſhop Patrick, and others, who- thought the ap- 
pearance God,+ The Jews thought him Jehovah ſimply, the 
chriſtian commentators thought him Jehovah-Jeſus, If I have 
adopted this opinion, it is becauſe I think this has feweſt dif- 
ficulties, and molt evidences; and if I have put it into the 
mouth of John, it is becauſe I perceive it was the opinion of 
Stephen, and therefore an opinion known in John's age, and, 
if the true one, probably received by him. The prophet like 
Moſes was in the church in the wilderne/s with the angel, wuho 
ſSpake to Maſes in Mount Sinai, &c.t However, the force of the 
argument ſtands independent on John, although not on Ste- 

hen. | 
- A third claſs of interpreters take the appearance for, I know 
not what, delegated created god. A ftrange unnatural idea, 
invented, it ſhould ſeem, to get rid of a difnculty in the hiſto- 
ry. A poor exchange, a myſtery for an impoſlibility ? 
The opinions of uninſpired men, as we have ſaid, are re- 
ſpectable as advice, but not as law. The great difficulty is 
taken from S. John, who calls Jeſus Chriſt 20y6-.|| He ſays, 
AoyS- was with the Father in the beginning, and created the 
world. Now ſome writers had ſpoken of a 2, as a kind 
of ſecondary god, before 8. John's time. The queſtion is, 
Did he uſe the word in their meaning? Mr. Le Clerc aſks, 
Did Plato take the word in the ſenſe of S. John; or did 8. 
John take it in the ſenſe of Plato? We reply, Neither. We 
account for the matter thus, | r 
1. Some of the ancient Jews, not caring to deny the divi- 
nity of the appearance, nor daring to apply what was ſaid of 
him to a man or an- angel, left the. matter. He was God; 
he was God's chief angel or meſſenger ; Quis ule eſſet, vere 
intelligere Moſes et Iſraelitæ non potuerunt.t They could 
E BL ET : not 
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Rev. xix. 10, xxli. 9. + More Nevoc. p. ii. cap. 42. Pat. 
in Gen. XxXVv 1. XXXI. 3. Vide Pelarg. in Exod. iii. 6. f Acts 
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not tell, is a fact: therefore Moſes could not, is not a fair 
2 =: > r e e eee 
2. Some of the ancient Jews, catching the idea of ſpeaking 
or revealing the will of God, which was the end of the ap- 
pearing, ventured to call the apy earance n, the word of 
the Lord, and hence, probably, the word of God became an 
idiom for God. | | A 29,481) e 
3. The Jews,, who lived out of Judea, tranſlated the term 
into the Greek tongue, and the perſon, who appeared, ob- 
tained the name of / The term logos, while it retained 
its original Jewiſh idea, was determinate and proper, it ſtood 
for that ſingular being God the medium, that great Supreme, 
whoſe manner of exiſtence was unknown, and who would 
ſome time appear in the likeneſs of a man to redeem man- 
kind. Cha boo Paraph. Mefjas Verbum Dei dicitur. Ho. 
vu.f F 
4. The term Memra, not ſignifying merely Jehovah; but 

Jehovah under the peculiar idea of holding communion with 
men, by appearing in the form of a man, was adopted by the 
Targumiſts, or Chaldee paraphraſts. Theſe paraphraſes were 
in the common dialect of the Jews in the time of Jeſus Chriſt. x 
They were read in the 8 as explanatory of the text, 
which was read firſt in Hebrew. Jum Chriſt expreſſed the 
firſt verſe of the twenty-ſecond pſalm, when he hung upon 
the croſs, not in the Hebrew words of the text, but in the 
Chaldee paraphraſe of it. The apoſtles often adopted their 
ſtyle, and S. John took the word aoyS- from thoſe books, re- 
taining in it only its old idea, LOAD 

4 Plato, who travelled into Egypt to improve his know- 
ledge, learnt the Jewiſh notion of Memra, or logos, and, 
affixing ideas to the term, of which the ancient Jews had ne- 
ver thought, returned it to the Jews, in his writings, full of 
dark, pagan, enigmatical ideas. All things were new ex- 
cept the term. It was Moſes Atticiſed indeed l 
6. It became faſhionable in time for men of ſcience t 
ſpeak and think as Plato ſpoke and thought, and Philo the 
Jew, and after him many chriſtian divines, took up the Pla- 
ronic logos, and thus brought the Memra of the old Targu- 
miſts, and the /ogos of S. John into obſcurity and diſgrace, 
although it does not appear that S. John knew any thing . 
about Plato's ideas of it. | 
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7. Nothing 


wh. Prideaux's Connect. p. ji. chap. 9. Grot. ubi ſupra. 

1. Gill's Preface, to New Teſt, Exp. Valerius Maximus, 
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7. Nothing is more common than to run mad for a term, 
without examining its value. The hiſtory of this term proves 
that it has had * the values in different hands; it has gone 
for more and leſs, as the exigencies of its owners required.“ 
As S. john uſed it, it ſtood for God, who foreappeared to the 

atriarchs; and gave the law to Moſes. It deſcribed a divine- 
human being, anciently known to the Jews by the name je- 
hovah-memra, and ſince to the world by the name Jeſus. 

I muſt check, I perceive, this lawleſs pen, and I will 
conclude with one article more, 

Page 68. Happy for cbriftians, had they reſted without phi- 
Joſophical explications ! PEA 

I have not attempted to EXPLAIN THE MANNER of the 
divine exiſtence. I do not know it. Wiſe and good men 
have uttered many abſurdities in attempting to explain it; 
and wiſe and good men have run into an abſurd extreme, when 
they have rejected a plain clear declaration of an inſpired 
writer, becauſe they could not reduce every idea in it to their. 
own comprehenſion. Is there not a middle way? May I 
not be allowed to go on the principles of one, who was not 
fond of myſtery, where he could obtain clear ideas : but, 
who, however, preferred a ſober rational faith before un- 
| ſcriptural conjectures? I ſpeak of Le Clerc. Nemo morta- 

hum adæquatum notionem Det perfectionum unquam ſibi ef- 
finxit , , . Nil 1gitur tutius eſſe, quam cobibere judicium, 
cum de re ipſa, tum de ſententia ſcriptoris, quem legimus. 

There never was a man in the world, who ſucceeded in 
attempting to explain the modus of the divine exiſtence. The 
wiſeſt of men never made the attempt. Moſes began his 
writings by ſuppoſing the being of God; he did not attempt 
to prove it; and although many of the inſpired writers aſ- 
ſerted his exiſtence, and, to diſcountenance idolatry, pleaded 
for his perfections, yet no one of them ever pretended to 
explain the manner of his being. On the contrary a holy 
awe covered their minds, all inſpired as they were, and they 
declared, They could not find the Almighty out, Why ſhould 
we affect to be wi/e above what is written ? | 

S. Epiphanius complains, Originem, qui, Adamantius ef 
ovrTar O- nuncupatur, e ovanoyi( pwn Apis 5 Yiwpelpnuy 
Seon mala Tapia, altruere voluiſſe, et ideo fœde lapſum 
eſſe. I fear, too many haye fallen by the ſame mean into 
error. 8 107-6 ; 
Before we deny the divinity cf Jeſus Chriſt, what if we 
were to try to deny the principles, on which the aflertors of 

1 oy it 


* Clerici Ars Crit. capite de ſectarum ſermone, + Ars Crit. de 
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it go? We lay down one from a Maſter in Iſrael. Cer- 
tainly we do not know. the eſſence of the Supreme Being, not 
knowing the real eſſence of a pebble, or a fly, or of our own 
ſelves.”* We lay down a ſecond in the words of a learned pre- 
late, Where the truth of a doctrine depends not on the evi- 
dence of the things themſelves, but on the authority of him that 
reveals it, there the only way to prove the doctrine to be true, 
is to prove the teſtimony of him that revealed it to be infalli- 
ble.”+ We lay down a third from that moſt learned and ac- 
curate critic, Le Clerc. Si ea qua par eſt attentione et re- 
verentia expendamus quæ Apoſtoli habeye de Jeſu Chriſto, 
facile intelligimus eos non putaſle merum eſſe hominem, quando- 
quidem ei mundi creationem tribuunt; eoſque errare, qui ſi- 
milia ſentrunt: ſed de ratione, qua æternum numen cum 
Jeſu homine conjunctum fit, tacent; quo credibile fit ar- 
canum illud 1s, in terris agentibus, nondum revelatum fuiſſe. 
Sciverunt certe Chriſi um efje Deum et hominem, atque ita de eo 
Iequuti ſunt : fed uo Du rei ignoraſſe videntur. f 

On theſe ſure grounds we go, and on theſe principles we 
free the doQtrines of the goſpel from the charge of contra- 
diction and abſurdity, while we- retain- the rational ſcriptural 
idea of myſtery. We beg leave to remark the following facts, 
which may more fully explain our meaning. 
1. What we call doctrines of the goſpel are ſo many facts 
propoſed to our faith by credible teſtimony. The divinity of 
Chriſt is an hiſtorical fact. The reſurrection of the dead is a 
prophetical fact. : 

2. They, who related thoſe facts, never pretended to a 
thorough knowledge of them. We know, ſays S. Paul, in 
part. The apoſtle muſt either mean to affirm, we have an 
imperfect knowledge of the obje#s, or we have an imperfe& 
knowledge of the evidence of their exiſtence. He could not 
mean the laſt, conſequently he meant the firſt. 

3. The apoſtles did no more in propoſing incomprehenſible 
objects to our belief, than the maſters of human ſcience do, 
We know but /:ztle, ſays one of the fineſt modern writers, 
of the nature of bodies; we diſcover ſome of their proper- 
ties, as motion, figure, colours, &c: but of their eſſence we 
are ignorant: we know ſtill much /z/5 of the ſoul : but of the 
eſſence or nature of God, we know nothing.” 9 The great 
Locke ſets out with requiring his readers not to “ let looſe 
their thoughts into the vaſt ocean of being, as if all the 


Wo. boundleſs 


* Locke's Eſſay, b. ii. c. xxiii. 35. See that whole excellent 
chapter. + Stillingfieer's origines ſacræ ii. 8. f Ars Crit. de 
notion, adzq. ||'x Cor, xiii. 9. + Elements of univerſal erudi- 
tion by Baron Bielfeld, vol, i. c. 1. 
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boundleſs extent were the natural and undoubted poſſeſſion 
of their underſtanding, wherein there was nothing exempt 
from its deciſions, or that eſcaped its comprehenfion.””* Aſ- 
tronomers require their pupils to“ take care always to ap- 

oach the firmament, that divine book, as they do the other 
2 of God, with reverence and humility, not having too 
high an opinion of their own abilities, as if they could with 
the line of human reaſon fathom all the depths of divine 
counſels.”+ What theſe great maſters diſcovered in the 
ſublimer works of nature, the countryman diſcovers in a 
polype in his cottage-ditch ; and all mankind are forced to 
bellove the exiſtence of objects, the certainty of facts, com- 
binations of qualities, of which they have no adequate ideas, 
and for which they can give no account. 
4. No man ever yet propoſed a ſyſtem of religion free 
from myſtery. Even thoſe gentlemen, who diſcard many. 
received doctrines on account of their myſteriouſneſs, are 
obliged to own, that“ the oft rational and important doc- 
trines imply ſomething beyond the narrow capacity of our 
comprehenſion.” t' | 

5. The belief of thoſe facts, which we call doctrines of 
the goſpel, is analogous in chriſtianity to ſelf- love in the law 
of nature. God has inſeperably interwoven the laws of 
eternal juſtice with the happineſs of each individual. In 
conſequence of which mutual connection of juſtice and hu- 
man felicity, he'has not perplexed the law of nature with a 
multitude of abſtracted rules and precepts, referring merely 
to the fitneſs or unfitneſs of things: but has graciouſly re- 
duced the rule of obedience to this one paternal: precept, 
*© that man ſhould purſue his own happineſs.” This is the 
foundation of what we call ethics, or natural law.”|| Thus 
in revelation, God hath not perplexed chriſtianity with diſ- 
quiſitions, the underſtanding of which would require a long 
train of metaphyſical inveſtigations: but he. hath revealed a 
few facts, which he declares, he either hath brought to'paſs, 
or will bring to paſs ; and theſe facts have ever been found 
the moſt irreſiſtible motives to conſtrain men to obey the law 
of nature. The unity of two natures conſtituting the dig- 
nity of the Author of chriſtianity is one of theſe facts. 

6. To deprive chriſtianity of its myſteries is to reduce it 
to a feeble human ſcience ; we get rid of myſtery and motive 
together. The removal of, what are called by ſome, cor-- 
ruptions of chriſtianity, is to be rewarded, it ſeems, with the 

con- 


* Eſſay, Introduction. + Long's Aſtronomy, pref. p. 7. 


t Bourn's diſcourſes, vol. ii. diſc. vi. |} Blackſtone's Commen- 
taries, Introduction ſ. 2. | 


+= 2 
3% 
= = — 
4. * 


( x10 ) 


converſion of Jews and Mohammedans. But let us not too 
eagerly follow theſe illuſory dreams. Let us conſider four 
things. 1. It is not certain, that Jews and Turks reje& chriſ- 
tianity on account of our doctrine of Chriſt's divinity. They 
do not ſtudy our polemical divinity ; they ſtudy eaſier books, 
our lives, and in them they read objections to chriſtianity, 
2. If it be true, that Chriſt's divini:y is a ſtumbling- block to 
the modern Jews, nothing is ſeen in it but the fulklment of 

hecy.. The Lord of hoſts: is a flone of ftumbling, and a 
rock of offence to them, as he was to their fathers, avho ftum-- 
bled at Chriſt, that tumbling-ftone.* 3. The doftrine of ac- 
commodation, - which is the ground of theſe pretences, is the 
moſt dangerous doctrine in the world. A miſer ſtumbles at 


the laws of liberality, a proud man ſtumbles at the goſpel mo- 


tives to humility, a mere rationaliſt ſtumbles at the inviſible 
realities of faith; and by endeavouring to accommodate the 
goſpel to theſe diſpoſitions we explain it all away. 4. Were 
we to diveſt religion of all theſe offenſive credenda, and were 
we to reducc it to the goſpel of Socrates, or to the more re- 
fined goſpel of Profeſſor Hutcheſon, would it convert the 
Turks and the Jews? A great authority aſſures us, Science 
and philoſophy always — ſlowly; and it is long before 
their influence reaches the people, or can produce any ſenſi- 
ble effect upon them. They may perhaps 3 and in 
a long courſe of ye rs, undermine and ſhake an eſtabliſhed 
ſyſtem of falſe religion, but there is no inſtance of their have 
ng overturned one.” + A reflection well worth the attention 
thoſe, who would reduce the goſpel to an enfeebled ſyſtem 
of mere moral philoſophy. ed 
God hath not been pleaſed to reveal the ad of his exiſtence 
to us: but he hath been pleaſed to ſay, Let all bitterne/s and 
wrath and evil-ſpeaking be put anvay from among you. I have 
not therefore thought myſelf at liberty to call names, and to 
denounce judgments, I have ſeen a writer on one fide prove 
that'Fe/us Chrift thoug bi not of the impious robbery of being equal 
*u2th Gad, by repeatedly declaring that the doctrine of Chriſt's 
divinity is A MOST. ABSURD AND IMPIOUS DOCTRINE ; and 
I have ſeen one on the other ſide affirm, Chrift died both with 
reſpect tu his human and divine nature, and prove it by adding, 
T hey, who maintain the. contrary, belong to the devil both body 
and ſaul.t But I have diſliked this method of reaſoning ever 
ſince I ſaw a book entitled Foxes and Firebrands. 
I have no deſign by this Letter to enter into a controverſy 


with any man, nor ſhould I have found time to have written 
it, 


7 Iſa. viii. 13, 74. Rom: ix. 32, 33. 1 Pet. ii. 4, &c. + Dr. 


Robertſon's Hiſt. of Charles V. book xuu, f Muſculus, Bayle. 
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it, unleſs an attention to my health had confined me. If I 
have let fall one unkind reflection on any conſcientious man, 
I beg pardon ; it was undeſigned. I would rather bring the 


ſubject home to my own boſom, in the pious ſoliloquy of my 


moſt worthy friend the Reverend Mr. Turner.“ How, 
my ſoul, doeſt thou ſtand affected towards this Saviour? What 
haſt thou ſeen of his excellencies, and how far have they, 
indeed, impreſſed and moved thy affectionate powers? Thou 
oweſt all to him, that thou canſt call enjeyment either in poſ- 
ſeſſion or in hope ! Let the glories of thy Redeemer be more 
attentively conſidered Let his love conſtrain thee to the ſu- 
preme love of God, and juſt love to man.—To this Fulneſs 
go, in all thy neceſſities ; here look for light, and life, and 
Joy eternal.—T'o his ſervice and pleaſure devote all thy pow- 
ers; live to him in improving holineſs. —Let the liberty he 
has given thee of applying to him as the fountain of happi- 


neſs, encourage thee to diligence and conſtancy in that appli- 


cation. Let thy thirſt be always for theſe /iving waters, 
which alone are capable of ſatisfying thee.—As he 1s all full- 
neſs to thee, be thou all gratitude, and love, and praiſe to 
him ; rejoice in him as q 6 light, thy ſtrength, thy righte- 
ouſneſs, and thy ſalvation! Amen! 


Hail, thou ETERNAL FuLNess, hail! 
Great Source of bliſs divine! 

In whom adoring angels ſee 

All thy great Father ſhine, 


JesUus !l——.4O may that beſt of names 
Dwell ever on my tongue! 
On earth my ſolace, hope, and love, 
In heaven my rapturous ſong !” 


See that excellent little piece entitled, Short Meditations on ſe- 
lect Portions of Scripture; a piece, which it would be difficult to 
commend, as its merit demands. The above is from Medit. V. 
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